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FIGURATIVE LANGUAGE IN THE BIBLE

I. Figurative langusge in Zeperal
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II. Figurative lansusge ° iz used in the Bible
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‘ III. ¥hy 4d3id the Lerd use figurative lansuase in the
~ Bible? '

L. human language

2. especially common among Semitic pesple

3. fervency of the language

L. %0 reveal and conceal

5. often no other way %o express these %trubths

IV, Various kinds of figures used in Scripture

1. Figures of lively presentation

a. Simile b. Parable ¢. Metaphor

d. Allegory e. Personification fF. Apostrophe
g. Anthropomorphism h. Interrogation i. Climax
J. Antielimax k. Antithesis 1. Paradox

Y. The Paratles

aa. The Word parable

bb. Elements of the parable
cc. The purpose of the parable
dd. OT parables

ge. Kinds of parables

ff. Real or fictitious?

gg. Interpretation of parables
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Ul 2. Figures of Brevity

a. Ellipsis (Brachylogy) b. Aposiopesis
e. Zeugma (syllepsis) d. Antansclasis

| 3. Fisures that soften or emphasize

ny ¢. Hyperbole
3 f. Metonymy

2. EBuphemism %. Irxon
d. Meicsis e. Litote
2. Synecdoche




L. Other methods-—related to figures of speéch

a. Fable b. Riddle c. Enigma d. ZTypes

e. Symboels f. Symbolic Numbers g. Proverbs

h. Dréams and Visions i. Prophecy
J. In grammar

V. The literal or figurative interpretation of Secripture?

1. God's Word is the itruth

Contra--allegorizing, pietism, rationalism,

modernism, Bultmann
2. The Bible is sufficient

3. The Bible is clear

a. Every statement of the Bible has only one

meaning

b. Scripture interprets itself

c. Interpret the obscure by the clear;
Analogy of Scripture

d. The analogy of faith

e. Point of comparison

f. Interpret the literal as literal

g. Interpret the figurative as figurative

h. Net false literalism

b, The Bible was written by God throusgh men, to

men. in humayn languase Lo meke us wise unte
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FIGURATIVE LANGUAGE OF THE BIBLE

I. Figurative When a word is employed in other than
Language in its primary meaning, or when it is
General applied %o some object different from

its common usage, it is called a figure
of speech, figurative language, or a trope. The word
"trope" is from the Greek "tropos," a turn, that is a
word turned from its primary use %o another meaning.
No language could possibly have a separate word from
every separate idea that might arise, so the same word
is often used %o stand for many different things. There
may have been some relation between the two usesg, butb
oftenin the course of time that relation is forgotten.
Thus the word "board," also related to "broad" means a
plank. It also is used for the table made from boards.
Thenit was applied to the food placed on the table and
men were said to pay for their "board." 3By a similar
association the word was applied to a group of men who
gathered around a table to transact business: "the
board of elders, the board of missions, the board of
support." The word is also used of a deck of a vessel,
hence the terms "overboard, on board, =all a board."
Thus words may in the course of time have two or more
designations. The word "rock" may refer to a stone,
or to an action, "to rock"® a boat. The word "horge"
may be used in the normal manner, or in the secondary
or figurative, such as, '"horse of another color,"
"horse-laugh," horsing around."

Because changes constantly take place in language, it
happens frequently that words have so constantly main-
tained a figurative meaning that their primary meaning
haslong since been forgotten. So our language consists
of many faded metaphors. How many realize that the
word "law" denoted "that which is laid," ‘or that the
words "right" and "wrong" originally meant "straight"
and "erooked." And when we use the word "sincere, "
who is aware that it is composed of the Latin words
"sine" and "cera." "without wax," referring to honey
strained from the wax-like comb?"

Figurative language results from the . natural inclina-
tion of men to make comparisons, and the very words
"figure" and "figurative® indicate %the picture language
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which helps to make our speech more intelligible and
more interesting and vivid. The use of figurative
language is common to all people, but is especially
prevalent in poetry, in sports, among the youth, and
the common people. Shakespeare speaks of mercy that
"droppeth as a gentle rain from heaven upon the place
beneath." In the field of sports we could hardly con-
ceive of a strictly literal explanaticn of a football,
basketball, or baseball gzame. The young pedple,
especially the school children, im grade school, high
school, and college are quite adept in the use and in-
vention of tropical figures. If we have difficulty in
understanding them, we might do well to think back to
our own school days and the parlance prevalent in those
days. When we consult our own slang, we are scon con-
vinced of the popular character of the figurative., I
believe it was Carl Sandburg who said: "Slang is the
language that takes off its coat, spits in its hands,
and goes to work.M

It has been said that figurative language appeals to
every man and it appeals to the whole man. It addresses
itself not only to the intellect but also to the will
and to the emotions of men. It moves men, in the manner
as well as in the substance of speaking. Life would
lose much of its lustre if we could not refer to some-—
one as our "sweetheart" or 'heney," if we could not
call scmeone a "square," or "an old goat," if we could
notuse expressions like "hitting the old apple," "going
into orbit," or "this is for the birds."

Figures of speech occurin individual words, in phrases,
sentences, and in entire stories. They may be rhetori-
cal, by means of illustrations or comparisons, ques—
tions or exaggerations, and thus help to enliven the
picture. Or they appear in grammatical form by using
a word which stands for some other thought associated
with 1t, by the omission of words or of thoughts, ~in
order to emphasize, %o arouse attention, and to focu
the thought more firmly upon the memory. :

II. Figurative One of the features of God's holy
language is used Word which so appeals to wus His
in Scripture childrenis the liberal use of figures

of speech in the Bibls. The 014

Wiscoasin Lutne an Seminary bibraty
1&@% g. St"‘siss’u&f}{ ﬁghﬁ'& %&W

Testament brings us the imagery of $he Yeadar tress
bowing dewn,® "the floods clapping %their @

"the warhorse saith bha ha amonz the trumpets.” The
pealms are such a rich source of comfort and s
for the Christian tesause of the pictures em
"The Lord is my shepherd:" "Thereisa river bhe
whereof shall meke glad the city of God:® "L w4
upmine eyes unto the hills from whenece cometh my helpg®
"He shallbelike a tree planted by the riversof water,
that bringeth ferth his Ffruit im his seasgn, his leaf
also shall not wither, and whatscever he doeth shail
prosper.”

The chief scurce for the many figures used is God's
wonderimul greaticn. So Moses, Deborah, Davia, Solomon,
the majorand minor prophetsare maved with the majeshies
of heaven and the natural beautiss of the promised land.
OQur Lord Jesus also, by whom all things were made, made
liberal use of illustretions from mature. In the mar-
ket the sparrows which were scid far a farthing, in
the upper air the birde which were fed though they did
not gather in%s barns, %he 1ilies of the field, the
fields white unbo the harvest. %he $iny mustard seed,
the shepherd and hise sheep, the fiery splendor of th
morning and evening sky all wers employed to illustrats
His heavenly message. Othsr Bources were the heme and
the family. ithe church, it

and the gity of Jerusalem.

um o

In the epistles of Paul almost gvery vestige of natu

poetry disappears. "There is neither music of birds
nor fragrames of flowers ner mountain majesties. Mos
of the illustrations of Paul are gathered from the
magners and gcustoms of meun. and suggest the courtroom,
the schooclroom. the synagegue, the eity. When he heheld
the costly buildings of Corinth and the immediately ad-
Jjacent hovels of the poor he speaks of building with
"gold, silver amd stones," rather than with "wood, hay
and stubble.® Beholding the temple of Diana in Ephesus
he is reminded of the far more beautiful temple of the
Christian chureb. He lived in the atmosphere of mili-
tary conguest and domination and thus uses a multitude
of military metaphorsin his writings. In the epistles
we find frequent figures taken from the gymnastic exer-
cises, The games, the spectators, the race course, and

e

b

]




the running of the race." (Hayes)

With the variety of authors, times, and customs which
are revealed in the sixty-six books of Scripture we
have a vast treasure of figures of speech together
with all the other words of Scripture through which
our Lord speakstous. Our Lord in His Word opens wide
His heart, reveals His thoughts, "thoughts of peace
andnot of evil," inspires the sacred writers verbally
to make known His message of salvation, and in the
words of Scripture even calls upon the heavens and the
earth, the thorns and thistles, the eagles and the
stork, the bee and the ant, the harts panting for
waterbrooks, all to be witnesses to the truths He
would have us hear and believe.

Inagine, if you can, a Bible, with all these omitted.
How much more difficult would be our visits to the
sick, ocur efforts %o make our sermons interesting,
our attempts %o instruct the children, and our own
private meditation in Scripture.

And we must remember as Ramm says in Protestant Bible
Interpretation: "The figuresof the Bible are employed
not simply to please the imagination and excite the
feelings, but to teach eternal verities."

1II. Why is figurative Since the Holy Ghost inspired
Language used in the the "holy men of God," to use
Bible? figurative language also, there
' mustbe very sound reasons why

He chose to do so. 1) The Holy Ghost employed humsn
language in speaking to us. The Lord intended these
words to De understcod as they Were heard and read.
The meanings. of the words employed were the commonly
accepted ones. Since figurative language plays an im-
portant role in all languages, also in the Hebrew,
Aramaeic, and Greek in which the Biblewas written,it
is natural that figures of speech should be found in
Scripture. Deismann calls the Bible "Ein Volksbuch.®
2) Although figurative language

is common %o all languages and peoples, it was especi-
ally common among the Semitic people. Since most of
the authers of the books of ¢%the Bible wers of 4the
people of Isramel, :it can easily be seen vwhy so many
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figures of speech appear. Sush figures, espseially
parables. wers employed to agreat extens by the rabbhis,
appear frequently in the Talmud and other Jewisgh bvooks,
and seem %e have been 2 favorite form of conveying
moral instruction among the oriental people.

