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When Paul met with the pillars of the Jerusalem church to discuss with them the Law-free Gospel as he
had preached it among the Gentiles, and when they acknowledged it as in full agreement with their own, then,
on the basis of that agreement and in view of the special gift of Paul for the work among the Gentiles, they
divided the field, assigning to Peter the work among the Jews and to Paul that among the Gentiles. Their idea
was not to organize two separate churches or church bodies, as is clearly shown by the request which they
added that Paul “should remember the poor” (Gal. 2:10). Paul did not have to be told twice, he was very eager
to carry out the request. From the experience at the Council in Jerusalem it was evident that forces were at
work, though repressed for the time being, which tended to rend the Church in twain. The Judaizers kept up
their nefarious efforts in the churches which Paul had founded, and the minds of the Christians in Jerusalem
were poisoned against him by false reports which were peddled about him, which even his solicitous care for
the needy Christians in Jerusalem, the great collection which he had gathered, and the personal presence of
representatives from the various Gentile-Christian congregations of his field, could not completely neutralize, as
he was soon to see (cf. Acts 21:20, 21).

In the two chapters from Second Corinthians, chaps. 8 and 9, which we are now to consider, we get a
clear picture of Paul’s warm interest in this part of his ministry, of the evangelical manner in which he
conducted the collection, of the goal which he hoped to achieve.

The two chapters may conveniently be divided into the following six sections: 1) 8:1-6; —2) 8:7-15; —
3) 8:16-24; —4) 9:1-5; —5) 9:6-11; —6) 9:12-15.

1. 1l Cor. 8:1-6.

Paul had been busy for some time already organizing a collection for the needy brethren in Jerusalem. In
I Cor. 16 he had instructed the Corinthians how to systematize their work. At the same time he informed them
that the churches in Galatia were observing a similar system. In the present section of Second Corinthians he
mentions the progress of the work in the Macedonian churches. From the list of representatives of the various
churches, who later accompanied Paul to Jerusalem to deliver the collection, we see that also the churches in
and about Ephesus took part in the collection (cf. Acts 20:4).

In Corinth the troubles which intruders had caused had not only disturbed the relation between the
congregation and its founder, but had also seriously hampered the progress of the collection, which, indeed,
badly bogged down. If it was not to be a complete failure, then no time dare now be lost in reorganizing it. That
is the task which Paul aims to achieve by his plea in these two chapters, and by the measures which he here
reports that he has taken. —As long as the disrupted confidence of the Corinthians in their founder was not
restored, there was no point in trying to revive the lagging collection. Chapters 1-7 serve to seal the restored
relation. Hence Paul is now ready to tackle the second task.

He does so by emphatically calling the attention of the Corinthians to the success of the collection in
Macedonia. The verb yvopifopev stands at the head, not only of the sentence, but of the entire section:
yvopilopev 6& vulv, We make known to you. Ag is merely transitional. The important thing is that Paul has
great news, good news, impressive news for the Corinthians. He calls them ddeApoi. This news concerns them,
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not as interesting items about some strangers, no, but as of people who are involved in the same business, as of
members of the same spiritual family.

Paul is beginning to report on the progress of the collection in Macedonia. It was to be a joint endeavor
in the nature of a service rendered by the Christians to needy brethren. Yet the word diakovia, or some similar
expression, does not occur until v. 4. Paul opens the discussion by placing the whole section under the head of
xapic, grace. The collection, the participation in the collection, must be viewed as part and parcel of the grace of
God which the Christians had experienced and were continuing to experience. The success of the collection is
not produced by their personal effort, it is God’s grace alone which does it. Paul does not even say that it is the
Christians’ response to the grace of God, no, grace itself is the active factor. The Christian donors are really on
the receiving end.

Paul underscores this thought by calling this grace a gift, v dedopévnv. He does not use a word like
gpyatikog, effective, operative. He does not intend to report on God’s grace as a productive force, but as a gift.
—Were the Corinthians aware that by taking part in the collection they were really becoming the beneficiaries
of a gift from God? We may safely assume that their Old Adam was as wise in such matters as is our own. They
figured that they were doing something, they were imposing a loss on themselves. They may well have been
startled when they read 1nv dedopévnv. But once they assimilated this truth, it made them desirous of ever more
grace, even though it came to them in the form of a request for a donation. It is God’s nature to give; and by His
grace His children have the same nature.

In the next verse Paul paints, in a few bold strokes, a vivid picture of God’s grace which was found as a gift in
the congregations of Macedonia. &1t €v TOAAT Sokiut] OAlyemg 1 Tepioosio THe yopds avT®dV Kol 1 Katd Babovg
ntoyeio aTdV Enepicoevoey gig O TAodTog ThG ATAdTNTOG avTdV, In a full test of tribulation the abundance of
their joy and their bottomless poverty overflowed into a rich development of their singleness (of purpose).

The high point of this statement is ariotng. The King James Version translates “liberality,” while
Luther correctly has FEinfaeltigkeit. The original meaning of the word is “simplicity,” and it is very difficult to
trace a line from that starting point to the idea of “liberality.” No one, to my knowledge, has so far succeeded in
doing it. Moreover, it will be extremely difficult to find a passage in the New Testament which forces that
understanding. First of all let us look at our own text. Paul is extolling the grace of God, which was present as a
gift in the churches of Macedonia, and which manifests itself in connection with the collection. Later in this
section he will also have something to say about the amount of every one’s contribution; but then he uses a
different word, gvAoyia, a blessing, in contrast to mieoveya, stinginess. When speaking about the amount he
compares the collection to a sowing for a harvest, and speaks of sowing €n’ gdAoyloc, in contrast to sowing
pewouevmg, sparingly (chap. 9:5, 6). In our present passage he speaks of amAotng, without any hint that he is
deviating from its original meaning. Christians have but one aim in life, and on the achieving of that aim their
heart is set.

Moreover, Paul is speaking of a richness, a rich development of this amrAotng. Does that thought force us
to abandon the original meaning of amhotng? Not in the least, rather it would seem to agree better with the idea
of singleness of purpose.

And when we look at the two factors which with their combined force served to produce that wonderful
increase of amAotng, it may strike us as peculiar that the one of them should be mentioned at all as a source of
liberality. Paul refers to the bottomless poverty of the Macedonians. From the joy in the Gospel, which they
experienced in their hearts alongside of deep poverty, and from that poverty and, shall we say, from their
victory over its temptations, the Macedonians learned the lesson that “One thing is needful.” They discarded all
doubts, all double, all divided interests, and concentrated on the one thing needful. They, or better, the grace of
God developed in them this singleness of purpose.

The new Greek-English Lexicon of the New Testament lists, besides our passage, also chap. 9:11, 13, as
using amlotng in the sense of liberality. The verses occur close to the end of our present section. A detailed
study must be deferred to a later time. Only one remark at present. There Paul says that the Christians in
Jerusalem, the recipients of the present collection, will glorify God because of the amlotng of the Corinthians’
fellowship towards them and foward all, xai €ic ndvtac. Did the Corinthians take up a collection for all



Christendom? But this collection demonstrated the fact that all Christians are of one heart and of one soul, so
that when one member suffers, all members suffer with it.

One more passage is adduced, Rom. 12:8, “He that giveth, let him do it with simplicity.” The new
Lexicon suggests “liberality.” St. James has a word on God’s giving, which we may well compare here: “God
giveth to all amlwg, and upbraideth (dveldilw, reproach) not” (chap. 1:5—Cf. Luther’s translation: Gott ... gibt
einfaeltiglich und ruecket es niemand auf.) When anyone is elected to administer the alms of a congregation, he
should simply give to the needy without “rubbing it in” to the recipient, or making him feel that he is a burden
on the congregation. The King James translation of anlwg, liberally, is not called for by the context. The St.
James passage is the only one where the adverb amimg occurs in the New Testament.

We now take a brief look at the other terms used in v. 2. Paul speaks about a dokiun through which the
Macedonians passed. Aokiun means more than a mere testing. The new Greek-English Lexicon has this
definition in single quotes: ‘the quality of being approved.” The German word Bewaehrung conveys about the
same idea as the Greek doxiyun. It means that a test is imposed and that the person, or thing, that was subjected
to it passed it successfully, demonstrating his (or its) genuineness. The Macedonians won their laurels in ToAAn
doxuun, it was a severe test which they passed with flying colors. It had been a test of OAwyic, affliction. We are
not told in what the affliction consisted. About the Thessalonians we know that the Christians there suffered
from their own unbelieving relatives (I Thess. 2:14); and Philippi was a Roman colony, settled by Roman ex-
soldiers, where the citizens frequently out-Romed the Romans. But since we have no direct information on the
nature of the OAwyic, we can say no more than that it was very severe, and that thus in a grand way it proved the
character of the Macedonian Christians.

In this dokyun two characteristics stood out prominently, one was 1 tepioosia g yopds, the abundance
of their joy. The peace of their heart and the happiness which they enjoyed on the basis of their justification
proved stronger than the severe OAuyic, their OAnyig merely served to clarify and strengthen it, and to set forth its
real character. Their OAy1g set off the chain reaction which Paul describes in Rom. 5: “Tribulation worketh
patience; and patience, experience; and experience, hope; and hope maketh not ashamed” (vv. 3-5). The other
characteristic which stood out in bold relief in their affliction, and probably was greatly intensified by it, was 1
Katd fabovg mtwyeia, their bottomless poverty. Kata faBovg literally: down to the depth. ITtwyeia by itself
means the poverty of a beggar. A mevng is a poor man who owns no property, but must support himself by his
labors, living from hand to mouth; but a mtwyog has not even so much, he is forced to beg, and is dependent on
alms for a living. That was the kind of poverty which the Macedonians experienced, and in their case there was
no bottom.

This poverty, however, did not interfere with their yapa, rather, both their ttwyeia and their yopoa were
welded into one to produce a wonderful result. Note the singular of the verb énepicoevcsev with the double
subject of yapa and mtwyeia. This combination helped the Macedonians to concentrate their hearts and minds
on the one thing needful.

How did this manifest itself in the matter of the collection? The verb of the main clause in the sentence
beginning in v. 3 is &dwkav (in v. 5). It is an aorist, summarizing the action of the Macedonians: they gave. Yes,
they gave to the collection, but that was not the first thing they did. It was preceded by a far more important act
of giving. Paul uses the adverb npwtov. The first thing they did was to give €¢avtovg, themselves. They gave
themselves t@® kvpiw, to the Lord. This is a graphic description of faith. They gave themselves to the Lord with
all their sins for justification. They also gave themselves, in the same act, to the Lord with all their thoughts,
their emotions, their desires for sanctification. They did this in their ariotng, without any reservations, without
any division of loyalty. —They were not perfect in this. What Paul confessed of himself: “Not as though I had
already attained,” could be said of them also. Nor were they spared the difficulties of which Paul complains in
Rom. 7. We remember what Paul said in the previous chapter of the present epistle about his arrival in
Macedonia: “Our flesh had no rest, but we were troubled on every side: without were rightings, within were
fears” (v. 5). There was no perfection.

There is another angle to this giving of the Macedonians. Paul says that they gave themselves to the
Lord koi fpiv dwa OeAnpotog Beod, and to us by the will of God. This was not a second act of giving, it was
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done in one and the same act with the giving of themselves to God. It was not an act of personal allegiance. Paul
never sought a personal following; in fact, he severely rebuked the Corinthians for using his name as a party
label: “For while one saith, I am of Paul; and another, I am of Apollos: are ye not carnal?” (I Cor. 3:4.) In
recommending the Macedonians for giving themselves to Paul and his associates Paul has his office in mind, as
he indicates by the phrase o0 OeAnpatog 0eod. They gave themselves to Paul because they recognized in him a
God-appointed representative and administrator of the Gospel. They could not give themselves to God if they
ignored Paul; nor could they give themselves to Paul under these conditions without giving themselves to the
Lord.

Paul leads up to this grand statement by a number of steps which, grammatically considered, are
modifiers of the verb &€dwkav. The first is katd dvvauty, paptopd, koi Topd dvvauty, according to ability, |
testify, and beyond ability. This phrase calls for no further elucidation. —The second modifier is avBaipetor, in
predicative apposition to the subject. This word is composed of avtov and a form of aipéopal, meaning that
they themselves did the choosing, they took the initiative, acted entirely by their own choice, quite voluntarily.
—The third modifier even hints that Paul or his associates did some dissuading: petd ToAARG TOpAKAGEDS
dedpevor nuadv, with much urging begging of us. Note that not the collectors but the contributors did the
begging, dedpot. Note that they were insistent, petd mapaxincews. Note that their pleading was repeated and
very solemn, moAAfj. How did they regard the thing for which they were pleading? Paul repeats the word which
he used at the very beginning, v yapw. They realized that in doing their giving even under the adverse
conditions imposed on them by their extreme poverty they were not imposing a burden on themselves; they
were enriching themselves spiritually, being steeped deeper into God’s grace. It would mean for them a new
experience of grace.

Grace is a general term. The specific grace for which they pleaded in this case meant t1v kotvaoviov Ti¢
dwakoviog Thg €ig Tovg aylovg, the fellowship of this service to the saints. The needy Christians in Jerusalem are
called saints, not as though they constituted a special class of Christians by themselves; but because the whole
Church is composed of people whose sins have been forgiven, whom God embraces as His holy children for
Christ’s sake, whom they have put on in faith. To be permitted to minister to people to whom God Himself has
already rendered the greatest service by sacrificing His only-begotten Son for them—that is grace indeed. —
What is the kowvavia tiig dtakoviac? Superficially considered kowmvia might here be translated with
participation, a taking part. A gift is being served to the Christians in Jerusalem, and the Macedonians ask to be
let in on it, to participate in the giving. This dtaxovio was not common relief work, it was very pointedly
directed to fellow believers (in Jerusalem). A fellowship, created by the Holy Ghost, existed between Christians
everywhere, whether they lived in Macedonia, or in Achaia, or wherever it might be, with those in Jerusalem.
The present collection was a manifestation of that fellowship. By taking part in the collection, whether on the
giving or on the receiving end, this fellowship was in evidence. The ones gave their gift as an expression of the
existing bond, and the others accepted the gift in the same spirit.

