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Abstract

In recent years, a lot has happened in the Bible translation world. The New International Version
pulled their beloved 1984 edition off the shelves, in order to promote their updated 2011 edition.
This could have been a wonderful thing if the new version had been more similar to their old
version, and less similar to their 2003 offering Today’s New International Version TNIV, which
many thought, was leaning too far towards a “gender-inclusive” translation of the text. Because
of this big change, many denominations of Christianity began to seek other translation options
for their worship and publications. The Wisconsin Evangelical Lutherans Synod (WELS) was
not immune to this problem. In the years after 2011, much research and study were done to
figure out what translation might best serve the needs of Wisconsin Synod Lutherans, but
ultimately, the final answer was, “use whatever translation you like.” While this was a beneficial
endeavor for Christians to dig into many translations, and see more of the nuances of the text, it
left some people wanting more. Thus, a new idea was born; perhaps Lutherans should have a
translation of their own. It was even more than that though; perhaps Lutherans should take it
upon themselves to do a faithful translation available to everyone. This new idea led to the birth
of the Wartburg Project; a group of pastors and professors of the WELS and the Evangelical
Lutheran Synod (ELS) dedicated to producing a faithful translation for the people. This idea was
met with a healthy dose of skepticism, but perhaps, it is just that skepticism that will allow this
project to be completed in the best way possible. With the project now almost half complete, this
could indeed be the time for Lutherans to once again offer a faithful translation of the Holy
Scriptures, just as Luther did in his day. The intent of this thesis will be to demonstrate the
positive aspects of a Lutheran translation through a look at history, interviews with prominent
men on both sides of the translation issue, as well as taking encouragement from the Word, to
realize that, a Lutheran translation can only serve to benefit God’s church here on earth.
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Introduction

“But that is just your interpretation.” The subjective, all-encompassing, final, and
unfortunate retort of those who seek to disenfranchise the Bible of its original, God-given power,
in order to exploit a loophole in translation, that will allow them to make the Scriptures fit
whatever their narrative might be. Whether they are seeking to strip Jesus of his position as the
Messiah, or justify their pro-homosexual or feminist worldview, the culture of Americans in the
21% century has taken a hard turn away from any objective truth, much less the Bible, and found
themselves in a country where no two subjective realities are ever truly in sync. No longer do
people speak of things as black and white, right or wrong, or even male and female, but as in the
time of the Judges, “every man does as he sees fit.” (Judges 21:25)

One of the greatest examples of the shifting paradigm of this great nation is the time table
of events that lead to same-sex marriage being legalized nationwide. It was only a short twenty
years ago that President Bill Clinton signed into law the Defense of Marriage Act, protecting the
sanctity of marriage between one man and one woman—but now in 2016, to speak in such a way
is deemed unconstitutional.* Commercials sporting same-sex couples are common place, and
institutions that dare try to take a stand on the Bible are protested against.? Transgender
celebrities are acclaimed as brave and forward thinking. Even the 1976 Olympic decathlon gold
medalist, “World’s Greatest Athlete” has traded in his cleats for high heels.

Gone are the days when every household had the family Bible prominently displayed on
the living room coffee table. Gone the days of 55% church attendance by the laity on a Sunday
morning.® The acronym “KJV” (King James Version) holds almost no meaning, and its
successor “NIV” has received some recent bad press as well.

All this is not meant to scare those who hold on to the Bible for what it is; the holy,
inspired, inerrant Word of God. All this is meant merely to point out that this world is changing,

just as the Lord told his people it would.

1"Same-Sex Marriage Fast Facts - CNN.com." Same-Sex Marriage Fast Facts - CNN.com (www.cnn.com). 27 July
2016. Web. 19 Nov. 2016.

2 Wong, Curtis M. "Tylenol’s #HowWeFamily Campaign Uses LGBT Couples To Portray Changing Face Of The
Family." The Huffington Post., 2 Feb. 2016. Web. 18 Nov. 2016.

3 "Frequently Requested Church Statistics." Center for Applied Research in the Apostolate. Georgetown University,
Web. 19 Nov. 2016.