3) Since the Bible brings us the
oracles of God and reveals the intense desire of the
Lord that we he reconciled %o Him, the Lord alsc uses

figurative language, which is the iansvage of fervency
and zeal.- The same is true when men are inspired
the Holy Spirit and speak in God's behalf or when the
reveal the thoughts of gratitude and thanksgiving te
the Lord.

i@
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L) Our Lord Jesus Himself %old His
disciples that He had a twofold purpose in the use of
parables, namely, both %o reveal and to conceal great
truths. Matthew 13, 10-: "And the disciples came ard
said unto Him, Why speakest thou unto them in parsbles?
He answered and said wndo them, Decause it is . glven
untoyou te know the mysteries of the kingdom of heaven,
but to them it is not given. For whosoever hath, to
him shall e given, and he shall have more abundance:
but whossever hath net, from him shall be taken away
e¥en that he hath. Thersfore speak I to them in para-
bles, Tbecause they sseing see net, and hearing they
hear not, neither de¢ they understand. But blessed are
your eyes, for they ses:; and your ears, for they hear.
For verily I gay unte you, that many prophets and
righteous men have desivsd %o see those things which
ye see, and have not seen them, and %0 hear those things
which ye hear, and have not heard them." The truths
of God are mysteries %o natural man. He does not and
cannet knew them. They must be given to men, given
through revelation, thrsugh the preaching of the Gospel,
by the grace of God through the Holy Spirit. The dis-
¢iples have ssen these trubths entirely by the grace of
God. And as they continued %o read and think about
these parables, as they also continued to come to the
Lord for further instruction, the blessed truths became
an increasingly greater source of 4treasure for them.
But the Pharisees and others who rejected the grace of
God, who felt they wers rich and sufficient in thenm-
selves, did not see. What they spurned is now being
withdrawn frem them. Even these figures of speech,
these parables, begin to hide it from them.
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5) We must however add one more rea—
son why the Lord in His Word speaks figuratively,
simply because there is ns sther way %o express those
spiritual and heavenly truths which He so graciously
has revealed %6 wus. Thus when the Lord speaks about
Eimself, he may refer to His right hand, or His mighty
arm; when He tells us about the preseminence of His Son,
He describes Himas seated at His right hand, similarly
the gleriesef heaven are in terms of humen experience:
costly structures of gold, silver and precious stones,
a beautiful garden. the heavenly Jerusalem.

IV. Various kinds Only 3in studying the figurative
of figures found language in the Bible does it be-
in Seripture come apparent how many different
kinds of figuresappear in Seripture.
In defining the figures employed, there is some room
for a difference of opinion, since the Bible itself
uses the names for the figures in the wide sense, also
some figurezsare g6 closely allied that it is dAifficuls
at times %¢ know in%te which categery they sheuld be
placed, and it a2lsc happens in the course of time that
the names for %the figures change. We have chesen 1o
divide +%the figures in Socripture inte four groups:
1) figureseof livelypresentation, 2) figuresef hrevity,
3) figures that aimto softenor $¢ emphasize an expres-
sion, ) other methods of conveying $ruths--related %o
figures of speech. ‘

1} Fisurss of lively presentation

a) Simile isa formal comparison between twe different
s

objects where the comparison is stated.."this is like
that," or "as.® Is. 60, 10, “"Foraas therain and snow

come down from heaven..so shall my Word be.® Jer. 23,
25 ils not my word as a fire, saith Jehovah, and as
a hammer that breakeththe rcock in pieces?” The tenden-
ey e erowd several similes together may be in part
for by the nature of Hebrew parallelism.
. 1, B: "The daughter of Zion is left asz a
asa ledge in a garden of cucul~
M Alse: Is. 29, 8: Ps. 102,6;
" Mabt. 2, 28: Rom. 12, 4: Mawi.

) Parable is a sustained or an extended simile.
Usually i% is infroduced with sn expression like 'The
kingdom ef heaven is like unio." We shall

longer paragraph %o the discussic
laterin the essay. {See "b" on page 10.)

¢) A Metaphor 4s like z simile, exespt that the com-
barisenis not stated bub implied. When we say. "Judsh
is a lion, Jomathan was an eagle, my loved one is a
rose," we are not speaking literally, bui only some
notable quality or characterisiic of these creatures
is intended. Metapher comes from the Greek metaphero,
“to carry over, %o transfer," namely that the senss of
one wordis transformed to another. In Gen. 49 Jacob's
words %o his sons contain meny striking metaphors:
v. 9 "Judehis a lion's whelp." “Dan shall be a serpent
by the way." v. 17, "Naphtali is a hind let loocge,."
¥. 21, In Imke 13, 32 Jesus is speaking about Herod
and says: "Go tell that fex.t

bave the spark of genius in you, water it," and also
when iiteral and figurative expressions are blended in
the same sentence. "Washinghon was the father of our
country and a surveyer aof ability." Some find a mixed
metapher in Eph. 3, 17, Yrooted and grounded in love!

& mixed metaphor resulis when different metaphors
are confused in the same sentence: "Young man, if you
2y

first. a pieture of the rooisof a tree, then the solid
ground oun which a bullding rests.

e) Allegory. There seems & be a difference of opinion
as te the definition of an allegory. Prof. J. Schaller
in "The Book of Books" page 253 states, "The shorter
parables are sometimes ealled allegories." Thus he
calls Mats. 13, 31-52 allegories, where brief illus-
trations are used: ‘"mustard seed, leaven. treasure in
the field, goodly pearls, " esc., while he refers to the
story of the scwer, because it is longer, as a parable.
Matt. 13, 24-30.

However, strictly speaking. there are some definite
differences tetween the parablie and the allegory. A
parable, like a simile. is usually introduced with the
words "is like unte.® The allegory has no such intro-
duction, even as the metaphor. The parable uses words

3T e
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in their literal sense: "A sower went forth to sow his
seed, " but the allegory uses words in their figurative

sense: "I am the %rue ¥ine," "I am the light of the
world.® Another dlfferenue usua¢Ly noted is that the

parable will have to be explained, while the allegory
carries much of the explanation within itself. Jesus
had %o interpret the parable of the sower, but as we
hear the words: ™I am the vine, ye are the branches,"
much of the meaning becomes clear.

Examples of allegeries are: I Cor. 3, 10-15: "I
have laid the foundation and another buildeth there—
upon. For other foundation can no man lay than $hat is
laid, which is Jesus Christ." ZEph. 2, 20-22: "And are
built upon the foundation of the apostles and prophets,
Jesus Christ Himself being the chief corner stone. In
whom all the building fitly framed together groweth
unto an holy temple in the Lord."

I Cor. 5, 6=8: "Enow ye not that a little leaven
leaveneth the whole lump?" Eph. 6. 11-17: "Put on the
whole armor of Ged.....breastplate, feet shed, shield,
helmet, and sword." Also John 10, 1=16: "the deor of
the sheep" and "the shepherd."

The word allegory is used only once in Scripture
in Gal. L4, 21-31%, the form ¥allegoroumens," where Paul
makes Hagar and Sarah illustrate the old and new cove-
nants. Many alsc, asPref. J. Schaller, call the entire
book of the "Song of Solomon" an allegory., using the
picture cf the intimate relation between the bridegroom
and the bride to show the relation between Christ and
the Chure

e) Perszonificatiocn is sometimes called a medified
metaphor, and alse has the more %technieal term Prosopo-
poeia. frem the Greek, proscpon, "face," and poieo,
"o make," means to give personal form or character %o
an gbject. We speak of "a raging storm," alse the poem
by Elizabeth Akers Allen: "Backward, tuwrn backward,O
time, in thy filight, Make me a child again just for
tonight.®  Numbers 16, 32: "&nd nd sarth cpened her
mouth and swallowed them up." Matt. &, 34: "Pake therve-
fore no thought for the morrew, fﬁr the morrow shall
take theught for the things of i%self." Ps. 114, 3-4
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"The sea saw i%, and fled, Jordan was driven back, the
mountaing skipped like rams andéd the 11ttt ills
lambs." Also Jer. 47, 6: Is. LO, 12.

f) Apostrophe is a figure closely allied $c personifi-
cation. The name isg ﬂPIIVE& from the Greek apo and
strepho, %te turn away from," and denotes especially

the turning of a speaker away fromhis immediate hearers
and addressing an absent or imaginary person or thing.
Lord Byron wrote an apostrephe to the ccean "Roll onm,
thou deep and dark blue cecean, roll!® In Ps. 114, 5:
"What ailed thee, O thou sea, that thou fleddest? %thou
Jordan that thou wast driven back." David laments over
the deathof his son, 2 Sam. 18, 33 "My son Absalom, my
son, my son Absalom." Alsc the apestrephe to the fallen
king of Babylon. Is. 14, 12: "How art thou fallen from
heaven, O Lucifer, son of the morning!®

g) Anthropomorphism Asan adaptation te our finite mind
the Bible sometimes speaks of God as though He were
humen, bhaving arm, hand, finger, face, and having
thoughts and emotlons similar %e¢ ours. Bx. 6, 6
Bph. 1, 20; Luke 11, 20; Numbers 6, 24-26. 1In Gen. 6,

5=6 "It repented the Lord." Gen. 9, 16 "That I may
remember." Gen. 11, 5 "The Lord came down to zee the
city."®

h) Intsrrogation Often & question is the strongest
possible way of expressing a truth. A negative inter-
rogation affirms. and a positive denies. Heb. 1, 14
"Are $hey not all ministering spirits?" Also the words
ef Paul: "Mm I not an apostle? Am I not freet® In
Romens 8, 33 "Who shall lay anything to the charge of
God's elect?" 34: "Whe is he that condemmeth? 35: "Who
shall separate us from the love of Christ?" And the
words of Cain, "Am I my brother'’s keeper?" The rhetor-
ical guestionisa question asked for oratorical effect,
%o whieh no answer is expected, such as Pilate's ques-
tion, "What is truth?" Alse, Heb. 2, 3.

i) GClimax really means ¥ladder" and is a figure in
which the meaning rises in a series of images, each of
which exceeds %he one before it in dignity, splendor,
or force. Julius Caesar "Veni, vidi, vici"-="I came,
I saw, I cenguered.” Also Rem. 5, 3=5: "Pribulation
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worketh patience, patience experience, experience hope,
and hope maketh not ashamed."

J) Anticlimax is opposed %o climex, and oproses the
climactiz effect which the elimex sought %o achieve.
I Kings 15. 23: "The rest of all the acts of Asa, and
all his might, and all that he did. and the cities
which he buil%, are they not writtern in the hock of the
Chronicles of the Kings of Judah? Nevertheless in the
time of his 61d age he was diseased in his feet." After
the account of the mighty acts of the king, comes the
anticlimax: dut he had sore feet.

k) Antithesig - sebs contrastingphrases opposite each
other for emphasis, a contrast by parallelism of words
or ideas. As Shakespeare said: "Look like the inno-
cent flower, but be a serpent under 1%." Also the
proverb "Forewarned, forearmed." John 3,30: "He must
inerease, but I must decrease.” Many examples of anti-
thesis are found in Eebrew peetry, especially in the
psalms, as part of Hebrew parallelism. Ps. 1, 6: "For
the Lord knoweth the way of the rightecus, but the way
of the wngedly shall perish.”