Paul adds one more modifier. The attitude of the Macedonians by far exceeded his fondest expectation,
Kai o0 kaBdg NAmicapev, and not as we had hoped. Paul knew how firmly the Philippians, one of the
Macedonian churches, were rooted in the Gospel. In his letter to them he speaks about their kKowvavia €ig 10
gvavyélov from the very first day (chap. 1:5). The struggle with the problem of irregularities in Thessalonica
(the second church in Macedonia) cannot but have had a beneficial influence on the spiritual understanding of
both the leaders and the membership of the group. The Bereans, the third Macedonian congregation, had been
very “noble” from the beginning. Paul knew that he could expect much from these churches. Yet his fondest
hopes were left far behind by the spirit which he now actually found.

What was Paul’s reaction? And why does he write all these things to the Corinthians? He wanted the
Corinthians to share the blessed experience. They should be enriched with the same grace, their amAotng should
be confirmed and deepened. Though not at present passing through the same test of affliction and extreme
poverty, but emerging from a terrific spiritual struggle, their appreciation of the blessings which the fellowship
with the saints carries should be stimulated by this novel experience.
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Thus his immediate reaction was €ig 10 mapaxorécot Titov, that we urged Titus. Titus had just returned
from Corinth, where Paul had sent him to help the church clean up the mess which the false apostles had
caused. Titus never grew tired of repeating his rosy report. Titus may have undertaken the trip to Corinth with a
heavy heart, but the response which he met had set his mind completely at ease, dvamérovtol 10 TVEDHO AOTOD
4o maviov LU®V (chap. 7:13).

The work which Titus had done in restoring the Corinthian congregation was of a general nature,
repairing the damage which had been done and getting the Corinthians back on a straight course. Although the
matter of the collection, which had suffered along with other church work, had been corrected in a general way
with the help of Titus, it had not been given special attention. Now time was running out fast, and something
special had to be done if the collection in Corinth was not to be a failure. Titus had done good work in Corinth,
he was trusted and respected by the Corinthians, his heart was filled with glowing enthusiasm for the
Corinthians; it was natural for Paul to think of Titus as the logical man for the task. He urged him to return to
Corinth.

What was his special assignment? iva kaOng Tpoevépyato obtme kal Emitelion ig DUAG Kol TV yapv
a0V, that, just as he had already begun, so he should also complete for you also this grace. The groundwork
for the collection had been done in the previous year, and in a general way the collection had gotten under way
again during Titus’ stay in Corinth. This is contained in the mpogvépyato. What remained was that the collection
be brought to a speedy and successful finish. This is contained in the kai, also, before the émiteAéon. The kai
before v xapwv singles out this grace as the object of special attention, that he also finish particularly this
grace.

Is not the sending of Titus for this specific task actually implying a lack of confidence on the part of
Paul both in the reliability of the Corinthians and the thoroughness of the work of Titus? And will not such an
attitude of Paul doom the new mission of Titus to failure even before it gets under way? Paul explains the
meaning of Titus’ visit in the following section.

2a. Il Cor. 8:7-9

The meaning of Titus’ mission is not that the Corinthians were not able or willing to carry out the
collection themselves, or that Paul had to order them to do the proper thing. The thought of being lord over this
or any part of their sanctification was as foreign to Paul’s mind as was the thought that he was lord over their
faith (cf. chap. 1:24).

He reminds them first of their spiritual riches. AA\’ domep €v mavti mepiocedete, But just as you
abound in every respect. Paul begins with dAAa. To what do the thoughts which he will now present form a
contrast? The best assumption seems to be: against a possible misunderstanding of Paul’s motives, as briefly
indicated above. There is no lack of confidence implied in Titus’ mission, the purpose is rather to aid the
Corinthians in a certain point in which special help may be needed just now, and thus would be welcomed by
the Corinthians.

The Corinthians abound in every respect. Paul enumerates five points, naming first three spiritual
blessings in singular nouns without any modifiers, then points four and five in increasingly longer phrases, (£v)
niotel Kol MOy kai yvooet. The Corinthians have faith. Their faith had been threatened by the work of false
apostles, and they had been wavering, on the verge of yielding to the ingratiating words of the seducers. But the
danger was averted, their faith has been reestablished. i) yap wiotel éotikate, Paul had said in the close of the
first chapter. —They abound also in Aoyog. They know how to confess their faith, and they are willing to do so.
They abound in this point. We remember how highly they prized the gift of tongues. They had not shown
proper judgment in the evaluation of the various gifts of the Spirit. The special glamour that attached itself to
the somewhat spectacular gift of tongues had warped their minds and had led to an over-use, if not abuse, of this
gift. But that mistake now seems to have been corrected. They abound in the proper confession of their faith. —
And they abound in yvwoic, not only in the correct understanding with the intellect, but in actual living



experience of the heart. When they confess their faith, this is not a confession of the mouth only, but an
expression of the blessings which their heart has found in the Gospel.

To these three Paul now adds as the fourth (év) ndon omovdij. There is not only a willingness, but
complete eagerness to live their faith. From First Corinthians we see that there were many flaws in the
Corinthians’ conduct, both in their personal lives and in their church practice. This has been changed. Their
practice certainly was not yet 100 percent clean, but they were striving for improvement in every way with all
eagerness.

In the fifth point the Nestle text does not seem to be correct. A variant reading, which also Jerome used
for the Vulgate, seems preferable. The corrected text would read: xoi tfj € vu®dv év Nuiv dydnn, and in the love
from you on us. In the previous four parts it was always some characteristic of the Corinthians which Paul
mentioned, it was their faith, their confession, their gnosis, their eagerness: why should he in the last point
suddenly speak about the apostles’ love? Moreover, it was the Corinthians’ love toward Paul that had become
shaky. The Corinthians may have unjustly doubted Paul’s love momentarily; but by that very act their own love
had come under a cloud. But that had been remedied. They had dropped their suspicions, and their hearts were
again filled with warm love toward their apostle. It was dydmnn, an understanding, purposeful love. They again
acknowledged Paul as their God-sent apostle, and were ready and happy to receive his instruction.

Since they abound in these five important basic points, Paul is now sending Titus to them for the
purpose iva kai £v Tadtn T xapitL tepiocednte, that you may also abound in this grace. —We quoted and
translated this hina clause as a clause of purpose. In reality that is not quite correct. In form it is a clause of
purpose, but this here takes the place of an imperative. Paul’s meaning is: As you abound in faith etc., so
abound also in this grace. But why then did he not write just so? The Greek sentence would have been subject to
misunderstanding. The imperative would be mepiooevete; but that form could also be read as the indicative, and
might easily be read so in line with the previous five indicatives. His words would then be understood to say:
As you abound in faith etc., so you also do abound in this grace. In order to insure the understanding of an
exhortation Paul chose the form of an iva clause (used for commands in colloquial Greek; Blass-Debrunner,
387, 3. —Compare the German form of a command: Dass ihr mir aber usw.)—Paul again uses the term ydp1g,
and he is anxious to see the Corinthians abound in it.

The somewhat brusque form of a command must not be misunderstood. It is not meant as an order from
a master, but as an expression of Paul’s concern for the Corinthians. He continues, Ov xat’ émtaynv Aéywm, I do
not say this by command. In what sense, then, is he speaking? He answers, dokipualwv, testing your love and
giving you a chance to prove its genuineness. In connection with soxipudlmv must be repeated what was
mentioned above about dokuf), v. 2. Paul does not say that he is putting their love to a test, but says, 10 Tfic
vuetépog dydmng yvnowov. To yovnouov is the neuter of the adjective, here used for the abstract idea: the
genuineness. This Paul is putting to a test in order to give the Corinthians an opportunity to prove it, and in the
sure expectation that they will welcome the opportunity and will pass the test with flying colors.

He is using the rich experience of the Macedonians as a touchstone, as an incentive. At tig £T€powv
omovdiic, by the eagerness of others. The Macedonians found great joy in Christ, which even their bitter
afflictions could not dim, which rather became all the more intensive in their victory over their trials. The
Corinthians have the same Christ, and have tasted His love, though their trials outwardly were different from
those of the Macedonians. ['tvivokete yap Vv xaptv Tod Kvpiov qudv, ITncod Xpiotod, For you know the grace
of our Lord Jesus Christ. The grace of our Lord Jesus Christ had been proclaimed to them, and they had found
peace and joy in the message. And although this heavenly rest of their heart had been seriously disturbed, and
they had passed through bitter spiritual struggles, they had found their way back to the knowledge of Christ and
His grace. The Sun of righteousness was again beaming on their hearts “with healing in His wings.” Yes, they
knew the grace of our Lord Jesus Christ.

Paul now pictures this grace of Christ in words suggested by the topic under discussion, the collection
for needy saints: 811 ot VUG entdyeLoEY TAOVGL0G BV, that for your sake He became (beggarly) poor although
He is rich. Christ became poor. This does not refer to the incarnation as such; that was merely a preparatory step
enabling Him to become poor. Even after the incarnation He was in the form of God; but because He did not



consider it as apmayvog, something to be displayed jealously at all times, namely to live on an equal footing
with God, He emptied Himself and took on the form of a servant. The fact of the exinanition Paul here
expresses with the word éntmygvoev. The Macedonians experienced a xato fabovc ntwyeta, but that was as
nothing by comparison with the ntwyeia to which Christ lowered Himself. That took Him down to death, yes,
the death on the cross, to the ttwyeia of being forsaken by God.

Why did Christ do it? 61" dudc, because of you, for your sake. We may say, In your stead. Paul
continues, tva DUETS TT} €xeivov Ttwyelq TAovtnonte, in order that you (yes, you) by means of His poverty
should become rich. By using the personal pronoun vueig Paul stresses the fact that the redemption procured by
Christ is not a thing merely made ready for us, to which we then help ourselves; it is not a redemption procured
for the world in a lump payment, but it is a very personalized, individual affair. Christ took the poverty of every
individual sinner upon Himself, and with His grace bought back and brought back the riches of heaven for
every individual sinner.

We might ask the question, When is the ingressive aorist, Thovtionte, to go into effect? In other words,
Do we become rich in the moment we come to faith? In the moment a sinner comes to faith he becomes aware
of his riches, but his riches were a fact, and were declared in the moment when Jesus cried, It is finished.

Paul introduces this sentence with yap, for, since, because. —Because you are tasting the saving grace
of Christ and are rejoicing in its riches, namely full pardon, which He has won for you, you will welcome the
opportunity of exercising and proving the sincerity of your love.

2b. 11 Cor. 8:10-12

When Paul saw the unexpected success of his collection for the needy Christians in Jerusalem as it
developed in the churches of Macedonia, and remembered how this same collection had bogged down in
Corinth because of the disturbance stirred up there by the trouble makers, he immediately dispatched Titus to
Corinth to “finish in you the same grace also.” In explaining this move to the Corinthians Paul very carefully
warded off the false impression as though he were giving orders to them. He is not speaking ko1’ émttaynv, he
is merely doxpalmv the genuineness of their love, giving them in this way an opportunity to prove its
genuineness in action.

In the section which is before us now he adds kai yvounv €v tovte 6idmut, and in this I am giving (you)
an opinion. He is here adding a new thought, yet one that pertains to the same matter which he discussed in the
previous verses. While he had stated his first motive in a participle, dokipudlwv, he elevates the present point to
a main clause. There is no specific, easily recognizable antecedent to Tovto. It may refer to Paul’s action as just
outlined by him, or perhaps to the whole matter of the collection as far as the Corinthians are concerned. For
practical purposes both assumptions fall in one, since Paul’s present action is concerned specifically with the
collection. Thus tovto points to the collection and to Paul’s sending of Titus with respect to it.

In all this he is giving them his yvoun. This word occurs several times in the New Testament. We look
at a few cases. In I Cor. 1:10 Paul urges the congregation, which stood in danger of a rupture into a number of
splinter groups, to be joined together in the same voug and in the same yvoun. As voug denotes an attitude of the
mind, so must yvoun, which is added to complete the concept. —When Paul in Corinth became aware of a plot
of the Jews against his life, who intended to assassinate him as he boarded his ship for Syria, then he éyéveto
yvoung to travel by way of Macedonia (Acts. 20:3). Here yvoun indicates a planning, a decision. —Paul
desired to keep his convert Onesimus with him as his assistant, but since Onesimus was still the slave of
Philemon, he would not do it ymp1c his yvopung, without his express consent. —In I Cor. 7:25 we find the same
combination which we have in our text: yvopev didovai, to render an opinion, or, as Jerome translates in both
instances, consilium do, I give you a piece of advice.

Paul’s action, which might easily be misunderstood as a command, which however was intended as an
assistance in a welcome test of their genuine love, really is of such a nature that it must be called a counsel or
advice. Paul points this out by connecting the next sentence to the foregoing with yap, since, or for. Tobto yap
vuilv ovpeépet, For this is helpful to you, profitable, advantageous. —Paul wants to say that he is aware of a



8

certain aim of the Corinthians in regard to the collection, and by sending Titus to them at this time he will help
them to achieve it more readily. The form of the relative which he uses is meaningful and revealing: oitiveg.
The antecedent is Opiv. A plain relative, oi, would have done no more than link the following statement to the
Corinthians (0piv) as being the grammatical subject, while oitiveg adds the thought that the new statement flows
from the fact that the Corinthians are people of a certain type, having certain objectives in mind, being activated
by certain motives. Paul’s yvoun and his sending of Titus should be welcomed by the Corinthians, since it is in
line with their own plans, and will help them to carry them out.

What were their plans? oitiveg o0 povov 10 motfjoat GALA Koi 10 0EAeY Tpogvipyacde amd mépvot, (you)
who have made the beginning not only of doing but also of willing already last year. I[IpoeviipyacOe, the aorist
of mpoegvdapyopat, is a compound in which evépyopar, to make a beginning, is reenforced by the prefix mpo, in
advance, already. The ground work for the collection has been finished some time ago. It is now merely a
matter of carrying out their plans.

What was the situation? The words of Paul may startle us: The Corinthians had been ready not only for
the moufjcon but for the 6éAewv. At first reading we may feel that the order should be reversed: they were ready
not only with the willing but also for the doing. But Paul meant exactly what he said. The aorist infinitive
motfoat refers to the action as such of taking part in the collection. The matter was brought before the
congregation, and the congregation adopted an enabling resolution. Paul goes deeper. Behind this action there
was a real ¢ erv, a readiness, a determination. The collection was not begun in a half-hearted, haphazard way,
as an affair that might be dragged out indefinitely. They were determined to carry it through promptly, and to
make a success of it. And they would have done so if the false apostles had not disturbed them and interrupted
the work. All the more will they now welcome any help that may expedite the collection.