So, what is the duty of faithful Christians in this world today? How can Christians hope
to hold God’s Word to the standard that he demands in Revelation 22, “I warn everyone who
hears the words of the prophecy of this book: If anyone adds anything to them, God will add to
him the plagues described in this book. And if anyone takes words away from this book of
prophecy, God will take away from him his share in the tree of life and in the holy city, which
are described in this book.” (Revelation 22:19,20 NIV 1984) Certainly, some linguistic decisions
need to be made when translating Hebrew or Greek idioms into a destination language that does
not have the same understanding of those idioms. Perhaps it is even more necessary to parse out
those instances when a gender-neutral pronoun really is the preferred reading when a masculine
pronoun is used in the source language. But finally, the end goal remains the same; communicate
to the reader as closely as possible, what the native Greek or Hebrew reader would have
understood in the text. Professor Jeske laid out the criteria well in his paper prepared for the 1977

synod convention entitled, “Preparing a New Bible Translation Today”,

“Professor Jeske discussed three main points: 1. Determining the wording of the original
text, 2. Determining the meaning of the original text, 3. Finding the right English words
to convey the meaning of the original. Under the last point Professor Jeske wrote that to
be a good English translation a version must adhere to the four following points. It must
be faithful to the original text. It should be beautiful. It should be idiomatic. It must be
clear.”*

That is a tall order that in many ways involves a high degree of subjectivity. Can human
beings always make the right decisions on such translation matters? Obviously not. The question
then remains, at what point has a given translation taken too many stylistic liberties to be deemed
“faithful” or at what point should a person just attribute stylistic differences to human
imperfection?

A definitive answer to that question may never be attainable, nor will it be the goal of this
paper to definitively answer that question. Rather, this paper will seek to address deeper, more
positive implications of publishing a “Lutheran” translation. This paper will seek to demonstrate
the positive effects of a Lutheran translation through an examination of history, an examination

of current translations, interviews of knowledgeable opponents and proponents to a new

4 Oehlke, Christopher, 1990. A New Translation for the WELS, Wisconsin Lutheran Seminary Essay File, (accessed
September 5,2016) p 15



translation, and most importantly God’s Word, in order to demonstrate the benefit a new

translation may have for those seeking God’s Word preserved in its Truth and purity.

Literature Review

Finding sources for a paper about Bible translation choices in a specific denomination of
Christianity is a limited exercise. This is especially true when the topic of discussion happened
within a relatively recent timeframe. For that reason, many of the resources for this paper came
from papers presented at various conventions and seminars or published in quarterly
publications. The positive of addressing such a timely topic is the ability to interview those men
most directly related to the happenings.

It is particularly interesting to note that the topics of discussion change slightly
surrounding translation choices and reasons for making the change, but the same central focus
and truth remains at the center of it all. Faithful men throughout the ages, seeking to preserve
God’s Word in the best way that they know how, so that more and more people may come to a
knowledge of the Truth.

It was a very great privilege for this author to have had the opportunity to interview some
of these very men over e-mail in order to better understand some of the reasoning behind both
sides of the arguments for and against a Lutheran bible. They demonstrated a love and concern
for God’s Word as well as a love and concern for his people in the way that they answered
guestions, even those questions concerning the positions contrary to their own. There is a great
amount of thanks due to Professors John Brug, Kenneth Cherney and Thomas Nass, as well as
Pastor Brian Keller, for taking the time to help explain why they believe this endeavor is, or is
not necessary. Quite frankly, this paper could not have happened without them, and it was
encouraging for this author to see how very knowledgeable and faithful men can disagree, and

yet, in the end, remain united in their faith and mission.



What kind of problem?

In order to understand the selecting of a translation, it is important to understand the
kinds of issues that are currently affecting translations today. It is also important to note, that
while there are many translational differences, very few if any, affect the Bible’s central
message; Jesus Christ crucified to save sinners. No translation can ever be perfect, but there is no
question that some are better than others. Perhaps it is best to demonstrate this concept by
comparing a few translations to determine what message they may be portraying to the reader.

An easy example to refer to is found in Romans 16:1-2.