1) Paradex iz a self-gontradictery statement, a
statement which seems absurd, obviously untrue, yes
upon cleser examination willbe seen to be well-founded.
Faul has an excellent example in 2 Cor. 6, 9=10:; "Ag
unknown, and yet well known; as dying. and behold, we
live; as chasftensd, and net killed: as sorrowful, vet
alvays Tejoicing; as poor. yet making many rich: as
having nothing, and yet possessing all things." In
Eph. 1, 23 Paul brings another itremendous paradox:
"Whichis His body, the fulness of Him that filleth all
in all.*® He fills all that exists, in every possible
way, yet the Church se filled by OChrist is its own
Filler's fulness.

b. The Parable Among the figurative forms of serip-
tural speech the parable has a not-

able presminence. This is true first of all because
of their number. Some find fifty-three parables in

the Bible, although there is some difference ef opinion
as te what should be classed as a parazbls and what
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should not. Bubt the parsbles are especially important
because cur Lord Jesus chese $his methodby which he ses
forth so many revelations of His heavenly kingdom.

aa. ZThe word “"parable" is from the Gresk, parsbsle,
from the verb paraballe, "to put one thing by the side

of another." and contains the thought, for the sake of
comparison. In the New Testament the word parabele is
used loosely--in the wide sense, alsc %o designate pre-
verbs {Luke %, 23 Physician, heal thyself), alse types
apd symbols (Heb. 9, 9; 11, 19), bubt strictly speaking
the parable belongs %e a style of figuvative speech
which constitutes a class of itz own. It is like a
gsimile except that the simile consists of a word or a
phrase, while the parable is composed of a complete
story. It differs froman allegory, which is an extend-
ed metaphor, and which is not introduced with a phrase
"is like." A parable alsc uses words in their literal
senses "the sheep, the leaven. the sons." A parable
therefore has tc be explained, while the allegory
ustally carriss much of the explanation within f{tself.
The parable differs from the fairy tale which delights
in %the Ilmpossi®le and wunreal, from the fable which
intreduces animsls, plants, and things, as speaking and
acting like humsn beings; frem the myth which is 2 cre-
ation of popular folklore. Like the riddle or enigme
it may serve %o conceal 2 truth bub its narrative style
differentiates it cizarly from such figures. It . alse
differs fromthe proverb whichis more terseand pointed.

The parable therefore stands apart by itself as a mode

and style of figurative speech.

s of the Parabls Every parable has
)

al elements which must be noted:

bb. Eliement
cersain essent

a) the ogcasion and scope of the story--=when
was it told, why,under what circumstances,
and for what purpose.

k) %he parrative itself--itis an earthly story
about farming, marriage, kings, household
affairs, eteo.

¢c) the spiritusl or heavenly truth or truths
Jesus wishes %c emphasize.

11




ce. Zhe purpose of the parable "I was the aim of
our Lord to bring his hearers into close touch with the
heavenly truths of the Gospel. Because of its Btory-
formthe parable opens up to the simple-minded the gate
of understandingand yeb the advancsd Christian student
finds emple food for reflection in the lines of thought
suggested by %he story" (J. Sehaller). But there was
ancther side %o the matter. Jesus also used the parable
asameans of concealing the saving truth: the unbeliev-
ers were %o hear and see without understanding, as a
judgment of God upon the pecple, who resisted the mes-
sage of the Lord in unbelief. Trench: “Parables are
compared with the pillar of cloud and fire which gave
light %o +the Israelites, but was a cloud of darkness
to the Bgyptians.!

dd. 0T parables Usually when we speak of parables
we consider those which our Lord Jesus 'spoke and which
are recorded in the first three Gospels. However, the
0T does contain a few parables alse. Nathan used the
parable of the ewe lamd %o bring David %c repentance
2 Sem. 12, 1-14. In 2 Sam. 4, 4-7 we find the parable
¢f the wise woman of 2ekoah. and in I Kings 20, 38 the
parable of the wounded prophet.

33. Kinde of parables The parables have Deen
dirvided inteo various groups by Bible schelars. Davis
in a E“Dis*&zienary of the Bible" speaks of three groups?

a) Po illusirate the nature of the kingdom of
hesaven (sower, %ares, treasurs),

B) To illustrate the kingdom of heavwen in the
individual l1life (CGood Samaritan. rich men
and the barns, prodigal son, rich man and
Lazarus),

e) To peint %o the judgment and the consumma-
tion of the kingdom (wedding garment, %en
virgins, five talents).

One of the most interesting groupings of the NT
parables that I have discovered is mentioned by Prof.
Blume in his paper "What do we mean when we say: "So
Says the Word of Ged." which is currenily appearing in
the Quartalschrift. Januaryand April, 1959. He divides
the parables according %o the degree to which details
of the story are itaken over into the interpretation,
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although he doss allow fer a difference of opinion
ameng Interpreters as to which parables he wishes %o

include under sach type.

The whole wmabter depends upon the answer to the
guestion: "How many of the details in the parables
be taken as significant?® The answers given by
varicus inm resersrun from ons extreme teo the other.
Scme emphas enly the one central f rum and ignore
all deiails, wrad,la ﬁhE"@ aim at running out the inter-
pretation inte the minutest detail. Our I.ord. Himgelf
interpreted for us i}ha irst two parables, namely of
the Sower and the Tarss, end thus furnished us with the
key for the interpretaition of all. Trenech gives the
following obgervation in YThe Parables of our Lord!
page 37: "It must be confessed that no absolute rule
can be laid down beforehand tc gulde the expositer how
far he shall proceed. ,m treating the parables of
Christ the ezpositor must proceed on the presumption
that there 1is impord i:@. every single point. and only
desist from sesking it whep either 1% does z..s.ctt regul$
withou’b f@ng& @r when We ¢ar @1@ rly show that this
@r tna‘% ¢ T ed for the sakes of
ive:" again: "I%
before we abttempt %o
. we obtain a firm grasgp
» parable would set forth,
axed dlst'rngmsr ir ; ag sharply and accurate-
1y as we can Tfrom all cognate truths which border upon
it.* Page 38.
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We may thus speak of three 4ypes of parables:

1) Parables in which the small details are not g be

taken over into the interpretation, but merely serve

is embellisgh the narrative. Thus in the parable of
the Good Samam‘tam Luke 10, 30-35, where the fact the
traveler was stripped. the oil, $he wine, merely serve
to enliven the pieture: alse the parable of the Mustard
Seed, Matt. 13: the birds building their nests in the
tree. Also in the parable of the ten virgins, Ma%t.
25, 1=-13, and the detsils that they slep®, and trimmed
their lamps.
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2} Parsbles in Wwhich many of ihe d@‘iceails are imporiand
and agnomi be interprsied. hs parable of the
wicksd husbandmen, Matt., 2L, 7 he Se“"i“antﬂw and
fthe sm.“ alw the parables of ie

Matt. 25, 34 £f, Iuke 19, 12 ff. "Enter im@ ‘th,@ Jov of

*éo

vour Lord."and "outer darness, " should be interpreted:
also the BSower, the Tares, which Jesus interpreted for
His disciplssand showed how these details were in cleose

s ) resed.

%
runot every detall is interpreted. Thus
y f the Tares, Jesus attached no speecial
meaning to the men who slept, nor to the slesping. ner
te the springing up of the blades of wheat, nor $¢ the
servants of the housshelder, and the gquestions they
asked, Matt. 13, 24 £7.

TRony with %):@ma in thought and should be interp:
2%
1
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3) Parsbles which include details %ndegendenﬁz of the
regt of the story and which however play & Tery impor-
tant role in the correct undersianding gﬁ; ,;h;g narablac
Examples of this type ave The Rich Man and lazarus
luke 16, and the peint, "They have Mcses and the
rophets®, e story of ihe prodigal son, luke 15,

el
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T -.alsg the s
11 £f, inwhich the outside feature is the stary of %he
elder brother., Ano t’hér such story is the story of the
wedding benques, Matt. 22, 2=14, namely the men withous

arables real stsries.
rom actual 1ife. or are
bhs titious? Seme yvears
ago I had a long disecussio ch a very well informed
and consecrated layman whe insisted that all parables
re agtual stories whish actually oscurred. He hased
most of hisz argoments on' the fact that the parables
begin with words guch as "Behsld a sower went forth %o
gow, " Matt., 13, 3, and "A gertain man went down From
Jerusalem %o Jericho:" =o 1t must be true, since the
Bible is the truth. However we counber with the argu-=
ment that the parables are usually introduced with such
werds as Yancther parable put he forth wunde them,®
Mats. 13, 23. We must distinguish Detween actual
statements of fasd and illustrations.

0f ccourse we de net deny that some of the parables
may have Been teken from seiual cecurrences. Some
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think that the story of the Good Ssmaritan actusll
happensd and that may he a
and how much iz fietitic
the infermation at hand.

However, i% should alse Te Torne inm mind that ane
of the main purposes of God was %o reveal trubhs whish
gtherwise wouldnot beas elear %o us. Thus the paratle
of the laborers in the vineyard, where all the laborsrs
received a penny regardless of the numbers of hours

they worked., might offend we, wntil we realize this is
a parable which shows us how different is the kingdom
of God from the deoings of men. So alsc the story of
the rich men and Lazarus. Many problems present them-
selves if we %try te¢ meke this an actual oecurrencs:
the fingers, the tongue, the fact that the former rieh
man geuld loeck into heaven, ete: alsg in the parables
of the lost sheep and lost coin, the invitation to his
friende and neighbors to rejoice with him, is wmethmg
that would at least be very umusual in asctual life.

gg- laterpretation Since we shall devois snother

of Parableg paragraph in the essay %o the

discussion of the interpreta-

tionof 21l figures of speech, we shall now concern our-

selves chiefly with certain rules in the interpretaticn
of parables as sush.

Altheugh no specific rules can be given which will
apply %o every case, thers are certain principles which
will guide us in their interpretation.

1) Wnat is ithe cocasion and scope of the pargble?
Ag we study the contexs we Tind many clues to the mesn-
ing of the parable. Sometimes the Lord Himself gives
us this information as Mat:s. 22, 0 m marriage supper
"many are called but few are chasen." The tem virgins,
Matt. 25, 13, "Wateh therefore for ye know neither the
day ner %he hour wherein the Son of Man cometh." The
Good Samaritan: "Which new of these three, thinkest
thou, was neighborunto him$that fell among the thieves?"
Sometimes by the inspired writers. Luke 15, 1. 2: lost
sheep, lost coin. The Pharissee and the sceribes mur-
muired saying, "Phis man recsiveth sinners, and eateth
with them." Sometimes they precede the parable,
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Iuks 18, 9. "He spake this parable unte certain which
trusted iz themselves that they were rightecus and
despised others" —— Pharisees and the publican inm the
temple. A% other times they follew, Luke 156, %3 ‘"MaL@

< i3
to yourzelves friendsef the Mammon of mmgm«%suﬁne%

& & parable is furnished with these helps 'b@hni
at 1%s opening apd its slose., as in the story of the
unmereiful servant, whiskh is suggested by the quesiion
whichPeter asks Matt. 18, 27_ "How oft shall my brother
sin sgeinst me and I forgive him? +$11l seven timesi?
and wound up by the applicatien whish the Lord himself
makes, ¥. 35¢ “So likewise shall My heavenly Father do
also unte youif ye from your heardts forgive not every-
one his brother thelr trespasses." Alsoc Mast. 20, 1-15
and Luke 12, 16-20 in which Jesus bezins and finishes
withthe same saying. Jesus himself interx rets the fwo
paratles-—=of the sower and of the tares, Mat:. 13. In
other cases the Lord simply speaks ths parable leaving
it %o the hearer %o discover the proper key: Iuke 6,41
and Ma%i. 13, LAU6; "the mote awd the beam," "the
treagure and the pesris.”