They were ready and népvot. When was that? Already in his first epistle Paul treated the matter of the
collection as something with which the Corinthians were thoroughly familiar. There he did not explain the
situation at length, he did not plead with the Corinthians to participate. Anything that might have been
necessary along these line seems to have been settled completely before Paul took up his pen to write the letter.
He merely suggested something regarding the mode of procedure: “Upon the first day of the week let every one
of you lay by him in store” (chap. 16:2). Thus the and népvct must lie farther back than First Corinthians. On
the other hand, it can not well be more than a year. The first epistle was written about Easter of 57, and the
second in late summer of the same year. Also the intrusion of the trouble makers, which had temporarily
delayed the collection, must have started a little prior to First Corinthians, because already then Paul announced
that he had changed his travel plans. He made this change, as he explains in the first chapter of the present
epistle, v. 23, pedduevoc, sparing the Corinthians, giving them a chance to rectify matters themselves.

Things now having become more normal again, Paul sends Titus to assist the congregation in speeding
the collection and making up for lost time. Nuvi 8¢ kai 10 motfjoat emtelécate, now, however, complete also
the doing. The two aorists indicate that now they must concentrate all efforts on this one project, so that the
execution of the collection will match their readiness, 6mwg kabdamep 1) Tpobupia Tod BELEWY, obTMC Kal TO
EmteAécat.

To this Paul adds the modifier €k 10D &yetv, from the having. Carry out the collection according to each
member’s ability to contribute. —Paul had mentioned, in v. 3, the self-sacrificing efforts of the Macedonian
Christians, who had contributed beyond ability. He does not want the Corinthians to get the impression that
similar super-human efforts were expected from them. The attitude of the Macedonians is praiseworthy; it
shows their great devotion to the cause of the Gospel. However, their manner is not to be regarded,
legalistically, as an absolute standard. Rather, éx 10D &yetv, every one as God has prospered him.

Paul develops this thought in the following: i yap 1| TpoBvpia Tpdkettal, kabo €av Eyn evnTpPOGOEKTOC,
0¥ kB0 ovk &yet, for if (as is a fact in your case) the willingness is plainly evident, (then) according as (one)
may have, not as he does not have, he is acceptable.

Since Paul had testified in the previous verse that the 0éAewv was present in Corinth already since a year
ago, the conditional clause in the present verse does not express an element of uncertainty, but the €i can
correctly be rendered with “since.” For the simple 8¢ etv Paul now substitutes the more formal npoBupia, with



little difference in meaning, if any. For the reference to their preparatory work (nposvipyac6e) he now
mentions the result of those efforts, mpdxetran, their readiness lies there openly for all to see. Such being the
case, let each one determine the amount of his contribution according to whatever he may have (£4v with the
subjunctive &ym), not according to what he does not have (the plain indicative &yet). —Let not a man who is
poor, and who because of his poverty can contribute but little, imagine that because of his small gift he is less
acceptable, less pleasing to God. God does not measure the value of a gift by its size, but by the genuineness of
the mpoBupia. Else, what about the poor who not only are unable to give, but find themselves in the predicament
that they must ask for and accept gifts? —Grammatically tpoBvpio may be considered as the subject of the
predicate edmpocoektoc, but then it would almost have to be considered as the subject also of &m and ovxk &yet,
which would sound a little harsh. But the sense would not be affected. There is neither a copula in the sentence,
nor a personal or an indefinite pronoun before the &yetv. Paul tersely brings the main concepts to the fore, and
his whole statement is perspicuous.

2c. Il Cor. 8:13-15

At this point Paul takes the occasion to speak about another concept pertaining to the collection. In the
beginning he mentioned ydpig as the great factor. Then he presented aniotng, the singleness of purpose in a
Christian’s life; also the kowmvia, as it finds expression and is cultivated in the collection. Now he adds icétng.

OV yap tva dAroig Gveotg, DUIV OATy1g, AAL’ 5 icotntog, For not that others may have rest, you distress,
but as a matter of equality. This icotnto¢ is really a phase of kowmvia. Kowvovia is not a one-way process, but
is reciprocal. It would be a caricature of kowwvia if some would sit back and twiddle their thumbs, while others
had to labor with sweat and blood. Paul says that that is not the idea of the collection. The idea rather is a sort of
equalization.

Paul immediately applies this truth to the case in hand: év 1® vdv koupd 10 DUGV TEpicTELUA EIG TO
gketvov Votépua, tva kai 1 Eketvov mepicosvpa yévital i T0 VU@V VoTéPNUO, on the present occasion, your
abundance toward their lack, that also (or, on the other hand) their abundance may (be-)come to your want.—
Katpoc, a word which really denotes a measure, does not mean time as such, but always connotes a special
relation, conditions or circumstances, connected with a given period of time. Thus it may mean opportunity or
occasion. v 1® vdv koip@d may conveniently be translated: “in the present case.” The remarks which Paul will
now make about icotng are to be applied directly, and limited, to the collection which he was just then
administering for the needy believers in Jerusalem. His remarks refer strictly to the case in hand, the vdv katpoc.
There is a certain nepicoevpa which the Corinthians enjoy, and a corresponding votépnua in Jerusalem; and
there is a certain mepicogvpa in Jerusalem with a corresponding votépnpa in Corinth. An exchange will be
helpful to both congregations and bring about an approach to icétnc.

Some commentators think that Paul is urging the Corinthians to give liberally to the needy Christians in
Jerusalem now, because possibly at some time in the future the tables might be turned, the Corinthians might
suffer an attack of misfortune and poverty, while the people in Jerusalem lived in plenty. And then the people in
Jerusalem would feel under obligation to return the present favor. Hodie tibi, cras mihi. That idea represents not
only a peculiar type of ethics, which Jesus condemned as characteristic of sinners (cf. Luke 6:34), but it directly
violates Paul’s statement, who is speaking about the viv katpog, the present case. The Christians in Jerusalem
were in physical need, and would welcome some help from the Corinthians, while the Corinthians after the
gruelling spiritual troubles through which they had passed would be greatly benefited by this exercise of the
Christian fellowship with the people in Jerusalem, and by the prayers of thanksgiving and intercession which it
would evoke from them.

God is a friend of icotnc. Paul refers to an incident in connection with the gathering of the manna in the
wilderness. God had given orders that an omer of manna per person would be the right amount. Now some
families were large among the Children of Israel, some were small. But when they went out to gather the
manna, God directed matters so that each one found exactly the quantity which he needed for his family: “He
that gathered much had nothing over, and he that gathered little had no lack” (Ex. 16:18). —The manner in
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which the icotng was brought about is not the point. In the wilderness God brought it about in His own way; in
the collection for the needy in Jerusalem the Christians should bear it in mind and recognize that if the
collection is carried out in the proper spirit the givers will at the same time be recipients, and vice versa. This is
easily overlooked by the givers.

Paul quotes the words from Ex. 16: KafBwng yéypantat, 6 10 TOAD 00K EmAedvacey, Kai 0 TO OAyov oVK
NAaTTOVNGEY.

3a. Il Cor. 8:16-17

Paul is anxious that the Corinthians should experience the rich grace of God, as had the Macedonians.
He trusts the Corinthians that they have the same desire, and that they will therefore welcome any assistance
which Paul may give them. And he knows that Titus, whom he is sending, has the same concern for the
Corinthians. Paul gives thanks to God for this. Xdapic 8¢ 1® 0£0@® 10 didovTL TV ATV GOV VIEP VUDY &V
™ xapdwy Titov, Thanks (be) to God, the Giver of the same eagerness for you in the heart of Titus. Ag simply
connects this statement with the foregoing; it is not adversative but transitional. It may be omitted in the
translation.

The interest which Titus takes in the Corinthians is not one of mere human friendship; it is one which
God has planted and keeps alive in the heart of Titus. Paul was sending him, yes, but Titus himself was not
unwilling to go. It did not take much coaxing on the part of Paul. Titus did not put up a stubborn resistance; he
did not look for excuses, as did Moses when God called him to go to Pharaoh. Rather, Titus was happy to
accept the assignment.

This eagerness of Titus served to show Paul how successful Titus had been on his previous mission. If
that mission had been a failure, or if Titus had met with exceptional difficulties and opposition from the
Corinthians, he certainly would not now have been very anxious to accept a second assignment, one that might,
if the first one had been only a partial success, by its very nature offer more and greater difficulties than did the
first. The fact that he was ready to go again assured Paul that the troubles and misunderstandings in Corinth had
been completely overcome. Conditions again were normal, or at least a good way along on the road to
normalcy.

Paul says, 611 18v p&v mapaxinov £6éEato, because (my) urging, yes, he accepted (it). But that is only
part of the story. Paul continues, cmovdat6tepog d¢ Vmdpywv avbaipeTog EENADEY Tpdg LUdG, but being
unusually eager he is departing for you by his own choice. The comparative cmovdatdtepog expresses the idea
that the eagerness of Titus was greater than Paul had anticipated. Paul does not say v, but dmépywv, thereby
indicating that Titus’ eagerness was not superficial; it was genuine, deep-seated. The aorist, EEfjABev, is
epistolary. Titus had not yet left for Corinth when Paul wrote his letter, rather, Titus served as the carrier.
AvbBaipetoc, which Paul here applies to Titus, is the same word with which he described the readiness of the
Macedonians to participate in the collection (v. 3). They did not wait to be prodded; rather, they themselves
took the initiative. Similarly now Titus.

Titus had been with the Corinthians only a short while ago, helping them to work out a most
troublesome problem. The fact that he was so soon ready, yes anxious, to return to help them in what under the
circumstances must have appeared as a most delicate matter, would certainly open their hearts toward him to
receive him with full confidence and joy.

3b. 11 Cor. 8:18-22

During the disturbance caused by the false apostles in Corinth the collection had sagged seriously. Even
now after the crisis had passed, and though the willingness of the Corinthians could not be questioned, the
success of the collection still hung in the balance, unless experienced help could be provided. For this purpose
Paul was sending Titus. But was one helper, even a man like Titus, sufficient? Paul did not think so. Therefore
he was sending two companions together with Titus to assist him in the work.
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In order that this step might not be misunderstood by the Corinthians, Paul explains his action in the
present subsection of this part of his epistle. Twice, in v. 18 and again in v. 22, he begins with the verb
ocvvenépyopev. This is the epistolary aorist, meaning, we are sending together with him, pet’ avto?, i.e. Titus,
and then avtoic, i.e. Titus and his previously mentioned companion.

The first companion is described in these words: tOv 48eApdv 0 6 Ematvog &v 1@ edoryyelim S moc@dv
TV eKKANO1®V, the brother whose praise in the Gospel is (heard) throughout all the churches. He is a man who
is no novice in Gospel work. How far the expression mdoat ai ékkAnciot is to be stretched, Paul does not say,
but at least, it includes all the churches among whom Paul was working at this time, all churches in Macedonia.
Among them, and for them, this man had done Gospel work. He had been faithful and efficient. The
congregations are unanimous in theft praise. The Corinthians will be pleased to receive such a helper in the
company of Titus.

But there is more to be said about him. O¥ pdvov 8¢ dAAG Kol xeypotovnOeic VIO TOV EKKAEGIDY
ouvvékonpog nudv, But not only (that) but (who) has also been elected by the congregations as our fellow
traveler. —His zeal and his ability had been previously recognized, now it was further acknowledged by the
churches of Macedonia in electing him as a fellow traveler for Paul. Evidently this man was not one of Paul’s
regular assistants. The congregations of Macedonia had, in their own mission endeavors, recognized and
employed his special gifts. Just as some years previous the churches of Iconium, Lystra, and Derbe had noted
the gifts of Timothy, and had recommended him to Paul, so now the congregations of Macedonia had engaged
the services of this brother, and on the basis of their observation elected him as a traveling companion for Paul
to deliver the collection in Jerusalem. We see from this that from the very beginning local congregations did not
remain isolated. They joined hands with their neighbors to do Gospel work in common. They were sufficiently
organized to carry out a joint election, as they now appointed this brother to be a fellow traveler with Paul.

Who this man was, we cannot say. Most likely he was a Macedonian. The men who traveled with Paul
to Jerusalem to deliver the collection are mentioned in Acts 20:4: “Sopater of Berea, and of the Thessalonians
Aristarchus and Secundus.” Since Aristarchus was a regular assistant of Paul (cf. Acts 19:29), our present
choice apparently is limited to Sopater and Secundus. But from Acts 20:5ff. we learn that also Luke, who seems
to have remained in Philippi since Paul’s second mission journey, accompanied Paul to Jerusalem. That raises
the number of possibilities to three men.

We see how far the matter of the collection had progressed by this time. In the spring of the year it was
not yet certain whether Paul himself would go up to Jerusalem when the collection was to be delivered (cf. I
Cor. 16:4). That question had now been decided; Paul is going. And at least some of the congregations which
took part in the collection had already elected their representatives who were to go with Paul. All this shows
that special efforts were necessary if Corinth was not to fall too far behind.

Yet Paul never loses sight of the fact, and never allows his readers to forget, that the success of the
collection is not a matter of human effort. It is a matter of God’s grace. He describes it év tfj xdpttt Tadtn TH
dtKovoLpEVT) VO’ HUAYV, in this grace which is being administered by us.

Now he adds another thought. It is really not new but rather is given as a corollary to the former. If the
collection represents the grace of God as a gift to us, then it must be brought up in proportion to the honor of
God and also to our willingness in receiving His grace, or, as Paul had called it before, our aniotng. IIpog v
avTod ToD KVpiov d6&av kol Tpobupiov Hudv. The preposition wpog brings persons or things “face to face”; the
specific import of this relation must be determined from the context, it may be direction, purpose, reference, and
the like. In our case Lenski translates with “to show,” to show the Lord’s glory and our willingness. To me it
seems advisable to leave the “face to face” relation a little more general, say, in proportion to. The glory of the
Lord is emphasized by the addition of avtoD, the glory of the Lord Himself, of the very Lord. The collection is
to stand face to face with the Lord’s glory, in proportion to it. —It is to stand in proportion also to our
willingness. Who are the “our”? Not only Paul and Timothy who are administering this grace of God, but also
the Corinthians who are contributing, whose willingness Paul had praised in vv. 10ff. There was no doubt about
their willingness. There could be no doubt, but because of adverse circumstances the size of their collection was
far from being in proportion to their willingness. There was a sore discrepancy. Time was running out, and,



12

therefore, the Corinthians will welcome any help that may assist them in raising their collection to the
proportion of their willingness.