Option 1: I commend to you our sister Phoebe, a servant of the church in Cenchrea. | ask you to
receive her in the Lord in a way worthy of the saints and to give her any help she may need
from you, for she has been a great help to many people, including me.®

Option 2: | commend to you our sister Phoebe, a deacon of the church in Cenchreae. | ask you
to receive her in the Lord in a way worthy of his people and to give her any help she may
need from you, for she has been the benefactor of many people, including me. ©

Option 3: I commend to you our sister Phoebe, who is a deacon in the church in
Cenchrea. Welcome her in the Lord as one who is worthy of honor among God’s people.
Help her in whatever she needs, for she has been helpful to many, and especially to me. ’

Option 4: 1 commend to you our sister Phoebe, a servant of the church at Cenchreae, that you
may welcome her in the Lord in a way worthy of the saints, and help her in whatever she may
need from you, for she has been a patron of many and of myself as well. 8

Focusing in on the words in bold, it is quickly apparent that there are two schools of
thought here. First of all, what is the best translation for the Greek word, “dwéxovov.” According
to Bauer, Denker, Arndt, and Gingrich’s Greek lexicon, the most basic definition of didkovov is

“one who is busy with something. in a manner that is of assistance to someone”. ® The most

5 The Holy Bible: New International Version—Anglicised. (1984). (electronic edition., Ro 16:1-2). London: Hodder
& Stoughton.

6 The New International Version. (2011). (Ro 16:1-2). Grand Rapids, MI: Zondervan.

7 Tyndale House Publishers. (2013). Holy Bible: New Living Translation (Ro 16:1-2). Carol Stream, IL: Tyndale
House Publishers.

8 The Holy Bible: English Standard Version. (2016). (Ro 16:1-2). Wheaton: Standard Bible Society.

% Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English lexicon of the New Testament and other early
Christian literature (3rd ed., p. 230). Chicago: University of Chicago Press.



common definition in most biblical translations today being “servant.” Since the second half of
verse 2 says that she was helpful to many, and helpful to Paul, one may rightly come to the
conclusion that Paul is talking about a very faithful woman, who demonstrated her love for her
Lord, by being a servant of others. What would be the intention behind a translation committee
choosing to use the Word “deacon” in this particular verse, when “servant” seems to fit the
context?0

This word choice may appear to be innocent enough at first glance, but really it sends a
conflicting message about the roles of men and women in the church when there need not be any
conflict here. 1 Timothy 3: 8-12 lists the qualifications for a didxovog or “deacon” in the church.
Very specifically in verse 12, Paul wrote, “didkovot £6Tmcov pidg yoveikog dvopeg.” 1
“Deacons must be a husband of one wife.” Besides the fact that every use of that Greek word,
“deacon” is always masculine throughout this section of 1 Timothy, this is a decisive verse. It
definitively says, only men were to be deacons or hold positions of authority in the church. With
this reference in mind, it is clear to see what direction those translations that choose to call
Phoebe a “deacon” are pushing towards. One defense of this translation is from the Committee of
the New International Version 2011 who defended their changing of the verse like this,

Complementarian and egalitarian scholars alike are increasingly agreeing that diakonos
here means “deacon” (not just “servant,” though “servant” is provided as an alternative in
the footnote; see also the New Living Translation [NLT] and the New Revised Standard
Version [NRSV]) and that prostatis means a patron or benefactor (as in the English
Standard Version [ESV] and the Holman Christian Standard Bible [HCSB]), not just

someone who was a “great help” in some unspecified way.
This is not meant to single out, or attack any one translation, but rather to demonstrate what the
problem is. This major Bible translation has in its foreword, ““The committee mirrors the original
group of translators in its diverse international and denominational makeup and in its unifying
commitment to the Bible as God’s inspired Word”*? and yet their support for changing the

translation of the inspired Word is nothing more than, “some complementarian and egalitarian

10 Also note that diakonos is used three other times in Romans. Two times in Romans 13:4, both times referring to
the government as God’s “servant” to carry out justice on the earth. The other instance where it appears is in
Romans 15:8, where Christ is called the “servant to the circumcised.”

1 Aland, K., Black, M., Martini, C. M., Metzger, B. M., Robinson, M. A., & Wikgren, A. (1993; 2006). The Greek
New Testament, Fourth Revised Edition (with Morphology) (1 Ti 3:12). Deutsche Bibelgesellschaft. (All Greek
Verses will be from this source).

12 The New International Version. (2011). Grand Rapids, MI: Zondervan.



scholars agree it should mean deacon.” That is a careless translation of the Word that plays into
the thought of today’s world in a dangerous way. They allow, and even push for, people to
interpret this passage as proof that woman can hold positions of authority in the church.
Likewise, the New Living Translation states in their foreword, “The translators of the New
Living Translation set out to render the message of the original texts of Scripture into clear,
contemporary English.”# If the goal of the translation was to put it into clear English, why chose
a word that is derived from the Greek, and makes a doctrinal statement, when calling her a
“servant” would convey her duties in the church just as clearly?