2) 2hs parrative itself. Since the parable is an

to L & heavenly zxzeamng9 it is important
that we determine the exacht nature and details of the
customs and practices of eha*f; day, that we know some-
thing abeout the raising of sheep, %the money used at
that &ime, the methods of farming, alse ¢the history
and. geegrapby revealed in the stery.

3) What is the ope gembral truth the Lord is emphasiz-~
g_zg,? and digtinguish 1% from all the other relabed
truths which berder upsn it. In other words that we
find the peint of comparison.

k) Be gareful of ihe degtrinal use of parables.
Parables teach doctrine, but they should net be made
the first sources and seats of doetrine. Doetrines
which are %aught in the clear literal words of Serip-
ture may be illustrated and further confirmed by par-
ables, but we shouldnet folst meaningsupon the parable
that ezw never intended, a@s the Catholies de in the
parableof the unmersiful servani, where they guote the
words “@ ;_L.l he should pay all thait was dve” as an argu~
ment for purgatery. ¢

w t_a

bl

4 @f figure found in Seripture are the

A Ell*gai » Where esssential wordsare purpe
ted tut vhere the omission mekes the express
mere forgeful. The commonest i
aopula. as in Mats. 5.3 "Blegsed..
the copula "eisin" is omitted:; alse A
cervtain of the disciples,® the “@er‘iamnﬁ““trnws”m
omitted..alse I Cor. &, 13 "mesate for the belly." This
i® also called brachylegy--cenciseness of expression:
literally, a short word. Seme find a difference between
ellipsisand brachylogy, in that hrachylegy omits entire
thoughts or phrases for emphasis, as I Joha 5, 9, "If
we recelve the witness of men, the witness of God is
reater."

s
@

b. Aposiopesis....to be silent, a sudden breaking off.

32, 32: YIf thou wilt forgive, and if not. blot
me I pray thee out of thy book:® Luke 19, 42: "If thou
hadst known, even thou at least in this thy day the
things that belong uante thy peace;" Gen. 3, 22: "And
the Lerd God said, Beheld, the men is become as one of
ws to know good and evil, and aow lest he put Fforth
his hand and take alse of ths tza of 1ife and eat and
live forever-==Therefore the Lord God sent him forih
from the garden of Eden.®

c. Zevems or syllepsis is defined zs a word used to
'Illflll two functions, appl ing properly %o one person
oy thingand improperly %¢ ancther, er it uses the same
word, first literally, then figuratively. In I Cor. 3,
2 Paul says in t%he Greek texd, "I have given you %o
drink of milk and neo% of solid food." The figure is
not apparent in the EJV where i% is translated "I have
fed." Also Luke 1, 6i: "And his mouth was opened and
his tongue®—=the KJV supplies ®his tongue was loosed."

Examples from secular literature are: "He fought
with fury and a big blackjack,® or "In his lectures he
leaned heavily wupon his desk and stale jokes" or as
Alexander Pope wrote about Queen Amne:

"Hail, thou, great Anna, whom three realms ochbey,

Dost sometimes counsel take, and sometimes tea.!
Aiso the one often queted: "I am under the impressioen
that 1% is raining and my uwmbrells.®
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d. Aptapaclasis--Related to Zeugma is antanaclasis,
“a bending bagk or breaking;" using the same word huk
in a different meaning, often %o vefubte an oppenent:
“Learn some craf®, that you may live without arafs."
Ir Rom. 6, 23 "The wages of sin is dsath®. Also Rom. 3,
27: "Where is boasting then? It is excluded. By what
law? of works? Nay, but by the law of faith.®

. Thirdly, there are figures that aim %o soften or %
202 TALY, Taere 212 A&l 30 SQlLen or Lo
emphasize an expregsion.

a. Euphemism uses a mild for a harsher expression.
Acts 7. 6 W"fell asleep" for dying, and other similar
words. -

b) Irony says one thing but means the opposite, as in
the spesch of Antony in Julius Csesar "For Brutus is
an honorable man." ‘

In I Kings 18, 27 we hear Elijah speaking tc the
Baal worshippers: "Elijah mocked them and said, COry
aloud, for he is & god, either Be is talking. or he is
pursuing, or he is in a journey, or peradveaniure he
sleepath, and must be awaked." Job 12, 1 "No doubt
but ye are people, and wisdom shall die with you, but
I have undersfanding as well as you., yea who Enoweth
not such things as these?™ Also Paul in I Ger. L4, 8:
"Wow ye are full, now ye are rich, ye have reigned as
kings without us, and I would te Ged ye did reign.
that we alsc might reign with you." Mats. 23, 29: "Wee
unts you scribes and Pharisees, hypocriies, hecause ye
build the tombs of the prophets and garnish the sepul-
chres of the righteous."

2) Hyperbole 4is a rhetorical figure which consists
in exaggeration. magnifying an object beyond reality,
with' ne intenition to deeeive, but for the purpese of
emphasis, from hyperballo: '"to¢ throw over or beyond."
Judges 7, 12: "And the Midianites and the Amalekites
and all the children of the east lay along in the val-—
ley like grasshoppers of multitude, and their camels
were without number, as the sand by the sea shore for
multitude.® Ps. 6, 6: "A1l night make I my bed %o
swinm, I waier ay couch with my tears." Johm 21, 253
"And there are also many other things which Jesus did,
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the which, if they should be written every eome, I BUD=
pose that sven the world itself could not centain the
bDooks that should be written.” In Ps. 185, 12 and
similar passages "forever and ever," vhere "forevert
already expresses the thought intended, but "ever! is
added for emphasis. We think of the expression used at
times. "forever and & day:" alsc Hymn No. 31, v.5 by
Joseph Addison: "But, oh! eternity's %oc shori
To uiter 2ll Thy praise."

d) Msiosisis an understatement, the cpposite of hyper-
bole, from meion, smaller. I Gor. 2, bL: "Not with
entieing words of man's wisdom," where Paul apparently
has in mind the wisdom of the erators of Corinth and
Athens.

e) A form of meiosis is Litctes where the cpposite is
stated of what is mean® and then a negative is placed
before it. 8t. Paul tells us that he was a "eitizen of
no mean 2ity" meaning "a great oity." "I praise you
nob," meaning, "I blame you." Aets 1, 5: ‘"not many
days henee." Acts 14, 28: ‘"pe 1little time." (Chronon
ouk oligon), meaning "a long %ime."

f) One of %he more common figurses of speech and also
one of the most diffisulé, Decause it includes so much,
is metonymy . Metenymy consistein substituting one idea
for another slosely allied %¢ 4i%. The gause is used
for the effept. Thus "the pen is mightier than the
sword " thepen is empleyed for that which is written
by the pem. Iuke 16, 23:  "They have Moses and the
prophets." YMoses and the prophets" are used for the
writings of which they were the authors. Deut. 17, 6:
"At the mouth of twe witnesses." "Mouth" is used for
the words spcken by the mouth.

]
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£
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Semetimes the effect is used for the cause: Gen. R
19, "In the sweat of thy face shalt thou eat bread."

Ancther use of %this figure occurs when some asso—
clated idea is put for the mein subject. Gen. 42, 28:
"Ye shall bring down my gray hairs with sorrow %o the
grave." Ex. 12, 21: *Eill the passover," where he
evidently uses the word "passover®™ for the paschal lamb.
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Sometimes the sizn for the thing sisnified--"The
Chair," for the presiding officer; "Shakespeare for
the werdsof Shakespeare; “the press" for the newspaper:
Waghington" for the Federal goverament: "bottle" for
strong drink. Ma%t. 16, 19: "I will give umio thee
the keys of the kingdom of heaven." Gen. 49, 10: "The
sceptre shall not depart from Judah."

Also the gontainer for ihe ihine contained. In
the Lord's Supper, "the cup" for the.contents of the
cup. Luke 22, 20: "This cup is the New Testament in
my blood." In Ps. 23 "Thou preparest a table before
me.® Also ¢the abstract for the goncrete. "Circum-
cision” for the Jews, "uncircumcision® fer the Gentiles.

g) Synecdoche is another kind of trope quite similar
to mebonymy, in fact the distinetion hardly exists any-
more. Synscdoche is that figure by which part is put
for the whole or the whole for & pard: a "sail' for the
ship, a "whasel" for the bieycle. Luke 2, 1: "all the
world"for theRoman empire. Acts 27, 37: "Pyo hundred
three score and sixteen souls," souls, for the whole
man or perscn. "Day® is used for a loung periocd of time,
the singular of %stork, turitle, cranse, and swallow! in
Jer.8. 7 is used for the whole class $e which  each
belongs. Also in the fourth petition "Give us this day
our daily bread.”

L. Other methods of conveyipg truthe--related %o

Besides the more common figures of speech listed
above, thers are alsoc other methods of conveying ideas

&
and impressing truths which are related to figures of
gpeech.

a. Fable Althoughthe Bible contains no fairy tales,
whiegh delight in the impessible and upreal, Hhere are
some wha findat least two fables in the Bitle. A fable
is an instruetive tale, iIntroducing snimals, plants,
and lifeless objects as thinking, speaking, and acting
ike buman beings. Those who insist that the fable has
noe proper plase in Seripture, agres with Trench who
maintains, "The purpose of Seripture exeludes it." It
is also %rue that whenever the Bible uses the word
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“fable" as it does five times. viz. I Tim. 1. &
2 Tim. 4, ks Pitus 1, L4; 2 Peter 1, 16: 4% is
ceuched in a vwaraning %c us not to give heed %o th

Others counber with the argument that, although
these are found in Seripture, yet +they are noh

by God direetly, dut by men, alsc that the spirit an
aim of the fable accords with irony and sarcasm, whie
do occur in the Bible, alsc that some of the proverts
are abbreviated fables, Prov. 6, 6: 30, 15.