Paul has another purpose in mind: oteAlopEVOL TODTO P TIC NUAS HOUNONTOL £V TR AOPOTNTL TOVTN TH
dtakovouuévn Ve’ Nudv, avoiding this that any one may blame us in this abundance which is being
administered by us. In making all arrangements for the collection Paul is very careful to avoid any occasion for
blame. The thought that perhaps somebody might suspect him of embezzlement is suggested nowhere in the
entire discussion. What blame, then, did Paul wish to forestall? In v. 4 we saw that one of the chief purposes of
the collection was the strengthening of the kowvwvia of the Church, specifically the kowwvia of the two
branches, viz., the Jewish Christians and the Gentile Christians. This kowwvio should stand out as clear as
possible. Anything that might tend to overshadow it in the least must be avoided. There was danger that the
Christians in Jerusalem might consider the collection more or less as a personal affair of Paul, and overlook the
spirit of the congregations who so willingly cooperated with Paul in raising it. To avoid this impression Paul
had at first hesitated to be personally present when it was delivered. Since his presence had now been decided,
he worked toward the end that the representation of the congregations both in raising and in delivering the
collection be as widespread as possible. Both in Jerusalem and among the Gentile congregations it should be
clearly understood that the collection was a spontaneous expression of their spiritual fellowship.

The thought which Paul thus had stated negatively he now renders positively: mpovooduev yap KaAd ov
uévov Evomov kupiov GAAL Kal Evamiov avOporwmv, for we are providing (all things to he) proper not only
before the Lord but also before men. Kaidg speaks of the intrinsic quality of a thing. It may be translated with
excellent, or honorable, or more generally with proper. In making his preparations Paul takes chiefly this into
consideration that every step be koldg. No matter how expedient any method may seem, if it lacks propriety in
any measure, Paul will reject it. In the present case this means that every step must be in accord with the general
purpose of the collection, viz., of strengthening and sealing the unity of the Church.

Since that is the main test of propriety in this case, it is not sufficient that the propriety be evident before
God, it must emphatically be evident to men’s eyes.

What Paul has said so far about sending Titus and the brother who had been chosen by the Macedonian
group of congregations as Paul’s traveling companion to Jerusalem, applies with equal force to his sending of a
third man. We must note particularly what Paul says about this man by way of introducing him to the
Corinthians.

"Ovta, We are sending jointly with them our brother whom we have found often (and) in many tests to
be earnest. This man is evidently one of Paul’s regular assistants. Paul has used him on many occasions for
various kinds of assignments. He never disappointed Paul. Paul always found him faithfully applying himself to
the tasks before him and successfully completing them. He never shirked, nor did he ever quit a task which was
only half-finished.

But Paul has an additional reason for delegating him now with the other two to go to Corinth: vovi 8¢
TOAD GTOVIALOTEPOV TETOIONGEL TOAAT TH] €1 LU, but now being unusually eager with full confidence in you.
The comparative orovdadtepov does not compare this man with the other two delegates, but rather points out
his present attitude as exceeding his ordinary eagerness. There is a reason for his unusual zeal: he has full
confidence in the Corinthians. He feels sure of their general Christian attitude and specifically of the collection
and their inner readiness for it. Assisting them in taking up the collection will not mean a battle, it will not even
be uphill work, it will be the happy gathering in of a rich harvest. Such is the confidence of this third delegate
whom Paul is sending to Corinth to help them complete the collection. He should receive a most hearty
welcome.

3c. 11 Cor. 8:23-24

This brief section is in the nature of a concluding summary. So far Paul had presented in some detail the
steps which he had taken to help the Corinthians finish the collection speedily and successfully, and had
introduced to them the men whom he had dispatched for their assistance.
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What was the status, the “call,” of these three men? How were they to be regarded by the Corinthians?
Paul vouched for their competence, for their interest in the Corinthians, and for their faithfulness. Paul was not
foisting them on the Corinthians as “bosses,” who would give them orders, nor, on the other hand, were the
Corinthians to regard them as their hirelings, who should do their work for them. In what spirit, then, were they
to receive them?

Local congregations have from the beginning experienced a twofold danger, on the one hand,
isolationism, on the other, submersion in a larger body. First Corinthians shows that this congregation did not
always appreciate the bonds of spiritual unity by which they were joined with all other Christians and Christian
congregations in the spiritual body of Christ, by the bonds of a common faith and of mutual love. They
considered themselves as autonomous, who could manage their own affairs without regard for other churches.
To counteract this unhealthy attitude Paul frequently refers to the “other churches” and their customs (cf. I Cor.
4:17; 7:17; 11:16); he warns the Corinthians not to give offense to the “church of God” (ch. 10:32); he rebukes
them sharply: “What? came the word of God out from you? or came it unto you only?” (ch. 14:36). Although
this spirit of self-sufficient isolationism had, under Paul’s instruction, been recognized as sinful, and had to a
great extent been subdued, yet careful vigilance was still in place in this respect.

But just as the spirit of isolationism violates true Christian liberty, so does the other extreme, if a local
congregation simply waits for orders from superiors, from the leaders, e.g., of a larger church body.

Accordingly Paul now gives brief instructions on the proper attitude of the Corinthians over against the
three men whom he is sending to them.

He presents the theme in the form of a question with two parallel members, joined by &ite— &itg,
whether—or. The two members are parallel, but not quite on the same level. In the first one Paul uses the
preposition vrep, in the second, the simple nominative: gite vmep Titov... eite adehpoi nudv. Now whether
about Titus ... or whether our brethren. Titus is singled out because he is serving, so to say, as chairman of the
committee which Paul is sending. The first €ite thus mentions Titus alone, while the second refers to the
committee as a whole.

What about Titus? He is kowvwvog €uog kai i Dudg cuvepydc, he is my partner and fellow-helper
concerning you. Titus represents Paul personally, he is Paul’s associate in a special sense. The Corinthians must
look upon Titus as though Paul himself had come to them. Wherever Paul goes he goes in the spirit which he
expressed in this epistle, ch. 1:24: “Not that we have dominion over your faith, but are helpers of your joy.” His
was the spirit as he described it a little more fully a few months later in his Epistle to the Romans: “For I long to
see you, that I may impart unto you some spiritual gift, to the end ye may be established; that is, that [ may be
comforted together with you by the mutual faith both of you and of me.... I am a debtor both to the Greeks and
to the Barbarians, both to the wise and to the unwise” (ch. 1:11-14). Titus is Paul’s xotvaovog, he shares the
same spirit. Now he is coming to the Corinthians as Paul’s cuvepydc, Paul’s fellow-laborer, gig vudg, with
respect to the special task which they have on their hands. He does not come as master, to give orders, nor as
slave, to take orders; but as a brother to counsel and assist. As such he should be received by the Corinthians.

Eite doehpol fjudv, or whether our brethren. This does not refer to the two companions of Titus in
contrast to Titus, but includes Titus; it refers to the whole committee. What about our brethren? In his answer
Paul uses two terms, the one referring to their official position, the second to the general aim and purpose and
the fruit of their labors, and their person.

The official position of all three men is andcotoAror ExkkAncidyv, apostles of churches. Paul does not mean
to say that some congregations sent these men as their delegates to Corinth. In the foregoing verses he had
stated very clearly that he himself was the one who was sending these men. They were representing him in the
assistance which they gave to the Corinthians in raising the collection. They were apostles outside of and before
their present commission.

In New Testament times the title apostle acquired a new and very specific significance. The twelve men
whom Jesus chose to proclaim His Gospel in all the world are commonly known as His Apostles. Jesus Himself
gave them this title. St. Luke, in recording the calling of these men, describes the procedure as follows: “And
when it was day he called unto him his disciples; and of them he chose twelve, whom he also named apostles”
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(ch. 6:13). In the preceding verse Luke reported that Jesus prepared Himself for this solemn action by spending
the night in prayer.

Jesus took the initiative. He summoned His disciples. This was not a call to faith; they had accepted Him
as the promised Messiah at some time prior to this occasion. He did not ask for volunteers among His disciples.
He Himself made the selection. Then He explained to them the work which they were expected to do, the
special position which they were to hold in contradistinction to the other disciples by being called as apostles.
The general function of an apostle was well known. This general relation should now mark their specific
connection with their Savior.

On the day of ascension Jesus, in correcting some gross misconceptions still held by His apostles even
then, told them that their specific task consisted in this that they were to be “witnesses” unto Him, and that they
would be qualified for this task by a special gift of the Holy Ghost. Even on an earlier occasion Jesus had
already told them: “And ye also shall bear witness, because ye have been with me from the beginning” (John
15:27). On the basis of this concept of the Christ-created apostleship Peter, at the election of a successor to
Judas, declared: “Wherefore of these men which have companied with us all the time that the Lord Jesus went
in and out among us, beginning from the baptism of John unto that same day that he was taken up from us, must
one be ordained to be a witness with us of his resurrection” (Acts 1:21, 22).

On the method in which an apostle functions and on the scope of his work we get some light from a
combination of terms as Paul uses them. In I Tim. 2:7 he says that he was appointed “a preacher and an apostle”
(xknpv& kai amodctoAoc), and adds “a teacher of the Gentiles” (d1ddokarog). In IT Tim. 1:11 he uses the same
three terms in the same order: “Whereunto I am appointed a preacher, and an apostle, and a teacher of the
Gentiles.” Thus the function of an apostle seems to lie somewhere between that of a knpv& and that of a teacher.
A herald makes solemn announcements; an apostle does more. A teacher trains his pupils by continued
instruction in the proper application of the truth. Thus an apostle does not seem to be limited, as is a herald, to
the bare announcement. He is to explain, to amplify, to “put across” his message, while the teacher continues
this work by training the hearers on the basis of the apostle’s exposition of the message.

The three men whom Paul is sending to Corinth are apostles of congregations. Christian churches had
employed them in some way to carry the Gospel message abroad in their name. Now Paul is sending these
experienced men to Corinth.

They are also devoted men, who carry out their commission, not in a mechanical way; but their heart is
in their work. They themselves are monuments to the glory of Christ, and they perform their work with the sole
purpose in mind of spreading the glory of Christ. They are 86&a Xpiotod.

How will the Corinthians respond to the mission of such men? They themselves stand in need of help;
three men are coming to them who are not only experienced in Gospel work but are themselves models of
devotion: what else can the Corinthians do but fall in line with such leadership?

Paul connects his following statement to the foregoing with oOv, now then. The verb of the sentence
appears in two different moods in the various manuscripts. The simplest and most natural form is the
imperative, £voeifacOe. The Nestle text has the more difficult form, the present participle, évosikvipevor. In the
latter case the imperative of eivar would have to be supplied. The verb is accompanied by the cognate object,
gvdie&v. The meaning of the combination would be to give proof: v odv &vdeiEy dvdetkvipevor.

To whom should the Corinthians give proof? Not to Paul, nor to the three delegates. They do not need
any proof. They understand the Corinthians, and have full confidence in them. The Corinthians have an
obligation before all congregations of Christ. Their recent lapse has grieved and offended many. Now they must
undo the damage which they have caused, undo it as far as possible. Hence they must give proof €ic mpdcomov
TAV EKKANo1AV, in the sight of the churches.

Of what must they give proof? First of all, tfic dydnng Oudyv, of your love. Love is a comprehensive
term. It is the response to the yépic of God, which Paul mentioned in the beginning of the chapter. It is an
expression of the amiong, their singleness of purpose; it is the bond which cements the kowwvia of believers.

In this plea Paul injects a personal element. They should give proof kai U@V KowyHceng HIEP VUGBV €IC
avtovg, and of our boasting concerning you before them. Paul had great confidence in the Corinthians, and he
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had forcefully voiced his confidence before the delegates whom he is now sending. Now he asks the
Corinthians to live up to his expectations. If they failed to do so, they would not only make him out to be an
irresponsible braggart, if not a liar; they would shake his confidence, and would undo the blessings which had
accrued to the Church from their successful struggle against the influence of the false apostles.

For the sake of the churches give proof of Paul’s truthfulness in praising you.

4a. 11 Cor. 9:1-2

The first part of ch. 9 (vv. 1-5) concludes Paul’s discussion of the steps which he took to aid the
Corinthians in bringing their collection to a speedy and successful close. He begins by reminding them once
more of their readiness to participate in the undertaking. If we bear this in mind, it will greatly aid us in
understanding his argument.

He connects this section to the foregoing with yap. What statement in particular of the foregoing chapter
is he going to explain, or motivate? The word kavynua in v. 2 provides the key. In v. 24 of the previous chapter
he had spoken about his and his associates’ kavynoig concerning the Corinthians. He had pleaded that the
Corinthians demonstrate the correctness of the boasts which Paul had made about them to the Macedonians. In
v. 2 of the present chapter he again refers to his boasting, a boasting about the Corinthians’ readiness.

In concentrating on this thought he first stresses, negatively, that he can omit a discussion of the
collection as such. They understand the collection, and are in full agreement with Paul’s views. Ilepi pév yap
thi¢ dokoviog tfig £l ToVC dyiovg TEPIGGOV pot £6Tiv TO Ypdpety Duiv, For concerning the ministration as such
to the saints it is superfluous for me to write to you.

What is the meaning of pev? This particle is usually followed by d¢, German: zwar—aber, yes—but. In
the present case, however, no d¢ occurs till we come to v. 3; and the mutual relation of the two thoughts of vv. 1
and 2, on the one hand, and of v. 3ff. on the other, does not seem to lend itself conveniently to a pev—oaoe
association, an association in which pev tends to throw the emphasis on the second member, the one introduced
by 6e. —In our case pev, standing alone, simply serves to emphasize the subject of the clause which it
introduces: the dtaxovia as such.

Paul mentioned the dwaxovia in v. 4 of the previous chapter without discussing it. He mentioned a
number of factors in connection with it, chiefly that it is a part of God’s yépic, that it is an expression of the
Christians’ amlotng, that it flows out of an appreciation of the Christians’ spiritual kowvwvia and helps to
cement it. He had mentioned also that a certain icwng, equalization, is to take place in connection with it. He
did not then discuss the dwakovia itself, its nature, its meaning, its purpose, etc.

In our present verse he refers to the ditakovio again, and declares a discussion to be superfluous. That the
collection was &ic Tovg dryiovg he had also mentioned before, ch. 8:4. He now declares any writing about this
collection to the Corinthians as mepiocdv. In I Thess. 4:9 and 5:2 he expressed a similar thought with ov ypelov
&xete: you have no need ypagewv vuiv, or vpiv ypdeeohat. Paul might have used the same expression in the
present case; yet mepiocov seems to express the superfluousness more strongly. We note, moreover, that Paul
here prefixes the definite article to to the infinitive ypdpetv, the writing to you is superfluous for me. This
places a certain stress on the writing. We keep this in mind when we read the following.

Paul continues with an explanatory yap. Why would it be a waste of energy, perhaps even a violation of
good taste, if he undertook to compose an elaborate explanation of the collection as such? He answers, oida yp
Vv wpobupiav vudv, for I know your readiness, willingness, eagerness. We note that Paul does not use a form
of yivwoke, but says oida, thus emphasizing the objective certainty of the matter. The point is not whether he
has any personal connection with their willingness; it is rather that he is sure of it on the basis of compelling
evidence. Their zeal stood indisputably established. It was so evident that Paul did not hesitate in the least to
boast about it, v vrEp VUV Kavyduor Makeddotv, of which I am boasting for you to Macedonians.
Moxedooy is anarthrous. Paul is not boasting to the Macedonians as a group, he is boasting to individuals, as
the occasion may present itself.
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He sums up the content of his boasting in the words 811 Ayoio napeckevactal dnd népuct, that Achaia
stands ready since last year, since a year ago. Paul does not limit his praise to the Corinthians - he includes all of
Achaia. From Acts 17 we know that some people were won by the Gospel in Athens, and from Rom. 16, that
there was a church in Cenchrea, the eastern harbor of Corinth, on the Saronic Gulf. Acts 18, 27f. informs us that
Apollos carried on successful Gospel work in Achaia. The present epistle was addressed to the congregation in
Corinth together with all the saints in all Achaia (ch. 1:1). About this entire group of Christian churches Paul is
convinced that they stood ready for the collection since a year ago.

The verb mapeokevacta is the perfect tense, either of the middle or of the passive voice. Whether we
read it as passive or middle does not alter the facts: Paul had prepared them, and they stood ready. With this
verb Paul repeats the thought which in the previous verse he had summed up in the word npobvpia, their
willingness, their zeal. It would be reading more into the word than the context warrants, when people assume
that Paul meant to say that in Achaia the collection was practically finished a year ago. What he means with
npoBupia and Tapeokevactat, he explained in the previous chapter by saying that they had then begun not only
the doing but also the willing, o0 povov 10 Tomoat aALd Kai 10 0EAeY mpoevpEacbse, but that the émitélecan
had yet to be achieved (ch. 8:10, 11).

The dating of and népvct we discussed briefly in connection with ch. 8:10 (see Quartalschrift for Oct.,
1957, p. 260). We now shall try to establish the sequence of events beginning with a6 népuvot. First
Corinthians was written at Easter time in 57; Second Corinthians in late summer of the same year. First
Corinthians presupposes the incest case, and a previous letter of Paul concerning it (ch. 5:9); it presupposes the
preparation for the collection (ch. 16:1); it presupposes also the invasion of the Corinthian congregation by the
trouble makers, at least Paul had then already changed his travel plans (ch. 16:5). Hence Paul probably went to
Corinth from Ephesus in the latter part of 56, to propose the matter of the collection. Soon thereafter the incest
happened and Paul wrote a letter to Corinth (which we no longer possess). About this time also the
troublemakers arrived. The Corinthians wrote a letter to Paul, submitting a number of questions (I Cor. 7:1), and
sent a delegation of three men (ch. 16:17). Paul answered in First Corinthians. He stayed in Ephesus till the riot
of Demetrius (latter part of May), sending Timothy, and later Titus, to help the Corinthians in their troubles.
After the riot of Demetrius he started for Corinth via Troas and Macedonia. A year full of work and bitter
troubles.

Yet Paul boasts of the Corinthians, Achaia stands ready since a year ago. He does so in all sincerity.
Timothy, whom he had sent to Corinth when he considered his work in Ephesus as finished (Acts 19:22), before
the riot of Demetrius, had returned and is the co-author of Second Corinthians (ch.. 1:1); and just recently also
Titus had returned with a good report. Paul rejoiced over the success of the Gospel, and joyfully boasted about
the readiness of the Corinthians for the collection. And many in Macedonia were encouraged thereby: kai 10
vudv {Aog Npébioey tovg mieiovag, and your zeal encouraged and stimulated the majority (to greater and more
cheerful efforts). —In Macedonia, as in every congregation of Christians on earth, there were such as responded
only feebly to God’s grace when they were asked to give; but the majority—not a scant majority, rather, by far
the greater majority—rejoiced about the zeal of the Corinthians and themselves gave more cheerfully.

The verb épebilw occurs only twice in the New Testament, in Col. 3:21 in the bad sense of irritating, as
fathers are addressed: Mn) €peBilete T0 T€kva VU®V; while in our passage it is used in the good sense.

Under the conditions, does Paul need to write an exhaustive discourse on the proposed collection? Could
he justify his action if he did?

4b. 11 Cor. 9:3-4

If Paul has such firm confidence in the zeal of the Corinthians for the collection, and if he knows that
they stand ready since a year ago, having been properly informed and motivated by Paul himself, and having
wholeheartedly taken all necessary preparatory steps for doing their part, so much so that Paul finds it
superfluous to explain the matter in writing—why, then, is he now sending a committee of three prominent men
to assist them? Does this step not tend to cast doubt on his words? Paul knows, and the Corinthians know, what
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a terrific spiritual struggle the congregation had just gone through, a struggle which threatened their very
existence as a Christian Church. Although the danger had been successfully averted, and the Christian character
of the congregation, both in doctrine and practice, had been reestablished, yet the after-effects of the struggle
were still in evidence, and it would take some time before all scars of the battle completely disappeared. Among
others, the collection had lagged woefully. Concerted efforts in this matter might serve to speed the healing
process.

For the present Paul concentrates his attention and his measures on the work of the collection in Corinth,
and he uses the fact that Corinth was known throughout the Church as having been prepared since a year ago, in
explaining the coming of the three helpers.

"Emepya 8¢ T00g adeAoic tva un to kadynuo udv to vEp dudv kevmdi), But I am sending the
brethren lest our boasting on your behalf be emptied. —Note the change of number in the personal pronouns.
Paul alone is doing the sending (I), while the praises of the Corinthians had been sounded also by his associates
(our). Kavynua is not the act of boasting (that would be kavyno1g) but is the content of the boasting. If the
content is removed, then Paul’s boasting would be reduced to empty words. And his boasting would appear
empty and unfounded if the collection now produced only mediocre results. The completion should match the
readiness, so Paul had said in the previous chapter (v. 11). If it did not, then it would appear that either Paul’s
instructions or the Corinthians’ response, or both, had been insufficient. Paul’s praise of the Corinthians would
be deflated.

Paul and his associates had many words of praise for the Corinthians. They abounded, as he mentioned
in ch.. 8:7, “in faith, and utterance, and knowledge, and in all diligence, and in your love to us.” All of these
virtues would become doubtful if now a failure, or even only a half-failure, would have to be registered in the
execution of the collection. For that reason Paul adds the limiting remark v 1® pépet To0T®, in this part
(namely of our boasting). The collection will become a sort of test case; tva kabmdg EAeyov TapeckevLOCUEVOL
fite, that, as [ was saying, you stood prepared. This iva clause serves to explain the meaning of tovto to pepog.
It is not final, but appositive (substantive). On the basis of Paul’s praises the Macedonians anticipate a very
sizable collection to be raised by the Corinthians. If the Corinthians measure up to these expectations, well and
good; but if they do not, then both Paul and his associates will stand disgraced as irresponsible braggarts.

Would such disgrace be very serious? In the following negative purpose clause Paul pictures a possible
course of events which by all means should be forestalled. He says, un mog €av EA0wotv obv €poi Maxedoveg
Kol VPOV VUAG AmapackevdoTovg, lest, if (as is probable) there should come with me (some) Macedonians
and should find you unprepared. Such an eventuality must by all means be avoided. Paul will soon be coming to
Corinth, perhaps at the end of summer. Since he left Ephesus about June 1, and is writing this letter after his
arrival in Philippi and some days after receiving the report of Titus, it may now be about the end of June. Since
Paul plans to spend the winter in Corinth, there are still several months left in which to carry out the collection,
sufficient to make it a success, provided no time is wasted.

Paul is coming, and there is great probability that some Macedonians will accompany him. The
conditional clause with éav and the subjunctive expresses “some prospect of fulfilment” (Chamberlain, p. 198;
cf. Blass-Debrunner, #371,4). Paul does not know who or how many of the Macedonian Christians will come
with him, but he is pretty sure that there will be some. The Philippians had from the very beginning shown an
active interest in Gospel work. When Paul had been forced to leave Philippi and had taken up work in
Thessalonica, they twice sent a contribution for his support during the few weeks of his stay in that city. Lydia,
the first convert in Philippi, had insisted that Paul accept free lodging in her house. Together with the other
churches in Macedonia, as we heard in the previous chapter, they had engaged a certain “brother” for joint
Gospel work in their territory. Is it too far-fetched to assume that much of this can be traced to the faithful
labors of Luke, “the beloved physician,” who apparently remained in Philippi during the entire period of Paul’s
second and third mission journeys (Acts 16:11-20:5)?—The Bereans had escorted Paul as far as Athens when
the unbelieving Jews stirred up a persecution against him in their city and he was forced to leave.—Will the
Macedonians, who from the beginning showed such an active interest in Paul’s mission work, now let him
travel to Corinth alone? Paul does not think so, he expects that some of them will accompany him.
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Since Paul had spoken in glowing terms about the stanch Christian character of the Corinthians, and
since their example had served to stimulate and strengthen the zeal of the Macedonians, they will, of course, be
greatly interested in the success of the collection in Achaia. They in their bottomless poverty had contributed
much more than Paul in his fondest dreams had dared to hope: what will they find in prosperous Corinth? What
will be their reaction if they would find (the same v with the subjunctive as above) the Corinthians
unprepared? Amopackevdotog is the verbal adjective of the word which Paul used twice in the two preceding
verses, plus the alpha privative prefixed. From the fact that the collection was disappointing they would
naturally draw the conclusion that also the preparation, both on the part of Paul and of the Corinthians, must
have been deficient. The Corinthians were simply dropackevdotot, from whatever angle you might look at
them.

In that case, Paul says, we, who so confidently proclaimed their thorough preparation, must hang our
heads in shame, p1q no¢ kataioyvvOdUeEY NUETS, lest ... we, yes we, be put to shame; we with our unwarranted
boasting on the basis of an unsatisfactory work of preparation. Would the Corinthians want such a thing to
happen, they who, after some terrible aberration, have just found their way back to an appreciation of, a love
for, and confidence in the founder of their congregation? Paul is doing everything in his power to avert such a
disgrace. He is dispatching three tried and faithful men to help the Corinthians expedite matters.

Would a failure in the collection bring disgrace to Paul only and to his associates? What about the
Corinthians themselves? Paul adds, iva un Aéyopev Huelc, not to say you. Paul does not feel guilty of any
neglect. He had done his part in preparing the Corinthians for the collection so thoroughly that he finds it
improper and superfluous to add anything now in his letter. If people will try to pin any blame on him he will be
suffering innocently. The fault will be all the Corinthians’, who neglected to act on the instructions which they
had heard from Paul and his associates, and which they had understood and absorbed, but which they had
carelessly failed to translate into action. The Macedonians, who knew Paul as a teacher from their own personal
experience, would be quick to place the blame where it belongs. By a telling praeteritio Paul calls this fact to
the attention of his readers.

Paul closes his purpose clause with the prepositional phrase €v 1§} bmootdoet tavtn. We leave the phrase
un-translated for the present, since the word vmootdoig calls for some investigation. According to its etymology
it literally means something laid under, a basis or foundation (bo and iotn). Then by means of a metonymy it
signifies something that rests on such a foundation. Practically it then becomes a synonym to ovotia. In this
sense it occurs in Heb. 1:3, where Christ is called the imprint of God’s vVmootdoig (erroneously translated with
“person” in the King James Bible: “the express image of his person.”—The word received the meaning of
person much later, during the Trinitarian controversies.) Usually in this metonymical use the word was applied
to some mental processes (metaphor) to indicate trust or confidence (and expressions of trust) as resting on safe
grounds. Its opposite would be “imagination” (Compare the expression: @oavtaciov PEV EYEV TAOVTOL
vrootdowv O¢ un)). In this sense the Epistle to the Hebrews uses it in the definition of faith as: the vmootdoig of
things hoped for, i.e. the sure, well founded conviction (Heb. 11:1). The same epistle encourages its readers to
avoid the bitter root of unbelief (dmotio) and to hold fast to the end their original Christian faith: dpymv g
vrootacewg (ch. 3:14). Thus Hebrews uses the word in two places for confidence. Paul uses the word only
twice, both times for an expression of confidence. In our passage it means: in this confident boasting. In ch.
11:17, where he is “bragging” in d@pocuvn, he speaks about tavtn ™ VTOCTAGEL TNG KOWYNGEWG, this venture
of boasting.

Might his confidence, after all, be without real vrootdoic? Might it have been misplaced? —Neither
Paul nor the Corinthians will want that to be the case.

4c. 11 Cor. 9:5

This verse concludes the present subpart and, at the same time, the whole section begun at ch. 8:1. Paul
states summarily his reasons for sending a delegation to Corinth to help the congregation in completing the
collection.
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Avoykaiov oOv fynoéunv, Accordingly I considered it as necessary. The connective ovv shows that Paul
deduced the necessity of his measure from a consideration of the various factors which he had pointed out in
this section. Adding them up, the result was the procedure which he had adopted and of which he just has
informed his readers. That is the meaning of davaykaiov, a word which he places at the head of the sentence. The
course may have some unpleasant implications, but since no alternate plan presents itself that would hold out
any prospect of success, he considers it imperative to adopt this one. He is willing to submit to this avoykn, the
force of circumstances, and he expects his readers to do so likewise. —His resolve was, as we have seen, to
send three men to aid the Corinthians in completing the collection.