The first so-called fable is found in Judges 9, 7=
20, where the irees are represented as going forth %o
ghoose a king. The clive tree, fig tree, and vine are
asked %o rule, bBut they decline. Then the bramble is
invited to rule over them, which does not decline. but
in biting irony invites all the trees to take refuge
under its shadow......2ll to refer to the weakness of
King Abimelech. In 2 Kings 14, 9 the thistle spoke to
the cedar, “"Give thy daughter e my son to wife.l

Meny of the better Bible autherities prefer to eall
these "parables"as Koshlerdees in "A Summary of Chris-
vian Doctrine." As someone stated it: "IFf these were
written by Aesep, we would eall them fables. Since
they are in the Bible, we call them parables."

. Riddle. The riddle differs from the fable in being
designed to puzzle a'_nai perplex the hearer. The Hebrew
word for riddle { M J°T!) means "to twist® or "tie a
knot." The Queen of Sheba journeyed to Solomon's court
to test him with riddles (I Kings 10, 1), "hard ques-
tions™ in the KJV. In Judges 14, 14 we hear Samson's
riddle: "Out of the eater czame forth meat, and ocut of
the strong came forth sweetness," and in +v. 18 the
answer "What is sweeter than honey? And what is strong-
er than 2 1iont"

In mythology we read the celebrated riddle of the
sphinx: "What animal goes on four feet in the morning,
en twe at ncon, and on three in the evening?" The
answer is "man," solved by Oedipus.

¢. Bpisms. The difference between the riddle and
enigma is fthat the riddle deals with earthly things to
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test our ingenuity or shrewiness, while the enigma
serves o enbance and conceal some deep and sacred
nhuught., The word “enigma" cccurs only ones in Scrip-
ure, L Cor. 13, 12: '"Now we see through & glass dark-
ly {in enigma)." The words of Jesus to Nicodemus might
be called an enigma, "Bxcept a man be born again" John
3.3: alsc His words %o the woman of Samaria, "Whose-
ever drinketh of the waker that I shall give him shall
never thirst," Joho 4, 14; alsc the words of the risen
Savior concerning John: "If I will that he tarry $ill
I come, what is that tc thee?®" John 21, 22.
i. Zype With the word "type® we refer to that figure
in which one object is made toc represent another, and
in Seripture these are especially used in relation %o
the coming of the Savior. Types and symbols are often
called "acted parables." The type always prefigures
something in the fubture. What it thus prefisures is
called the ant%‘:;vseo For this reason $ypes are oalléd
fprophetic symbols."

Thereare Typical personsg: Adamwas a type of Christ,
Rom. 5, 14 Elijah of Jehn the Baptist; Abraham a typ@
of believers justified by faith, Rom. 3, 28. ZTypical
institubtions: The saerifice of lambs pointed %o she
Lomo of God, I Pet. 1, 19. ITypical offices: The pro-
phets pointed to Christ our Prophet, Deut. 18, 1%; the
priests and high-priests, of the Great High Priest,
Heb. L4, 14: 9, 12, Meichizedek. Typical evenis: the
- fleed, exedus, sojourn in the wilderness, manna, water
from the rock. %he 1lifting up of the brazen serpent,
Jehsah. Typical acticns: Hosia marrying a wife of
whoredcom, Hosea 1; Zechariash making crowns of silver
and gold for the head of Joshua, Zech. 6, 9=15; Abra-
ham sacrificing his son Isaac. ‘

e. Symbolg. A symbol differs from the type in that . a
symbol is an object whiech illustrates another by indi-
cabting csriain qualities or marks of features of the
other. ZThus the olive branch is a symbel of peace, the
horn of pewer. While a type always had its fulfillment
in the future, a symbol has in itself no speecial refer-
ence to time. The twelve cakes of showbread gymbolized
the twelve %rihes of Israel. The offering of incense
was an expressive symbol of prayers of the saints.

Pg. 141, 2; Rev. 3, 8; 8, 3-H.
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f. Symbolic Numbers When we read Scriptures we camnct

 help observing the symbolical use of numbers. Thers

may be room for differences of epinion in interpreting
thembut the following inbterpretationhas received wide-
spread acceptance.

3 is usually 4inbterpreted as the number of the
Triune Ged: The Sarcnic blessing: "The Lord" is
used @‘hree times; alse the "Boly, hely, holy® in
Isaiah &, 3; the referense t¢ "Father, Son, and
Holy Ghost™ in the Apostolic blessing. ‘

4 isthe number of the world: "four windsof heaven,"
Jer. 49, 36: "the four corners of the earth,®
Ezek. 7, 2; Rev. 20, 8, possibly corresponding
with the four points of the compass NE W S,

7 Seven being the sum of three plus four may be
supposed %0 symbolize the union between God and
the world, and may be called the sacred number
of the covenant between God and His people: 7
days of the week, 7 days of the Passover, 7 church-
es in Revelation, seven stars, seven seals, seven
Srumpets.

10 with iis multiples may signify abundance or per-
fegtion or completeness: 10 commandments, 10
virging, 10 coins, also the dimensions of the
tabernacle; the temple, and of heaven.

12 with i%s multiples is the number of the church
12 tribes of Israel, 12 apostles, the 24 elders
(the 01d and new testament) at the throne of God,
12 s%ones in the breastplate, 12 cakes of shew-
bread, 12 x 12,000, Rev. 7, 4=8; the New Jerusa-
lem has 12 gates.

.

is %he broken 7, thus may mean confusion and
trouble. Since 7 is the symbol of the covenant,
3% may refer to a broken covenant.

40 1s often wused im counection with punishment or
trials 40 days of rain, Gem. 7, 4. 12. 17:; 40
vears in the wilderness:; the 40 days in which
Moses, Elijah, and Jesus fasted.
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6 is one less %han 7, thus always falling short of
that® sacred number. Perhaps this is the explana-
tion of the number 666. Rev. 13; 18.

In regard %o the gymbelical pames; golors, and mefals
we £ind references %o them in Seripiure, but the infor-
mation i1s rather meager. and i% ssems hest o proceed
very carefully in their interprevaticn.

g. Proverbs are described ag shord, pithy sayings, in
which a wise counsel, a moral lesson is expressed in
memarable form. The Biblical proverbs are not confined
to %he beck whish bears that title, but alsc appear in
the bookof Epclesiastes, and in aimost every otber bosk
of the Bible. Proverbs may contain many different
figures of speech: for example, Prov. 5, 15=18 is an
allegory: "Let thy fountains be dispersed abroad."
In Prov. 1, 20:; 8, l: 9, 1, Wisdom is personified,
"Wisdom crieth without." Beecl. 9, 13-18. is a2 combina-
tionof parable and proverb. In Luke 4, 23 Jesus speaks
what we call a proverb: "Physician, heal thyself,"
but Luke calls 1% a parable.

Many proverbs of course are literal statemenis:
"4 child is known by his doings." 20, 11. "The rieh
and poor meet together, the Lord is the maker of them
all, " 22, 2. '

In interpreting the proverbswe must determins which
figure of speech is employed, if any, and whebher 1% is
written in the form of parallelism, s¢ that the purpose
of the author and of the Lerd be served: Prov. 1, 2=4,
"$o know wisdom and instruetion, to perceive the words
of understanding.

Our Lord chose %o reveal Eig
will %o %he prophe®s of old
in verious ways, atv times by direct inspiration, at
other %imes through dreams and visiong. We think of
the dreams sf Abimelech, Gen. 20, 3=79 Jaceb at Bethel,
Gen. 28, 12: Laban in M%. Gilead, Gen. 31, 2L; Jeseph
saw the sheaves and the heavenly bodies, Gen. 37, 5-10s
the butier and baker, Gen. 40, 5-19: Pharach, Gen. 41,
1=32: BSeolemen, I Kings 3, 5: 9. 2: Nebuchadnezzar,

h. Drsams and Visions.

Dan. 2and 4; Daniel, Dan. ’?,, . In the Wew Teshament,
Jossph's dream, Matt. 1, 20: 2. 13. 19: the wise men.
Mast. 2, 12; the dream of Pilatels wife., Matt. 27, 19.
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Whenever the Lord chose %o wuse drsams %o weveal
His will., He also provided ample explansticn. so that
thers might he no doubt of His message. Very likely

the Lerd chose this method of revelation, as in
case of Pharach, because this was the best way %o
press these truths upen him, eand the fact that
dreams were double showsd that this was firmly estab-
lished by the Lord and would sertainly be fulfilled.
In these drsams the Lord no% only brought the informa-
tion cemeerning the years of plendty and dreuth %o
Pharach, Put alse employed them te raise Joseph to
pewer, 0. bring Jacob and his family te Egypt, te offer
God's grace %o Pharash, and thus to fulfill his pro-
nises t¢ His people.
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This, however, does not mean that God still teday
uses dreams and visions, nor, as far as we know, that
our dreams have any speeial impertance. In fact, God
warns against trusting in dreams. Jer. 23. 28: '"The
prophes that hath a dream, let him tell a dream, and
he that hath My word, let him speak My word faithfully,
What is the chaff %o the wheat? saith the Lord."

At other times the Lord sent ¥isions, durine which
those who received %them were in a state of ecstasy
without however losing consoiousness. Thus Isaiah was
called in a vision, ch. 6: ZIRzekiel received wisicus
conceraing the future spread of the Gospel, ch. 1, and
concerning the fulure glory of God's kingdom, c¢h. 20-
28. In & vision Daniel beheld the four great world
monarchies which were te be followed by the kingdom of
Christ, eh. 7, 8, 10, 11; algo Paul in 2 Cor. 12, 1-4
Leheld a visien of Paradise. And on the island of
Patmos John experienced the entire vision record in
the Book of Revelation on a single "Lord's Day." Ch.l,
¥. 10.

i. Prophegy. In erder to interpret the many prophe-

eies in the Bible. we must remember that
the prophets speaking by inspiration used almost all
varieties of Tigurative spesch, of types, and symbols.
A% %imes the Lerd merely foretcld the future, as in
I Sam. 10, 3-6, where in clear werds Samuel told Saul
of the particular events that would befall him. In
other prophecies rebuks, admoniticn, and warnings were
embodied. 25




In the many prophecies which tell of the ceming of
or, such as Gen. 3, 15, Noah, Abraham, Isaac,
Moses, David, the psalms and the books of
; we see how the Lord so beautifully re-
wealed His Flfns for the world, wntil they found their
fillment when Christ appeared. Althonugh

8 h,ad, te sbudy their own prophesies in order
ze the meaning, we boday san clearly see the
meat of the messianic prophecies.