The first step which Paul took in this direction was to win the three men whom he was sending, for his
plan. They, if they are to serve efficiently, must be convinced of its soundness. If they were not, or if they were
not wholeheartedly for it, if they would do their work only mechanically, then, perhaps, it would be better not to
send them at all. Paul says mapaxaiésor Tovg adehpoc, to urge the brethren. He does not say how much urging
he had to do. About Titus he had remarked before that he was eager of his own accord, he went avBaipetoc.
About the second partner of Titus he said that he was eager to go because of his great confidence in all of the
Corinthians. About the other brother he remarked that he had been chosen by the Macedonian congregations to
be a fellow traveler of Paul in delivering the collection to Jerusalem. Evidently they all agreed with Paul that a
special help to the Corinthians was indicated by the circumstances. Evidently Paul had no difficulty in
persuading the brethren to accept their assignment tvo. TpoéAdwaoty gig pdC.

The prefix mpo in TpoéBmatv is easy to understand. Paul is going to Corinth to take the collected funds
and together with some delegate of the congregation deliver them in Jerusalem. The three brethren whom he is
sending are to go to Corinth in advance, before him, to help gathering the contributions. But this npo is only the
first one in a series of three: Koi TpokoTAPTICOGLY TV TPOEMNYYEAUEVTV €DAOYIOV DU®Y, and complete in
advance your blessing (which was) promised in advance. Kataptilo, from atapti{®d with perfective kata,
means to fit together completely. The idea is the same as Paul had expressed in ch. 8:11 with émitélecar. Now
he prefixes mpo to it. The gathering of the collection should be completed before Paul and his Macedonian
companions arrive in Corinth. Already in his first epistle he had urged prompt action, “that there be no
gathering when I come” (ch. 16:2). The original Greek sounds even more urgent: tvo un dtav EA0m td1e Aoyeion
vivovrta, lest when I come then gatherings be made. If it was in place at that time (about Easter) to warn against
easy going complacency, much more now, since during the disturbance much valuable time had been lost.

Paul prefixes a mpo also to énnyyeipévnv. The Corinthians had enthusiastically agreed with Paul when
he presented the matter of a collection to their congregation; they were for it heart and soul, there was a Ogpev,
and they made promises to Paul. Paul is now not making new demands on them, he is just reminding them of
promises which they themselves had made earlier, in fact a year ago. But although these promises were made so
long ago, they were still a far way from being redeemed. Hence the resolve of Paul to send able men to assist
the Corinthians.

He calls the contribution of the Corinthians an ebloyia, a blessing. And he means just what he says. No
doubt, the Corinthians agreed, they also intended their gift to be a blessing. But as things had been going, there
was danger that this goal would not be reached. The three men are to help the Corinthians atnv £toiuny givat
oDTmG MG gvAoyiav Kai U oc mheoveiav, that this be ready thus as a blessing, and not as (niggardly) stinginess.
Thus Paul here again urges that the collection should be ready when he comes. Then he adds not only @g, as a
blessing, but reinforces this thought by inserting obtwg, let it be ready thus as a blessing, so that at the first
glance every one can see that it is a blessing. The collection would fail of its main purpose, that of being an
expression of the Christian kowvovia, if it revealed a spirit of skimping. It would then furthermore demonstrate a
lack of amhotng, singleness of mind and purpose. It would arouse the suspicion that the Corinthian Christians
were pretty far in arrears with banishing covetousness from their hearts.

The Corinthians have the correct understanding, but they are not fully alert to the situation. They need
prodding, and should welcome assistance.

S5a. Il Cor. 9:6-7



20

Having explained the meaning of the delegation which he is sending to Corinth, Paul, beginning with v.
6 and continuing to the end of the chapter, speaks about the grand purpose which he is aiming to achieve in
connection with the collection. He uses the figure of sowing and reaping. Taking part in the collection may be
compared to casting seed into a field, expecting it to produce a harvest in return.

Paul calls special attention to what he is about to say with Todto 6¢, Now this. —The demonstrative
pronoun todto here stands alone; grammatically it is not connected with the rest of the sentence. It is neither the
subject nor the object of any verb. It exhibits somewhat the characteristics of an exclamation: Now this! Yet the
meaning is very clear. What Paul wants to say is: Now this is what I have in mind, and what I would like to
have you consider carefully.

'O oneipov pedopévmg Kai Bepicet, kai 6 onelpwv €n’ edAoyiog &n’ evloyiog kai Oepioet. The sentence
stresses the agreement of the harvest with the sowing, and the careful attention which a sower pays to this fact.
Note how Paul places the adverbial modifiers, peldopuévag in the one case and €n’ evloyiag in the second, next
to each other. If the sowing is done @edouévmg, pedopévmg will also be the reaping. Similarly with éx’
gvAoyiog.

This prepositional phrase is unusual. The new GreekEnglish Lexicon of the New Testament says that it
is adverbial in nature and expresses manner. To illustrate, the Lexicon refers to an expression like kokotpommg
Kat €m padtovpytag, deceitfully and on trickery; thus because the prepositional phrase is coordinated with a
regular adverb. The said Lexicon lists our passage as the only case of its kind found in the New Testament. Not
only the adverbial function but the meaning of the phrase as well is determined by its contrast to the adverb
eeWoUévmG; €’ evAoYiong means: in a bountiful manner.

Since Paul calls special attention to this correspondence between reaping and sowing, we shall do well
to take a little closer look at the expressions which he uses. He does not say, e.g., he who sows a little, but uses
the adverb geldopévac. We met with the verb from the same stem in ch. 1:23, peidouévog vudv, sparing you.
There the participle does not stress the outward action of sparing, but calls attention to its motivation, viz.,
Paul’s consideration for the Corinthians. Paul refrained from doing a certain thing because his love for the
Corinthians prevented him. Also in our passage the pewopévac does not merely suggest the small amount of
seed that is used, but hints at a hesitancy of the sower about the act of sowing. The word gdAoyia, if anything,
goes a little farther in this direction, pointing not only to the amount of the seed, but to the willingness, the
cheerfulness, with which it was sown.

In spite of the fact that Paul places the two adverbs @eidopévamg, and the two phrases €n’ evdoyiong, next
to each other, they do not apply to the oneiperv and to the Oepicetv in the same manner. As far as the sowing is
concerned, the sower has it in his own hands whether he wants to sow sparingly or abundantly; but not so with
the harvest. That depends entirely on the blessing of the Lord. So much is clear, that from a niggardly sowing
no rich harvest may be expected. But if the Lord does not grant His blessing, even the most bountiful sowing
will not produce a rich harvest. Sowing demands a trust in God’s providence, on the part of the sower.

Thus, while it is true that a sower is guided in his sowing by a consideration of the size of the harvest
which he wishes to reap, yet he must exercise confidence, a trust in God, when he sows much in the hope of
reaping a rich harvest.

It is this cheerful, hopeful confidence which Paul is trying to stir up in his readers. As a sower does not
consider the seed which he casts into the ground as wasted, neither should a participant in the present collection
enter his gift in the loss column of his ledger. It is, rather, an investment from which rich profits may be
expected. —Paul uses the same figure of sowing and harvesting in his letter to the Galatians: “For whatsoever a
man soweth, that shall he also reap” (ch. 6:7). This he says by way of encouragement, not to cultivate the lust of
reward or the idea of merit. Remember how in the very beginning he placed the entire collection under the
general heading of yépic. The Corinthians had experienced the grace of God in a rich measure, not only when
the Gospel message was brought to them, but recently in a special way, when they through a terrific spiritual
struggle were led to a glorious victory.
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By comparing the collection with the seeding of a field, and by holding out the prospect of a rich harvest
Paul arouses the faith of the Corinthians in the grace of God to a cheerful response to the call for contributions.
He does not say in what the harvest will consist, but will speak about that a little later. Yet if the collection
serves as an expression of the spiritual kowwvia, and will strengthen the bonds of this kowvwvia, that in itself
would be a rich harvest. At present, however, Paul is interested in setting forth another point. He reminds the
Corinthians that any form of coercion or constraint is foreign to the matter. “Exactog kaang mporjpnton T
Kapdig, Every one just as he has made up his mind (or chosen in his heart) first. Aipéopon denotes a free
choice, without any high-pressuring or coercion. This is to be exercised by the giver npo, beforehand. This
privilege, this exercise of Christian faith and love, belongs to every member of the Church. His faith, the
exercise and training of his faith, is a very individual, personal matter. Brethren may advise, they may
admonish, they may urge and encourage, but in the last analysis even the size of a contribution is a question to
be settled between the believer and his Lord.

After this general remark Paul adds two specific dangers that are to be carefully avoided: u# 8k Avrng 7
€€ avaykng, not from grief or from compulsion. Does a sower ever sow his seed from grief? Does he feel sorry
that he has cast the seed into the ground? It is true, for him the seed is gone; he can make no further use of it.
But does he feel sorry for that? He rejoices in the fact that he had seed to sow. He may even have gone so far
that he borrowed the money to buy the seed to cast it away. Let a Christian giver look at his gift in the same
light. —If he gives with grief in his heart over the loss, his gift becomes tainted. Does he not appreciate the
grace of God which enabled him to give? Is his amhotng deficient? Does he cling to the treasures of this world?
Does the kowmvio mean little or nothing to him? Does he consider every mite that he spends on it, to express it
and to strengthen it, as wasted?

Nor let a Christian give from compulsion, be it the compulsion of some quota system, be it the fear of
the wrath of God; or be it the urge to “keep up with the Joneses.” If any form of compulsion plays a role in
determining the size of the gift, that gift again has become tainted.

Paul adds by way of explanation, iAapov yap d6tnv dyond o 0edc, for God loves a cheerful giver—with
the stress on cheerful. God is not interested in the gift as such; He is interested in the heart of the giver. If the
heart is motivated by AOnm or avdykn, the gift loses its value. God does not need the gift. All the goods of the
world are His. He created them. In the Psalm He says, “If I were hungry, I would not tell thee: for the world is
mine, and the fulness thereof” (Ps. 50:12). If He needed a gift for His hungry children, He would not have to go
begging. He can readily provide for them. If He asks others of His children to come to the assistance of their
needy brethren, it is to give them an opportunity to exercise their new life, to show their love to their brethren
and their thankfulness toward God. To invite them to contribute is, as Paul said from the very beginning, an act
of God’s grace. Let them respond cheerfully.

The words which Paul uses are adapted from Prov. 22:8, which in the LXX translation reads, Gvopa
hopov kai 00tV evloyel 0 Bedc, God blesses a cheerful man and giver; while the Hebrew original says that “a
kind-eyed one, he is blessed.” For the specific term fo bless Paul substitutes the more general idea to love,
ayamav, which does not mean merely fo be pleased, but to treat accordingly, thus including also the blessing.
God actively loves a cheerful giver.

God Himself is a cheerful Giver. Not only can St. James say, “Every good gift and every perfect gift is
from above, and cometh down from the Father of lights, with whom is no variableness neither shadow of
turning” (ch. 1:17), but he also maintains that “God giveth to all men liberally (dmiwg, i.e. simply giving) and
upbraideth not” (v. 5). His children, being born of Him and being created after His image, will manifest the
same spirit.

A Christian giver realizes that what he is able to give he has first received as a gift from God. His gift
will be a happy expression of thanks to God who enabled him to have the happy experience of giving. He will
remember the word of Jesus which Paul quoted to the Ephesian elders: “It is more blessed to give than to
receive” (Acts 20:35).

5b. Il Cor. 9:8
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God loves a cheerful giver. He promises to bless him. Can He? Yes, it is easy for Him. However, first
He must perform a more difficult task; but He is able to do that also. The more difficult task is—since all men
by nature are rather unwilling givers—that He transform the Corinthians into cheerful givers. He does so, not by
command, not by promise of a reward to be earned by the giver, not by threats of dire punishment for any one
who does not comply. He does so by His life-giving, joy-creating grace.

The Corinthians had experienced the grace of God. They got their first taste of it when Paul brought
them the Gospel of salvation for Christ’s sake. They got another rich taste only recently, when the grace of God
led them out of the trouble into which they had permitted themselves to be lured, had granted them a victory
and was leading them on the way of recovery. God had poured out His grace upon them richly. But that was
only a beginning. He can do much more. Can He? Yes, He can.

Paul very emphatically places the verb dvvatei at the head of the sentence; He can, there is not the least
doubt about His ability. Let this truth sink in: God is able. —What is it that God can do?

Avvartel 8¢ 6 0e0¢ Tacav yapv meprocedoot £ig LUAG, Able is God to increase (and make abound) every
grace in you. Every grace, every form of grace. They have experienced the manifold grace of God richly, but
God can make it abound still more and more. Particularly, God can make them cheerful givers. We now note
first what a bold picture Paul paints of a cheerful giver.

“Iva, that you év mavti tdcov avtapkeloy Exoviec, that you (as people) who have in all things at all times
all sufficiency. Note the repetition of the “all,” ndv, in the description of the subject. The Corinthians have a
complete sufficiency, they lack nothing. In his first letter Paul had written, “I thank my God always on your
behalf for the grace of God which is given you by Jesus Christ: that in everything you are enriched by him, in
all utterance and in all knowledge, even as the testimony of Christ was confirmed in you; so that you come
behind in no gift” (ch. 1:4-7). In his second letter he had repeated, “Ye abound in everything, in faith, and
utterance, and knowledge, and in all diligence, and in your love to us” (ch 8:7).—Well may he now say that
they have complete sufficiency. And they have it in every respect, and at all times.

The limit has not yet been reached. God is able to increase every grace.

This particular grace of God has not yet had an opportunity to manifest itself in their participation in the
present collection. To be sure, they were ready a year ago for the doing with determination, but the spiritual
struggle which they underwent in the mean time greatly interfered. But God is able to increase the operation of
His grace also in this respect, fva...tepiooeimte eic mdv Epyov dyadov, that you increase in every good work.
Note another ndv, the fifth in a single sentence.

If any one recognizes this ability of God, embraces it in a believing heart, and appreciates it: can he be
anything else but a cheerful giver? —Now what about the harvest? Paul brings a quotation from the Old
Testament.

5¢c. 11 Cor. 9:9

Koatdg yéypamran, as it is written, Paul says. Yes, there it stands before all men’s eyes as a permanent
record.

The quotation which Paul introduces with these words is taken from Ps. 112. This Psalm must be read
on the background of Ps. 111. These two Psalms form a unit. They are not only alike in structure, but, as an old
saying has it, where the one leaves off the other begins: Ubi haec ode (Ps. 111) desinit, sequens incipit. Both
Psalms are acrostics, consisting of twenty-two lines beginning with the twenty-two letters of the Hebrew
alphabet. In both Psalms two succeeding lines always form a pair, except that in each case the last six lines are
grouped in two triplets. Concerning the thought presented in the two Psalms Delitzsch quotes Hitzig as saying:
“Whilst Ps. 111 celebrates the glory, might, and lovingkindness of Jahve in the circle of the upright (cf. v. 1: in
the assembly of the upright), Ps. 112 celebrates the glory flowing therefrom and the happiness of the upright
themselves (cf. v. 2: the generation of the upright shah be blessed), of those who fear Jahve. The two Psalms are
twins in form as in contents.”
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St. Paul’s quotation is from the second of this pair of Psalms, from the one which sings about the
blessings of the God-fearing, and thus is very appropriate for the occasion. Moreover, while Paul had compared
the Christians’ contribution to the collection for the needy to a sowing, the Psalm also speaks about a scattering
as of seed.

"Eckopmicev, £dwkev toig mévnotv, He scattered, he gave to the poor (laborers).

"Ecxopmioey is the translation of a Hebrew Piel form, denoting an intensive act of scattering and
spreading; while €dwkev is the translation of a simple Qal form, telling us in what the scattering consisted. It
was a giving to the poor. One is reminded of Prov. 11:24: “There is that scattereth, and yet increaseth; and there
is that withholdeth more than is meet, but it tendeth to poverty” (Luther: Einer teilt aus, und hat immer mehr;
ein anderer karget, da er nicht soll, und wird doch drmer). —In the Greek there is a difference between mévng
and ntowyog. While mtwyog denotes a beggar, névng applies to a poor man who lives from hand to mouth. (So
Plutarch explains, according to the new GreekEnglish Lexicon.) Whether the translators of the LXX had this
distinction in mind, may be difficult to determine; compare their translation of Ps. 40:17: “poor and needy” as
ntwyog kot tevne, Luther: arm und elend. The distinction has little bearing on the point which the Psalmist is
trying to put across, namely, that the fear of the Lord, which characterizes the “upright,” expresses itself also in
this way that he scatters and gives to the poor. He is not a pinch-penny, he is a cheerful giver. The blessing
which he received from the Lord makes him such.

The point which Paul is trying to impress on the hearts of the Corinthians is that God loves and blesses a
cheerful giver. So much for a description from the Psalm of what a cheerful giver is like. Now for the
inducement it offers by holding out the promise of a bountiful harvest.

‘H dikaoovvn adtod pével gig tov aidva, His righteousness endures unto the eon (for ever).

What is dwkarootvn? In ch. 3:9, Paul compared dikaroctvn with katakpioig. He contrasted the two
terms and pointed out that the diaxovig THig katakpicewg is the direct opposite of the drokovig Tfig ducarocvvng.
Koataxpioig is the act of a judge who after due investigation declares a defendant guilty. By way of contrast
dkatoovv is a righteousness pronounced by a judicial verdict.

We take a little closer look at the use of this term in the Psalm from which Paul quotes. Ps. 111, which
praises the works of the Lord, says in v. 3: “His righteousness endureth for ever.” Then in unfolding the doings
of the Lord in His righteousness the Psalmist says in v. 9: “He sent redemption unto his people, he hath
commanded his covenant for ever, holy and reverend is his name.” That is the righteousness of the Lord which
the Psalmist has in mind: not the legislative righteousness, in which He issues just commandments, not the
retributive righteousness, according to which He without partiality and without respect of persons rewards the
good and punishes the evil, but that righteousness of which Paul says in Rom. 1:17, that it is revealed in the
Gospel from faith to faith; and of which St. John writes: “If we confess our sins, he is faithful and just to forgive
us our sins and to cleanse us from all unrighteousness” (I John 1:9).

The Psalmist declares the fear of the Lord (Gottesfurcht) to be the beginning of wisdom, and concludes
with the promise that if anyone acts accordingly (“do his commandments™) his praise will endure forever.

Here is where Ps. 112 takes over, singing about the blessedness of a man who shows this “wisdom” in
his conduct, who “feareth the Lord” and “delighteth greatly in his commandments.” Already in v. 3 he declares:
“His righteousness endureth for ever.” The righteousness which he has received from the Lord in the
forgiveness of his sins will ever guide him in his life and conduct. His whole behavior will demonstrate
undeniably that he is a justified man. He will “show favor” (v. 5) and “lend.” He will scatter his gifts among the
poor (v. 9).

That is the dwcatoohvn about which the Psalmist is singing: a righteousness effected by the righteous
God, a righteousness proclaimed to the sinner in a sentence of justification, a righteousness which creates and
motivates a life of righteousness. Of this righteousness the Psalmist sings that it endures forever. It will outlast
this present life; it will outlast death and the grave; it will outlast the final judgment, and will follow into
heaven, as the Book of Revelation says: “Their works do follow them” (ch. 14:13).

We are reminded of the description which Jesus gives us of the final judgment, how He will use our
fruits of righteousness to demonstrate before the world the correctness of His verdict, which He proclaimed by
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placing us on His right hand and by inviting us to inherit the kingdom prepared for us from the foundation of
the world.

Neither the Psalmist nor Paul says that these works of righteousness are our own achievements, or that
they merit us the favor of God. From the very beginning (ch. 8:1) Paul had placed the entire matter of the
collection under the comprehensive heading of “the grace of God.” He underscores this truth in the following
short paragraph, using the thoughts of the Psalm passage as a starting point.

5d. Il Cor. 9:10-11

When Paul introduced the comparison of the collection with the act of sowing, it was simply assumed
that the man who was going to sow his field had the necessary seed on hand, that it was simply left up to his
decision whether he would sow much or little. But where did his seed come from? The One who blesses the
seed so that it produces a harvest is also the One who provided the seed in the first place. So it is with the
collection. God will bless it on the cheerful giver; but it was also God who provided the giver with the means to
give.

0 8¢ émyopnydv onéppa 1@ oneipovtt koi dptov eig Ppdotv, Now he who provides seed to the sower
and bread for eating. ‘O émyyopnydv, the substantivised present participle, is equivalent to our English verbal
noun in -er, the provider, not one who just happens to provide, but one whose characteristic it is to do so. It is
necessary to remind also Christians again and again of this truth. We too easily forget, and take things as they
are for granted. There is a Provider of seed, and without His providing there would be no sowing.

The same God, however, who provides seed to the sower, by means of that act also provides bread for
eating: to the scanty sower scantily, and to the sower €n’ €dAoyiag, bountifully. Apply this truth to the
collection. The same Provider of natural seed and bread, He yopnynoet kai tAnBuvel tov ondpov vudv Koi
avénoet ta yeviuata tic dikatoovvng budv, He will provide and multiply your (spiritual) seed, and will
increase your products of righteousness.

It seems advisable to take the double verb yopnynoet kai TAnBvvel as more than an ordinary hendiadys:
He will provide richly. Rather, the first verb simply repeats the action named in the substantivised participle of
the subject; then the second adds the thought: and He will do so richly, so that you will have no difficulty as
cheerful givers to give én’ edAoyiog.

The parallelism of the two statements: The Provider of seed for the sower ... will provide your 6mopog,
indicates that it is advisable to take omdpog in its literal sense used metaphorically, not as Lenski suggests,
metonymically, for the crop which it produces. While ornéppa always is concrete, the seed, the first meaning of
the word ondpog is the act of sowing.

The expression ta yevipata thg dikatoovvng is found in the LXX translation of Hos. 10:12, which
differs from the original in several points. In Keil’s translation the passage reads: “Sow to yourselves for
righteousness, reap according to love; plough for yourselves virgin soil: for it is time to seek Jehovah, till He
come and rain righteousness upon you.” Instead of the last clause the LXX reads, émg oD éA0glv yevipota
dkatoovvng VULV, till there come products of righteousness to you. AwkatocHvn, the same word which was used
before, is the righteousness declared by God in His irrevocable verdict, and announced to sinners in the Gospel,
the righteousness which manifests itself in the sinner by a new life of righteousness, over which God rejoices.
The works of righteousness performed by the justified sinner are not his own achievements, they are yevfjuozta,
products of that imputed righteousness.

Paul holds out the promise that God av&noet, will increase in number, in vigor, etc. For this idea the
prophet had used the figure: God will rain righteousness upon you.

All glory to God! —The next verse, in a way summarizes the thoughts which Paul developed beginning
with v. 6, and serves as a transition to the glorious conclusion of this second part of the epistle. Paul addresses
the Corinthians as mAovtilopevol, as people who are being enriched. The fact that Paul does not connect the
participle in its case to the pronoun of the previous sentence, Ou@®v, to which it refers, indicates that the new
thought is not to be subjoined to the foregoing. It marks an independent statement, yet one closely related to the
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preceding one. He had spoken about God’s providing various gifts, of multiplying and increasing them. By
these gifts the Corinthians are being enriched. We bear in mind that Paul’s general topic is the collection for the
saints in Jerusalem, toward which the Corinthians had agreed to contribute. When we give toward any purpose,
we sometimes have the feeling as though thereby we ourselves are being impoverished in proportion to the
amount of our contribution. Paul says to the Corinthians not only: No, but you are being enriched; he adds
emphatically év mavrti, in every respect. There is a constant increase going on for the giver even in such things
as, on the surface, might look like a setback.

The high point of this enrichment Paul mentions in the phrase €ic néicav anidtnta, in complete
singleness of purpose. Paul mentioned the amidtng before as evident among the Macedonians in connection
with the collection; their Christian joy and their extreme poverty together resulted in a rich development of their
anAdtng. The new Greek-English Lexicon insists that in this case (ch. 8:2) anAdtng must be rendered with
“liberality.” Also our present passage (ch. 9:11) is listed as an example of this use of the word. There is,
however, no compelling reason for the change. AmAdtng expresses the attitude of the Christian heart which
grasps the truth of Jesus’ word to Martha: “One thing is needful,” and that of Paul that God does “gather
together in one all things in Christ” (Eph. 1:10).

There are many things in the world to distract a Christian’s attention. To strengthen his anlotng is
indeed enriching him. The anAdtng sets its sights on the glory of God. With this thought Paul closes this
transitional verse: {11 kotepydletor ot qudV gvyaplotiov T® Oeod, which (by its nature) effects through us
thanksgiving to God.

“Htig not merely, like the common relative pronoun, connects the new thought with the foregoing, but
implies that the antecedent such as it is, by its nature, produces the result stated in the clause.

The amAdtng as such, by its very nature, produces thanksgiving. How can it be otherwise? If we are
permeated with the recognition that by ourselves we are nothing, that by our own fault we are sinners, that we
have justly merited God’s wrath, temporal death, and eternal damnation, that by no means are we able to avert
our doom, that we are unable to change our nature, but that, rather, by all our efforts we sink only deeper into
perdition; if we are permeated with the knowledge that God spared not His own Son in order to save us, that He
sent His Spirit to kindle faith in our rebellious hearts, that He by the power of His Word broke down our
resistance against what seemed utter foolishness to us, and moved us to accept His gracious offer as our only
hope of salvation—in other words, if we recognize that we who were beggarly poor by nature, now have been
made rich by God, and are continually being made rich over and over: how can such concentrated realization do
else than make us burst forth in thanksgiving? The more we recognize God as the sole source of all our
blessings, the more will our anAotng be strengthened, the more will it produce thanksgiving.

This applies also to the collection for the saints in Jerusalem. Deliberate participation in it will exercise
and strengthen the anAotng. What a wonderful hymn of praise it will help to produce Paul will present in the
last sub-part of this second main part of his epistle, ch 9:12—15.

5e. Il Cor. 9:12-14

The section which we are to study now ends with a very brief expression of thanks to God. But the
sentence preceding this doxology is rather lengthy and of a form which calls for some grammatical discussion.
Since the Greek writers had at their disposal certain word endings indicating number, case, and gender, which
the English idiom lacks, they can at times express their thoughts with perfect clarity in a way which we simply
cannot duplicate in our language.

The statement in our text is made in the form of an explanatory subordinate clause introduced by 611,
because. The first part, v. 12, is quite regular, but the second, v. 13, containing the participle doxalovteg, offers
a construction which is foreign to our English grammar. The form of the participle is the masculine nominative
plural; but there is no noun of that description, neither in the previous verse nor anywhere in the vicinity.
Grammarians call it a nominative absolute. The subject of this participle must be taken from the ayicov
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mentioned in v. 12. The purpose is to explain in some detail the gdyapiotion mentioned in v. 12. Thus the
thought of v. 13 is subordinate to v. 12.

Verse 14 then contains another participle, this time in the genitive plural, émuwofovvtwv, masculine,
since it modifies avt@v, which here refers to persons. The question is: whether adt@v...Emmobobvtwv should be
read as a genitive absolute, or whether the dative dencet should be coupled to the two datives of v. 13 (tfj
VTOTAYT... Kol amAotnTt) which depend on the preposition &mi. In that case the genitive adtdv would be
possessive, modifying derjoel. —This second alternative, although espoused by Bachmann in Zahn’s
Kommentar, is not very likely. It would state that the recipients of the gift will glorify God for the Corinthians’
vrotayf) and anAdtng and for their own denoig. —It seems best to take the first alternative. Bachmann objects
that in that case kai would have to be translated as also—also they—which, according to him, would
presuppose a OuelS in the previous sentence, to justify the strong contrast which is implied in also they. Yet the
kai does not necessarily have to be joined to adtdv alone, but may refer to the thought of the entire genitive
absolute. Not two groups of persons are being compared, but two actions of the same group.

To sum up, the skeleton of the sentence might be presented something like this: because the collection
will result in much thanksgiving, as the recipients glorify God particularly for two products of His grace on the
Corinthians, while they also long for their benefactors in their prayers.

Some minor points of grammar will be considered in the course of our study.

9:12

In closing the previous section, where Paul compared the collection for the needy Christians in
Jerusalem to a sowing for a harvest, he had mentioned as one of the important results the increase and
strengthening of Christian anAotng, their living in the truth that “One thing is needful,” which is of such a
nature that it effects and multiplies thanksgiving to God. This truth he now unfolds in the present section by
pointing to the intended purpose of the collection.