The Bible wrscords some falsge interpretations of
prophesies as a warning tc us %o proceed earefully,
¥iz.. that the Messiah would be an sarthly king. that
John the Baptist was the Prophet Elijah returned t¢ the
earth, that the snd of the world was at hand, and those
whe confused the firgt and second coming of Chrish.
Similar interpretations appear today. Nahum 2, 4, "The
chariots shall rage in the streets, they shall justle
one against ancther in the broad ways, they shall ssem
like torchee, they shall run like the lighinings" has
heen agcepted by some as a predistion of our modern
carsand bighwars. During World War II there werse those
who foreed thelir interpretation upon the words of Serip-
ture, I Sam. &, 1k, "Ha will take your souns." as though
it foretold ocur mi J drafts Ig. 3, 18 "take..their
round tirss® o prediet the tire rationing.
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&t is brus that some prophecies of Seripture have
neves 51e n fulfillsd, but these were gonditional nro-
ith the gondition either expressed or implied:
s 20, 1=7, Isaiah’s words to King Hezekiah: %"Set
: s-f-:i. srder . for thou shalt die, and not live;®
enakh 3, 4. 10, "Wet forty days and Nineveh shall

be gver éhrown "

Aswe gsesk %o interpret the prophecies found in the
Bock of Revelation and other prophetic bogks, which are
oW being fulfilled, or will sili be fulfilled in the
futurs, we at times find great difficulty in asecertain-
ing the full meaning. Here again we might d¢ well to
remember Luther's remarks that we should accord the
Holy Spirit the honor of knowing more than we do,and
imitate %the pastor who said that he frequently read a
portion of Nevelation before ascending the pulpit on
Sunday meraing, witheut knowing the full interpretation,
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tutas he read he found such cemfort in knowizg that we
have a Savior wiger and sironger than we are. A% the
sane time this does not rule cut studyine these books
and passsges, applying sound rules of interpretation,
S'f’udjir.\g the author. %the scope and plan of the hoock,

ke usage of words and symbols, and making use of par-
allel rassages which apply.

- In additionto the figures mentioned in the previous
pages, there are alsc others which however are apparent
chiefly in the Greek and Hebrew and beleng %o a study
of grammar; Pargllelism in Hebrew poetry; chiasm.
inverted parallelism, Philemon 5: payancmasia, repeti-
tion of the same word stem, kakous kako, Matt. 21, 41:
timei kai loimoi, Luke 21, 11: 2lliteration "bed and
board; Rem. 11, 29.30 phthonou phonou, Annomination,
where semse and sound are alike--Petros and petra
Pleonagm - repetition,Col. 2, 13, Mark 7,25, Phil. 1,
23. Byperbaton - where the word seems to be in the
wrong place, I Cor. 14, 7; Pun - a play on words. Some
find an example in Philemen 11 11 "ghich in time past was
%o thee wunprofitable, but now profitable to thee and
%0 me." (Onesimus means "profiteble®). However Lenski
and eothers find ne pun in this passage.

V. The literal or the Sines it is established that
figurative interpre-~ our Lord uses figurative as
tation of Seripture? well as literal lancuage in

Seripture, it is essential
that we definitely determine when He is speaking liter-
2lly and when fimranvely First we must define  the
word "literal." This word may be wused in different
ways. Thus Prof. Blume, "We must always take the Bible
in its literal sense. TPhis means that we take the

Bible as the words demand that it be taken. It is part

of the literal understanding of Scriptures that we

recognize and correctly interpret the figures of speech
in it." The word literal alsc means "as opposed to
figurative,"and it is in this sense that I would 1like

te use i%.

Inour every day conversation and reading we usually
understand cne another. However as differences in age,
ocecupation, language. time and environment appear, we
may have to inquire intoc the interpretation.
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When the Speaker is the Lord God Himself, when that
bogk is the Bible. when the message is God's plan of
salvation for the sinmer, then i% is sbsolutely essen-
tial that I listen carefully and let Him explain His
words which are "spirit and life," and which, as He
promizses, can alone make me "wise unts salvation.®

The literal meaning of words and senbtences is the
acrmal approach in all lansuages. This does nmot Tule
out figures of speech, but even these figures depend
for their very exisbence on the literal meanings. The
fact that a lion is a symbol of strenmgth is based on
literal lions who are literally strong. When itne Lord
tells us, "In the beginning Ged created the heaven and
the earth" or that Jesus died on the eross for the sins
of the world, this must be taken literally hegcause
thers iz no indleation of any figurative meaning. How=
ever when the Lord ecalls Himself a "vine," it should
be apparentat once, that this is used in the secondary
meaning or the figurative.

Our Lord Himself in His word gives ug certain
pringiples which will determine for us vhen a passage
or word must be interpreted literally or figuratively.

L. God's Word is the truth. God is the truth, Jehn 1,
17: grace and truth ssme by Jesus Chriss, 14, 6. I am
the way, the truth and the life. I% is also God's will
that we know the truth, I Tim. 2, & "Who will have all
men %c be saved and %o come %o the knowledge of the
truth." No one can tell us vhat God wanis us %o believe
and do bubt God Himself. "ZThe things ef God knoweth no
man but the Spirit of God," I Gor. 2. 9~11. The Bible
ig God's own Yook which net only contains but which is
in all its parts the Word of Ged. Heb. 1, 1. 2;
I Thess. 2, 133 2 Pet. 1, 21; 2 Tim. 3. 16. Both %he
literal and figurative words are the truth of God. The
verbal inspiration of the Bible teaches that the Holy
Spirit guided men into truth and away from arrer.

m3 o

Those who reject the verbal inspirvaticn of Serip—
ture will easily fall indce $he error of interpreiing
Seripture falsely.
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In the New Testament the ass that was tied on Palm
Sunday represents mankind as bound in sin, and the
loosing of the same is the redemption of Christ. Thus
the word became putty im the hands of eagh interpretser.

Here a warning is in plaece that we alsoc do nob
regort %o allegorizine, that we do not allegorize physi-
gal ints spiritwsl blindness, the leprosy of the body
inte’ the leprosy of sin, the words of Jesus on the
cross "I thirst"into spiritual thirst. The same danger
presents itself in the interpretation of parables, when
we toke some miner detail and emphasize this at the
expense of the point of comparison, and thus do violence
to the intended meaning.

Whern the age of Pletigm arrived, all rules of gram-
mayr and the commen meaning and ussge of the words were
disearded, and the inbermal inmer light of the spirit
wgs considered %he only guide in interpretation. In
other words, they appealed %o their emotions rather
than %o the plain werds of Scripture. The ery of the
day was "Deeds, not ocreeds." When Luther was asked
"Ds you feel saved?¥ ke replied that he often did not
feel saved, Bbubt that he knew that he was saved because
of the elear words of Scripture. '

Bationalism also dissards the Bible as the divine
source of saving kmowledge and strips 1t of i%s divine
aunthority. Men sought to golve all problems by means
of man's power of reason. When Arthur Brisbane com-
mented on the werds of Jesus %c the malefactor: "Today
thou ghalt be with Ms in paradise." he rejected these
wordsand said: "If the soul would travel at the speed
of radio rays. whieh in less than one second pass around
the globe seven times, 1% would take 300,000,000 years
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to resch the limite of the universs. A few years age
Ripley in his "Believe it or net" column "proved! that
heavern hasg long since been £illed %:,»@ capacity, and
there is ne room feor anyone elee. '
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he Boman Catholic churchhae s coldly raticnalistie
theslegy. For instance Bellarmine : "Man is able
to obhey the law perfectly, otherwise God would he =z
tyrant.' Alse, "Mary must be oconceived withoub sin,
because God would not let thse body in whick Hig Sen
would dwell %o have a stain of sin.®

And of course $he Reformed have followed the pattern
of Galvin who maintained: YThe Lord 4id not institute
anything which is out of harmony with our reason.”
Thus they mainbtain that it is impossitle for Christ,
who is present lecally in heaven, %0 give his body and
blood sacramentally, because "i% is impossible for the
human body %o Des present in more than cne place at the
same timey 4t alsc dismpizﬁ the Holy Trinity and is
aga:mst neman TEeason. "

In a recent conversalicn with & Chureh of Christ
in regard to baptism, the writer ﬂad a firsgt-
hand illustrationhow some Reformed interpres the Bible
in keeping with their ratiomslis®iz views. Althouch
he insisted t‘:ﬁa@ his church accepts the Bitle as the
Sruth, while "the Lutherans have only the Catechism,"
he revealed the follewings In Matt. 28, 19 %gll nations®
sinply means %all nationalities,® namely. the Jews,
the Bomans, e%e. and of course, only the adults. The
game ig %trus, according %o him, in Romans 3 Yall have
sinned" means the “patiomalities® only. znet the indi-
viduals. ¥Phat which is born of the fiesh 4is flesh"
refers only +o %he natural birib. ¥Of such is the
kingdom of God* means that children are by nature mem-
bers of Christ's kingdom. In his interpredation of
Psalm 51, 5, "Behold I wasg shapen in iniquity, and in
8indid my mother conceive me," he showed to what lengths
they willi go %o rejech ii}a,e dostrine of original sin.
He said: ®In erder %c understand this passage, you
must read Deuts. 23, 2: Gen. 38, 24=30;: Mait. 1, 1=3 in
that order. Deus. 239 2: Y94 bastard shall not enter
inte the congregation of the Lord, even %o the tenth
generation shall he not enter into the congrezation of
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the Lord." o Gen. 38, 24-30 we read that Temar had
twinsg, borm illegitimaiely, Pharsz and Zarah. And in
Matthew 1, 1=3, we hear that David was 2 tenth genera-
tion descendant of these illegitimate children. Thus.
agesrding %o the Church of Christ pastor, David alons
wag conceiveld im sin. Deeause this stigma of Being a
descendant of an illegitimate ghild, rested upen him.

Related %o Ratiomalism iz what has variously heen
alled Ascomodebion., Naturalism, Moderpism. or Demyih-
g-l@gzzmg These maintein that the Bible teachings of
the miracles, the sacrifice of Ghms‘@g the resurrection,
the judgment, are an a«yeom@daﬁ n to the superstitious
notiong and prejudices of th uimes,

The latest advocate of this school is Dr. Rudols
Bultmann, a prefesser @f medern Refermed theology &%
Marburg, Germany, whe luvented the word "demythologizing. ™
He believes that the ag@mﬁte of Jdesus' miracles are
nothing but myths, fables or fairy steries. They never
agtually happened but were %614 %o siznify something,
and that we shounld 1@&3 lessong from its figurative
tales. He saye: “Phe langusge of the Bible and of
dogmetic traditien is tied %o am ancient, outdated
world pieture. Itisutierly incomprehensible to modern
man, whose babids of thinkine and speaking have been
molded by science." He alss refers to "naive biblieism"
and rejects the thouszht that doetrines can be derived
from the literal words of the Bible

EY
oot

b=-=’ cmi“

Similar opinions were expressed in a 48-page book-
Letby Konradin Aller, which discredits Benjamin Frank-
1in as the first exdensive user of electricity and
credits knowledge of explesives to the ancients. This
is based upon the propesition that Moses was not a Jew
but an illegitimate ¢hild of the Zgyptian Pharoah's
daughter, and that Egypiizn knowledge of that time in-
eluded the scisnces of electricity and blasting. "Moses
carried shis knowledge inbo the desert, where the dry
current conducting airwas best suited for the practice
of 1%." Aller says, adding, "The real reason why Moses
never entered the promissd land, but kept the Jews in
the desert for ferty years, was his realization that
he sould not perferm his eleectris tricks, which seemed
like miracles %o the Jews, in the more humid air of the




land of Canazn.® He calls the episode of the ‘Duwnmg
bushan "electirie phfemmengn gommon in desert regione.!