What is it? The obvious purpose, as every one could assume, was to bring relief to the brethren. There
were many poor members in the Jerusalem congregation. It had been so from the beginning. Some of the better
situated members had at that time sold their possessions and placed the money at the disposal of the apostles to
procure food and clothing for the needy. This work soon became too burdensome for the apostles; it interfered
with the main task for which our Savior had called them. The apostles pleaded with the congregation for a
division of labor, and the congregation responded by electing seven almoners.

Poverty continued. When Paul and Barnabas, after their first mission journey, went to Jerusalem to
discuss the question of circumcision and other Mosaic ceremonies, whether the Gentile Christians were
obligated to observe them, the Jerusalem apostles reminded the missionaries that they should not forget the poor
and needy in the mother church. In this way things continued. When Paul in the year following the present
epistle delivered the collection in Jerusalem, he found there four men who had a vow on them but were unable
to pay for the required purification sacrifices. Paul took these expenses on himself.

Thus there were many poor people in Jerusalem, and the obvious purpose of the collection was relief.
Yet that was really only a minor matter. Paul says, o0 povov €otiv tpocavaminpodod td DOTEPLOT TRV
ayiov, the collection is not only helping to replenish the things lacking the saints. —A few words and forms
here demand our attention. The participle tpocavaninpodca is made up of three parts. There is the verb pléroo.
To it is joined the reenforcing particle dva. This compound avoarninpdw is used for the fulfillment of prophecy
(Matt. 13:14), for fulfilling the law of Christ (Gal. 6:2), for the Jews’ fulfilling of their sins at all times (I Th.
2:16), for “occupying the room of the unlearned” (I Cor. 14:16), for supplying that which is lacking (I Cor.
16:17), etc. To this verb is prefixed a mpog. The collection which Paul’s congregations are gathering will not
completely supply the wants of the needy brethren, but it will materially work toward that goal, it will help to
supply their needs.

That is one of the purposes, but it is by far not the chief one.
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Before we take up a study of Paul’s chief aim it will help us to note under what category Paul includes
the collection. In speaking of this ministry he calls it 1} dtakovia tii¢ Aettovpyiog Tavtg, the administration of
this service. The word “service” which the King James uses for Aettovpyia is really a little too weak to convey
the meaning of the Greek word. The new Greek-English Lexicon groups the various meanings of the word
under two headings. First it is used of ritual and cultic services; then of other kinds of service to God. The word
Aertovpyia was originally used for a service which a citizen rendered to the community, and for which he bore
the expenses; then in general for any public service. This meaning was then applied to religious services. The
services which Zacharias, the priest, the father of John the Baptist, performed in the temple are called a
Aertovpyia (Luke 1:23). The Epistle to the Hebrews speaks of the tabernacle and its vessels of Aettovpyia (ch.
9:21). Paul in speaking about his own ministry of the Gospel calls it Qvucia kai Asttovpyia (Phil. 2:17). Also the
assistance which Epaphroditus was sent by the Philippians to render to Paul is called by this name (Phil. 2:30).
By using this word Aettovpyia in connection with the physical aid which the churches were sending to
Jerusalem Paul elevates the collection to the level of spiritual, religious service. Do we always realize that the
contributions which we solicit for congregational or synodical work pertain even more directly to the kingdom
of God than did the collection which Paul raised to help feed and clothe the needy saints in Jerusalem? We
should do that work, and speak about that work, with reverential awe. It is Aettovpyia.

Bearing this in mind we shall feel more vividly what Paul has to say about the deeper meaning and the
higher purpose of his collection. Paul continues, dAAd K0l TEPIGGELOVGA S1U TOAADV EDYOPIGTIAOV TA Oe®, but
(is) also extremely abundant (overflowing) through thanksgiving of many to God. —We note that in this part of
the statement, as well as in the first, we have a periphrastic present. Instead of the plain Tpocavaminpot and
neplooevel we have the respective participles with the copula éotiv. This gives greater prominence to the action
as such. Our attention is focused on the supplying in the first half and on the superabundance in the second. The
administration of our sacred service achieves this double purpose.

Our whole life of sanctification can be summed up under the concept of thanksgiving. Taking part in the
collection is in itself an expression of gratitude, but it is of such a nature that it causes also other Christians to
increase their thanksgiving.

A question of minor importance is the understanding of moAA®v. The King James takes it as an adjective
modifier of edyapioTidv, many thanksgivings; so do also other translations, only they try to find some smoother
expression, e.g., Moffat: “many a cry of thanks;” Goodspeed: “a wealth of thanksgiving.” I prefer to follow
Luther’s lead who translated: dass viele Gott danken. This shows that he took ToAA®V in the sense of a
masculine indefinite pronoun: the thanksgiving of many.

9:13

In the previous verse Paul spoke about the collection as a diakovia, an administration, of a sacred
service, a Aettovpyia. In the present verse he still retains the concept of diaxovia but here he treats it as a test,
successfully passed, with a resultant approval. In the matter of the collection the quality of the Corinthians’
Christianity, their amAotng, their evyapiotia, their kowwvia, etc. are being put to a test, and they themselves are
thereby given an opportunity to demonstrate their genuineness of them? That is the dokiun, tfi¢ dakoviag.

With this aspect of the collection Patti begins the next part of his statement: dui Tfig Sokiui|g Thg
draxoviag tadtng do&alovieg Tov Bedv, (many win give thanks to God) as they are glorifying God (being
moved) by the test of this service. —We discussed the construction of the participle do&dlovteg above, we need
not repeat. It is of utmost importance to consider what characteristics in particular of the Corinthians’ faith the
saints in Jerusalem will find established through this test which the collection afforded. Paul mentions two
things. The first is: &xi Tfj Vmotayfi g OpoAoyiog VUGV £ig T evayyéliov Tod Xpiotod, (glorifying God) on the
submission of your confession in (respect to) the Gospel of Christ.

1] votayf thg oporoyiog vudv. Here we have a noun with a genitive modifier plus a possessive
pronoun. We find similar combinations quite frequently in Paul’s letters. We take an illustration from Col. 1:13:
Vv PBactreiov Tod V10D THi¢ dydnng avtod, which the King James translates, “the kingdom of his dear Son”
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(Luther: das Reich seines lieben Sohnes). T1|g dydnng is thus treated as a qualifying genitive modifying 100
v100. And the possessive pronoun ovtod is taken, not as modifying the noun immediately preceding it (tfjc
aydmnc), but the compound expression oD V10D TG dydnng: His dear Son (not: the Son of His love). Apply this
observation to the expression now under investigation, and we get: your confessional submission in respect to
the Gospel, i.e., your submission to the Gospel as it becomes manifest in your confession. The Gr.-Engl. Lex.
paraphases: “Your confessing the Gospel finds expression in obedient subjection to its requirements.” This is a
good statement except for the last word, requirements, which may create the impression of law rules and
commandments (Bauer’s German original is even worse: Euer Bekenntnis zum Evangelium aeussert sich in
gehorsamer Unterwerfung unter dessen Forderungen).

‘Oporoyia points to a confession in words. Yet such confession alone is not sufficient in the case of the
Gospel. The Gospel is a power of God which creates a new spiritual life in its hearers. The birth of this new life
is a revolutionary process. A few chapters back (5:17) Paul described it in these words: “Old things are passed
away, behold, all things are become new.” What does a confession imply in a case of this nature? To laud the
Gospel in words while continuing in the former life of sin would be rank hypocrisy: “having a form of
godliness, but denying the power thereof” (I Tim. 3:5). ‘OpoAoyia in this case includes an expression of the
new life within the heart by a new mode of living in the world. Participating wholeheartedly in the collection for
the needy saints is a method of opoloyia. It shows that the Gospel is living and ruling in the hearts of the
Corinthians, producing an active brotherly love.

A second reason for the increased thanksgiving of the saints Paul expresses in these words: kai (émi 7))
amAOTNTL TG Kowvmviog €l avtodg Koi &i¢ mdvtag, and (on the) singleness of (your) fellowship to them and to
all.—This phrase effectively disposes of the idea that by anAdtng Paul understands “liberality.” The Corinthians
took up a collection for the needy saints in Jerusalem, and they likely contributed liberally; but they did not take
up a collection for all, which the addition of &ig mévtog would imply if anidtng is understood to mean
“liberality.” The meaning of “singleness of mind” or “singleheartedness” must be retained.

We note that Paul does not repeat the preposition and the definite article (éri tfj) with the second
member of the phrase. Omitting these serves to unite the two datives most closely. The vrotoyif THic OpoAyiag
and the aniotng TG Kowvmviag may not be separated. Just as Jesus Christ is the same yesterday and today and
forever (Heb. 13:8), so is also His Gospel. And again, just as God is not the God of the Jews only, but also of
the Gentiles (Rom. 3:29), so also the Gospel of Christ is a power of God unto salvation to everyone that
believeth, to the Jew first and also to the Greek (Rom. 1:16). The Gospel does not create different kinds of
believers, different types of Christians: e.g.. Jewish and Gentile, but one Church in which there is neither Jew
nor Greek, neither bond nor free, neither male nor female, but all are one in (the same) Christ Jesus (Gal. 3:28).
This is the kowovia created by the Gospel. Thus submission to the Gospel and joining this fellowship are
inseparably tied together. You cannot submit to the Gospel and at the same time deny the fellowship; just as you
cannot join the fellowship while rejecting the Gospel. Paul combines the two concepts under one article.

The collection also in this respect evidences the single-heartedness of the Corinthians. There were many
things that separated them from the saints in Jerusalem, not only distance, and economical conditions, but also
nationality, and historical and religious background. But while these differences continued outwardly, they
could not affect the kowvwvia created by the Gospel. And the participation of the Corinthians in the collection
gave expression to their singleheartedness also in this respect.

The collection which the Corinthians helped to raise for their needy fellow Christians in Jerusalem
pointed out their kowvwvia with them. It did more. The Corinthians were not the only ones who contributed to
the collection. Rather, in this collection they were joining hands with the Christians in Macedonia, with those in
Asia and in Galatia. It was a joint endeavor of the mission congregations, which Paul did not consider as mere
cooperation in externals. He considered it as a truly spiritual undertaking: the collection as a conscious act of
confessing proclaimed to the saints in Jerusalem the faith of the Corinthians in the Gospel of Jesus Christ and
their wholehearted realization of the fellowship which this common faith entailed. This then would induce them
to glorify God for His grace which He had granted to the Corinthians as well as to them of Jerusalem. The
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solidarity of the Church would stand out in bold relief, and would be strengthened in the hearts of all concerned.
A rich spiritual harvest.
But that is only one side of the picture.

9:14

In v. 14 Paul adds another point. He does so, as we have analyzed the construction above, by means of a
genitive absolute: kol adTdV denoel VEP VUMY Emmobodvtv Vudc, while they also with intercession for you
give vent to their longing for you.

‘EmmoBém denotes an anxious desire, a warm-hearted longing or yearning. Such feelings will be the
reaction on the part of the saints in Jerusalem to the interest which the Corinthians showed for their well being
in their collection. The collection will thus help to bring the hearts of both churches closer together. The interest
of the Corinthians was purely spiritual, no external or temporal benefits accruing to them. Likewise the response
on the part of the recipients, their longing for the Corinthians, would be purely spiritual, again without any
outward advantages in sight.

‘EmumoBetv is a process going on in the heart. As such it is not perceptible to human senses. It cannot be
seen nor measured. Yet it is a powerful force, driving the Christians to fervent prayer and intercession. They
Will long for their benefactors denocet vep vVUdV, with prayer for you.

To be sure, the Christians in Jerusalem had offered up prayers for the Corinthians before this. They were
constantly praying for the whole Church on earth. They were praying for the success of the Gospel. The Lord
Himself had taught them to pray, “Thy kingdom come.” And as early as at the election of almoners we are told
that the apostles would give themselves continually to prayer and to the ministry of the Word (Acts 6:4).

These general prayers for the Church certainly included also the Corinthians. Yet from now on there
would be a change. The longing of the saints would not stop at such a general, all-inclusive supplication. It
would urge them to single out the Corinthians and to mention them by name in their petitions.

What a rich blessing that would mean for the Corinthians! God promises to hear and answer prayer, and
the effectual fervent prayer of a righteous man availeth much (Jas. 5:16). What then if the members of a whole
congregation unite to bring their requests before the throne of God for another of His congregations? Jesus is in
the midst of two or three who are gathered together in His name, and promises that what the two or three may
agree to ask shall be done for them by His Father in heaven (Mt. 18:19-20).

A rich harvest! Who will receive the credit for it? Will the Corinthians for their willingness? Will the
saints in Jerusalem for their ready response? —Who made the Corinthians willing? and who prompted the
Jerusalem Christians to respond? All honor belongs to God. Paul states this in a dwa phrase: dw v
vrepPaiiovoay xaptv Tod Beod &9’ vUiv, on account of the superabundant grace of God to you. 'E¢’ vuiv
expresses the dative idea in an intensified degree: to you, on you, upon you. The Corinthians must realize that
their participation in the collection was nothing but an act of God’s grace. If it had not been for the grace of God
they never would have thought of joining in the collection. If they had heard about the collection at all, it would
have seemed as undiluted foolishness to them. It was grace that brought them the Gospel in the first place. It
was grace that led them to accept the Gospel. Again it was grace that had led them out of their recent self-
incurred difficulties. Grace, yes it was pure grace, without any merit or worthiness on their part. It was rich
grace, super-abundant grace Paul calls it, a grace that overcame the strongest resistance and did not rest till it
had gained its point.

The saints in Jerusalem thank God and glorify His name because He granted His grace to the
Corinthians; and they pray to Him to continue and to increase HIS grace on them.

Paul concludes the entire part on the collection with the brief but powerful shout of thanksgiving: yépig
@ Oe® £mi T AvekdmyNT®d awtod dwped, Thanks to God for His indescribable gift.

Gift from beginning to end, free gift! Indescribable, unfounded, unlimited: nothing on earth to compare
with it, not even a mother’s self-sacrificing devotion. She may forget, but God will never. For as the heavens
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are higher than the earth, His ways are higher than ours. God can and will do exceeding abundantly above all
that we ask or think.
Yes, thanks be to God for His indescribable gift of grace.