Theark ascording to Aller's version., was ,L@thwg mare
sacred than a formof Leyden jar. And, Aller continues,
when Moses had grown te be an old man of 120 years. he
found an easy way out of 1ife by simply blewing him-
self %o pisces. That is the &ller rpla,,:,aw, o gf why
Deut. 3%, B observes: "But. ne man kanoweth of his
s;ptl hre wnde this day.'  Aller concludes with this
remark absut the capture of Jer

cho: ¥Jeosghua tock 2
whoele week %0 lay his mines and meanvwhile distrached
the attention of the beleaguersd by having the mystis
ark of the zovenant carried arcund the city daily.®

('0

Inan article in the Northwestern Lutheran, Septem-
ber 12, 1937 "An Analysis of some bypical attempts %e
strip the Bible of the Miraculous"oy Pastor Im. P. Frey,
s csrtzin Dr. CGesrge M. Lamsa :us gucted e sghow hig
ef that much %hat is miraguloas in the Bible san
! in = natural way. Thus ke adds another
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we Y the grace of God know that the Bible
3h, we will not listen to our imaginstion,
pns, %9 Treason., oF tc anything or anyons
authority of Seriphure.
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2) Since the Bible is the Word of truth in all ite
parts, it is also gufficient. The Bible brings us "All
the counsel of God®™ Acts 20, 27. It is sufficient %o
make us "wise unic salvation.™ 2 Tim. 3. 15. The rich
men was %told that his brothers had *Moses and the
prophets,® Iuke 18, 29; they needed mnoihing more. Our
Lord alse forbids additions, subiraciions, and albera-—
sions, by an ipdividual or a group. Deubd. 4, 2: Prov.30,
; B: Mat®. 23, 8-10. Alsc ng new revelationg
are t¢ be oxpected; as the Quakers and Iatbter Day Saints
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aver. Neither may reason. either patural or illumined,
add te¢ the revealed word, I Cor. 4, 4: I Gor. i, 20.
21; Gal. 6, 53 ILuke 16, 29; or iradition. or moders
development of doctrine.

The Catholic church ealls the Bible "a dead leiter
calling for a divine interpreter. It is obseurs and
hard to understand and is open %o many false interpre-
tations. Morsover a number of wrevealed truths have
been handed by divine tradition only." Thus they admit
that their doetrine that Mary was not subject to the
sin of Adam is not taught in Scripture but "may be in-
ferred from two passages if understood in the light af
CGatholic tradition: Gem. 3, 15, Luke 1, 28." Also,
"$he Assumption of Mary may notbe proved from the Bible
but rests on solid theological principles." Thus they
findin the councilsand tradition an authority superior
%o the inspired Scriptures because they reject those
passages which speak of the sufficiency of Holy Writ.
S0 alsc the enthusiasts, whe are net satisfied with
what has btesn slearly revealed dut let their imagina-
tion run rampant, especially as they consult the Book
of Revelatisn and obher highly fisurative portions of
the Bible.

3) The Bihle is glear The Lord refers to His Word as
a light, Ps. 119, 105; 2 Pet. 1, 19. It can make wise
the simple, Ps. 19, 7, and even zghildren can know the
seriptures and hecome wise unte salvation. This does
not mean that it will Dbe elear tc everyone: Acts 8, 31.
"Understandest thou what thou readest? How can I except
some man should guide me?" Nor deesit mean that natural
man ean understand it:; "Neither ean he know them be-
gause %hey are spirituwally discerned," I Cor. 2, 14,
We alse know that the Bible contains some things hard
te be understecd, 2 Peter 3, 16, but this is not due to
God but te our lack of knowledge of the language, or
the conditions, or of the gubject treated.

a. From theseand octher passages the important rule
of interpretation must stand: Every statement
ef the Bible hasg oply one meaning intended by
3he Holy Ghest. This eppeses the allegorizers
who maintained that allwerds of Scripture have
afourfold sense: the Literal, moral.,allegorical,
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end mystical. Thus Jerusalem was interpresed
te mean the city, a pure conscience, the church
militant, and the church triumphant. When God
speaks literally, He wanis to be understoesd
literally; when figuratively. He want us o
recelive it as a figure of spesch.

This also meens that God's Word, when allowed
%o spsaX for itseif, will e its own best inter—
preter. We follew this rule in our daily conver-
sation, and it should certainly held true when
God speaks %o us. I% is not our business to sit
in judgment on what the Lord tells us, accepbing
what agrees, and rejecting what does nct agree
with our personal views. The Bible also gives
us many examples of the interpretationof dreams,
visions, %types, symbols, and parables, so that
those eternal t%ruths which God has revealed
beceme clear %o us.

Wemust interpret those passages thatave gbscure
end figurative by those that are clear and con-
tain ng fisures. Peter informs us that there
fare some things hard %o be understeocd." 2 Peter
3,36. In some of the prophetisal bocks as Danmiel,
Ezekiel, Revelation, we cannot with absclute cer-
tainty determine the meaning of the highly figura-
tive lenguage. Wedare not draw fromthe parables
some new doctrines not stherwise revealed. Ger-
hard rsmarks: '"What is obzourely expressed in
gne passage is more clearly explained in ethers.®
And Luther says: "There is nc clearer book upon
earth than is Holy Writ. I% is indeesd %rue that
some passages in Scripiure are cbscure, but in
thess you find nothing but what is foumd in
other places and in eclear and plain passages."
And even though we know $hat many doctrines of
Seripture are unintelligible te¢ human reason,
stuch as the doetrines of ®he incarunation of
Christ, Holy Trinity, persenal union of two na-
tures of OChrist. s8%ill these are zet forth in
words so intelligible that every person of normal
ntelligense who understands human speech can
2ive them intohis mind and %through the super-
i
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ural operation of the Hely Ghost can appre-
them alsge spirituwally..
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The Catholic church has denied this and needs
only a vague reference to fir 3

passage that to shem refers %o p

their cther falge teachings: Pet
prayers for the dead, ete.

The enthusiasts maintain Scripture must be ex-
pounded by means of the imner 1light and base
many of their false t%eachings on the highly
figurative booksof Prophecy, especially Revela-
tion.

Thus we observe the principle which the fathers
called "The Analosy of Scripture" interpresing
the unclear by the clear.

This method of interpretation will alsc rule out
anything which conflicts with the analogy of
faith, which refers to the fotal of the revealed
passages which speak about a certain doctrine
of Scripture. When we study the parable of the
laborers in the vineyard and hear of the wages
paid and received, we dare not draw the conclu-
sion that we ean earn our way to heaven, which
confliets with clear dogtrines of the Bidle.

The purpese of figurative language isto illumi-
nate a relationship or a state in one domain by
means of & comparable relationship in andther.
Thus we are asked in scripture to "hate father
and mother" %o "put on the whole armor of God,"
"o turn the other cheek." Since the figure
never complefely ceincides with the thing to be
clarified, 1% is of ¢%he wutmost importance to
note fthe point of gcomparison. Here again we
mist seek to understand the speaker as he intends
%to be understoed, and this is so important in
Scripture where ocur Lord ig revealing His heaven-
ly =nd eternal truths. In many of the figures
empleyed it is quite simple %o ascertain the
peint the speaker is trying %o make, but in
others; as in some of the parables, we must study
the centext very carefully tec determine the mean-
ing intended.

35




In $his connssiion gns must also bear in.mind
that figurative language in the Bible i
sterestyped %hat one figure always st
one and the same thing. In I Pet. 5, 8 the
devil is compared with a "roaring lion." and in
Rev. 5, 5, ogur Leord Jesus is salled "he Lion
- gf the %ribe of Judah.® In Ps. 22, 13, the
people under the crossare deseribed as “a raven-
ing and a roaring lion.® Alse¢ in Hosea 7, 11,
the silliness of the dove is the point of com-
parison, and in Matt. 10, 16, the simplicity of
gullelessness of the doeve is siressed.

How important it iste find the point of compari-
son we seg¢ also in the parable of the hidden
treasure. A man finds & treasure in a fielid
which belongs %o someone else. It ig at least
morally guestionable if not abselutely unrighiesus
for himto keep back from the owner the presence
of the treasure. But this is not the point of
the story at all, but only hisearnssiness in
seauring the treasure, his fixed purpose %o meke
i% at all costs and all hazards his own.

£. Interpret the literal as literal. Bessuse cur
Lord assures us of the clarity of Seripture it
follews thatHe wants us %o understand His words

1iterally, urless He clearly indicaites that He
is using figurative language.

Thug when cur Lord makes reference to the 014 Tesia-
nent narratives He acespied them as authendic, and as
historically true. When He speaks of creation, the
flo0od, Abrekham, Le¥, and Jonah, He tells us that these
actually happened. Ma®t. 19, L4: "He which made them
at the beginning mads them male and female." Matt. 24,
37: Bub as the days of Nee were, ss shall also the
coming of the Son of man be; alsoc £f£f. John 8, 56: "Yeour
Father Abraham rejoiced %o see My day, and he saw i%
and was glad. " Luke 17, 32: ‘"Remember Let's wife.®
Matt. 12, 40: "“For as Jonas was three days and three
nights in the whale's belly.®

In a book Answers ¢f the Romap Cztholic Church g
some Juestions abgut the GSatholie religion wa read:
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"We are free %o reject the literal interpretation of
Jeshua 10, 12, namely the sun standing still. Twe
theories are mentioned by Jesuit theelogians, first
wher. the hailstones brought darkness, Jeshuz merely
erdersd the sun and moon to reappear: or it may mean
that Joshuamay bave mersly expressedan ardent desive
thathe might gain the victory before the sun sink on
the horizon." i

"Catholicsare free alsc to reject the story of Jonah
as literal histery. When Christ argued with the Jews
He may have used the grounds they acknowledged with-
out raising the questionof the historicity of Jonah."

Luther wrote the following against those who reject-
ed the story of creation as literal: "When Mosges writes
that God made heaven and earth and all that is in them
in six days, you are %o accept that it was six days
and not tc¢ find an explanation that six days were one
day. If you cannet understand how it could have been
8ix days, or that the ax head could float, or that
Jonah was swallewed by a fish, then accord to the Holy
Spirit the honor that He is more learned than you."

It i true that the Apostle Paul did refer to the
story of Sarah and Hagar and calls it an allegory. but
he is speaking by inspiratioen. and is merely recording
what Geod told him bto write. This does not give us the
right %te allegorize cther 1iteral events, unless this
is definitely indica$ed in Seripture.

The modernists especiallyhave been guiltyof treat-
ing the literal words figuratively because they do not
accept the Word of God as verbally inspired. The suffer-
ing and death of Christ has been called a mere figure
of speech; the burning bush is supposed t¢ refer to the
Mether of %the Lorxd: those who were pessessed by the
devil merely show us %that there is evil in the world,
and the casting out signifies that good will {triumph
over evil. Alse that Gen. 3, 15 merely denotes the
enmity Debween serpents and men, that this is fulfilled
whenever a snake bites & man, or when a man crushes the
head of a snake.
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Zwingli spoke of the figure of speech "Alloiosis.®
hen he read passages like "God is man® or "Phis man
God." or ™"Ought net Christ to have suffered these
gst® Luke 24, 28, he declared that the term "Christh
f rred only %o his human natur since, as he gaid,
s a mere figure of speech if ering and death
rist are ascribed %o Hi ture. The Re-
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edalss inter I‘]_’"'t Christls descent
ly...referring to His suffering.
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In the Lord's Supper the Reformed interpret some of
the wordsof institution figuratively, because they can-—
t with thelr reascn comprehend how they canbe under~
stood in their literal sense. When Zwingli, at Marbure,
declared that "God doesnot “Iup@;:&" to our belisf things
which we cannot comprehend.® Melanchithen makes $his in-
dignant nete: "Such fedlish words fell from him, when
in fact %he Christian doctrines present many articles
more incemprehensible and more sublims { than that article
of the %rue presence); asg, for example, that God was

made man. Lthat % ::L perscn Christ. whoe i3 irue Ged,
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died.® ¥ are agreed that there must D- a
figura tion ¢f the wor 5L %

still % dwenty differen

their Carlstadd ins

poinbe and said, : body
Scnweﬁkf : it %0 read "My bedy is this.
erﬁlampaci,b us in ted the word "body"metaphorically.
Zwingli ref sMea a presence to sur memory (signifies,
i said that the Dbread repregent-

When we consider the words “Take. eat, this is My
Bedy" we note that the Reformed agres thai the first
three words should be taken literally-=literal taking,
a2 literal eating. The word %this"dees not refer to all
bread, but to "this" that has been consecrated, set
aside, that iz t¢ e received, and must e interpreted
literally. Some of the Reformed insist that the werd
"is" must be taken figuratively, quoting passages such
as John 15, 5: *1 zm the vine.¥ However the figure
here is.not in the word "is® but in the word "vipe."
In no language can "is" ever be interpreited as a figure
ef speech. When we point %o a staiue of Washington and
say "Thisg is Washington" then the figure is in the werd
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"thig," not im "is." Ghas. P. Krauth in the "Censerva-
$ive Beformation® shows how it would lead to absurdity
if the word "is" ‘Wwould be interpreted to mean'isa
sign of ." If this were true, "then we would havs %o
change the words, "This is My Body," %o read "Bhis is
a sign of My Bedy." But again yeu find the word "is, "
80 again you would have to change it to read "This is
a sign, is a sign of My Bedy." But now you have fwo

words "is.® and sc--ad absurdum.

Itis true that the word "body" may be used figura-
tively and is so employed in Scripture. Eph. 1, 22.23,
“which is His body." However here in the Lord‘s Supper
it is definitely stated which body this is, "which is
given for you."

InI Cor. 10, 16, which Luther calls a "thunderbolt®
upon the heads of the errorists in regard to the Lord's
Supper. we hear that the unworthy communicant is guilty
of the body. Since the wunworthy communicant cannot
receive the body spiritually. because he has no faith,
he must receive it orally. 1% must be present. From
I Gor. 10, 16, we alsc learn that there could be no
comrunion “be‘aween the bread and the hedy if the body
were not %ruly present. Ancther proof for the true
presence is given in the faet that in the 0ld Covenant
also real blecd was present, %the blood of the lambs,
80 alsc this mist hold true in the New Covenant. Alsec
that thies ig Christ's testament, in which we receive
real not imaginary gifts.

The Lutheran Church is accused of inconsistency in
interpreting the words "This is My Body" literally, but
interprets the word "cup' figuratively, "This cup is
the New Testament in My Bleocd, which is shed for you,"
Luke 22, 20. However this is not a parallel, because
the word “oup' is the figure salled metonymy. the con-
tainer for the thing centained, which is a grammatical

figure of speech. The Refsrmed interpret the werd
"hody" as a metaphor, a rthetorical figure. The charge
of inconsisbency would be true oﬁly if we interpreted

*oup® as a me Lapnore nsmely as a sign of . a symbol of,
or representing the blesd of Christ, as the Reformed do.
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’I‘be Iutherans are alsc criticized for using the
words "in, Wﬁhg and under® because they are not found
in Scripture. ILuther gave this answer: "If the Bible
would say "in, with and under" then %he fanatics would
say, 'See, Christ does not say, 'This is My Bodgys ! if

3@l

He would say izhisg then Wwe would helisve.®

)

g. 4nberpret the ficuvative as fisurative

Py

When $he Lord cheoses %o speak figuratively, He
clearly shows that He wanh; ue o understand it asg a
figure of speech. IndJdchn 6 He says, "Iam the bread of
1ife;" He shows that thisuse of the word "bread" dsffers
from the bread, which He used to feed the five thousand,
and frem the manna with wh:.,::h Moses fed the people of

Israel. He warns them, v. 273 "Labor not for the meat
which perisheth but for that meat which endureth unte
everlasting 1ife.” And when the Lord spoke of the
PhariseesinMatt. 7,2: "Do not scund a $rumpet before
thee. asg the hypeorites de in the synagsgues and in 1:
stree'ﬁ; .* we note that J"‘Stlk did net mean %o say th
they actually blew a literal trumpet, but merely tha:.
they were advertising or shewing eff their gosd works.
In the aceount of the washing of the disciples! feset,
Jesus did no% izmstitute a Saaramen” Gid net say "This
do" as He 444 in the Lerd's Supper, bub is speaking
figuratively to encourage them %o follow His example
of love and humility.

h. Hot falge Literslism or letterism. This is the

ccldly mechanical approachte Scripture which disregards

ntended meaning. There ars those who interpret
36, 6: "To Him that stretohed out the earth above
a2 5." %o prove that the world is flat. And in
2, "Ihe four cerners of the earth" that the
earth are the Lord's" that the world actually stands on
literal pillars. Other examplesof suchfalse literalism
are; Those who actually cut off their hands, and pluck
out their eyes, Matt. 5, 29. 30, actually play with
poisoncus serpents. The Quaker who would not take off
his hat before the king because he said, the three men
in the fiery furnace had been there "with their hosen
and hats on," Dan. 3, 2. The Mennonites insist on the
literalistic interpretation of I Cor. 5, 9-11 and with-
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‘world is a cube. I Sam. 2, 8, "For the pillars of the
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draw from all others; the Anabaptists who felt it was
wrong te own private property, for the Lord asks us teo
"forsakeall and follow Him." Luke 14, 33. The Dunkers
who will not bear arms because Jesus says, Matt. 5, 39:
"Blessed are the peacemakers:" those who still wash one
another's feet, who insist the Lord's Supper must always
be observed in the evening, the Quakers and Memnonites
who refuse t¢ swear an cath, because Jesus said: "Swear
not at all."

k) The BibleigCod's inerrant Word written by men, %o
men, and in human language.

a. Theveryheart of our faith is that God is speaking
to usinthe Bible, speaks sufficiently, and speaks
clearly. However, we must also remember that the
Lord spoke throusgh the holy men of God--men who
lived long ago, in a certain land, wmder certain
conditions, and had a definite goal in their writ-
ings. It is up %o us in interpreting Scripture to
bridge the gap between our minds and the minds of
the Biblical writers. Itwill help us in interpret-
ing the figures of speech to know whether Moses,
David, Isaiah, or some NT writer is recording these
words. When did the author live? In what country?
Under what circumstances? What purpose is he try-
ing to achieve with this book?

b. It is also necessary tc determine as much as we
can, tg whom this book and the words are addressed.
Matthew wrotehis gospel to the Jews, Luke addressed
his to Thesphilus, Paul of course had many and varied
addressees. Thus we will also try to bridge the
culture gap. We must transport ourselves to Pales-
tine, to Greece, %o Rome, to Egypt, and then try to
understand their customs, manners, economic systems,
military systems. We should know something about
the geographyand history of the land and the people
gince the figures of speech are taken from the home
life, the church life, +the occupations, and the
geographical structure, of these peoples and lands
of long ago.

c. Our Lord also speaks %o us in human language.
However since this was done in Hebrew, Aramaic and

b1




Greek, 1%t of course is necessary to have some
knowledge of these languages in erder $o wnderstand
what the Lord did say. We must study the vwords am-
nloyed, eir etymology. the ocontext, ths syniax.
and of @U.,rse make uge of parall: aasages whish
apply. And whenever the Lord nss gorative lan-
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e hyperbole, irony, pa 0T BRLONYHY =<
ret them as inﬁenﬁei e Lord.
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%o make us wise unio salnaﬁiﬂgg and his also in-
ciudes the figuwrative language. T we approach
Ged's Word amd recognize it as the truth of God,
that He has revealed everything that we need %o
know, %hat His words are clear, and that He is

ﬂr@vgh.mén and to men,
¥ us into all truth, we
1 bear snd will ansWer our

id.¢
.

¥e all have reazson %@\ g%V@ thanks %o God for the
i g whe iz eallad the father
5 i.-<. taﬁ-ﬁn, Iather tells how he

53 and simply allowed God %o
. Ilmther alsc put it this
of the Seripturs and what
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mGre there to find in i%. Seripture must be
inter 4 to mean nothing elss but that man is
nothing Christ is all. Here you will find %he
swaddling clothes and menger in which Shrist lies.
Simpl aﬁﬂ‘ gmall are the swaddlizg clothes, bub
dsar is $he breagure, Christ, that lies in them."
Vol. VIZZ; page 235.
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