The second phrase in question is how these people were to welcome her into their midst.
Three of the translations are very similar in their rendering. They all emphasize that the people
are to welcome her in a manner worthy of the saints of God, but option number three takes on a
different approach. It says, “Welcome her in the Lord as one who is worthy of honor among
God’s people.” This translation is not only not true to the original text, but it seems to further
emphasize her role as someone who brings with her a certain degree of authority. As if she,
herself, is someone worthy of great honor. In and of itself, this is not a bad thought, though it is
not textually accurate, but paired with the first decision to use the word “deacon” this seems to
be emphasizing an incorrect message. Again, this leaves the door open to interpretations of the
text that go beyond what the Bible has said about the roles of men and women. There are plenty
of other places in the Bible for people to “read-in” their own ideas without English translations
causing unnecessary difficulties. This is one of many “translation decisions” that the NIV 2011
committee deemed beneficial, and better than their original translation.'®> As Professor Brug put
it, “Our duty is to provide all of those who are reading and listening to the Bible with the clearest
and most complete testimony to the truth that we can. Another way of putting the question

is: what percentage of food has to be poison before the food is poison?”%6 Is the new NIV

13 Grady, J. Lee. "Why | Defend Women Preachers.” Charisma Magazine., 20 Feb. 2013. Web. 25 Nov. 2016.,
Mowczko, Marg. "The First Century Church & the Ministry of Women." New Life., 2016. Web. 25 Nov. 2016.

14 Tyndale House Publishers. (2013). Holy Bible: New Living Translation. Carol Stream, IL: Tyndale House
Publishers.

15 See appendix A: The Committee on Bible Translation. Updating the New International Version of the Bible:
Notes from the Committee on Bible Translation. N.p.: Biblegateway.com, Aug. 2010. PDF.

16 "Professor Emeritus John Brug, Old Testament Editor EHV." E-mail interview. 26 Nov. 2016.



translation really the “clearest” and most “complete” way of emphasizing the scriptural truth of
God’s intentions for the roles of men and women?

Options two and three were the two passages that had a potential for issue, which are
New International Version 2011 and New Living Translation respectively. Options 1 and 4,
however, handled the text very well! There are indeed translations available that do a very fair
and fine job of handling the text. Option 1 was NIV 1984 and option 4 was the English Standard
Version, both of which have been used frequently for church and personal use, and for good
reason. There is no need to start getting rid of Bibles that handle the text well, but perhaps, there

is good reason to add to the pool of good Biblical resources.

History of “Lutheran” Translation

All of these changes in recent years are just one of the reasons the “Wartburg Project”
began. The “Wartburg Project” is a committee of WELS (Wisconsin Evangelical Lutheran
Synod) and ELS (Evangelical Lutheran Synod) pastors and lay members who are working
together “to produce a balanced translation, suitable for all-purpose use in the church.”” In an
interview with the editor of Old Testament translation, Professor Emeritus John Brug, | was able
to ask him about the need for a new translation in our current culture, to which he responded,

In considering the degree of need, we need to be looking at least twenty years into the
future. It is shocking to see how much the doctrinal position and hermeneutics of
Evangelicalism have declined in the last thirty years. If we cannot continue to rely on this
segment of Christianity to produce good commentaries and study Bibles, can we rely on
it to continue to produce Bible translations that share our hermeneutical principles?*®

This idea is not without historical background either. In the early 20" century many
German Lutherans were still using Luther’s German Bible while making the transition into an
English Bible. The most prevalent English Bible at that time being the King James Version.
Some of those early German pastors already had their reservations about making the switch to

the King James. In an interview with Pastor Brian Keller, the editor of the New Testament for

7 "EAQs #27."wartburgproject.org/fags/. The Wartburg Project. Web. 10 Nov. 2016.
18 "Professor Emeritus John Brug, Old Testament Editor EHV." E-mail interview. 26 Nov. 2016.



the Wartburg Project, he cited references as far back as 1919, of pastors holding on to the
“Lutheran” Bible,

Professor August Pieper plainly preferred Luther’s translation to the KJV [See “Our
Transition Into English,” translated by John Jeske in Wisconsin Lutheran Quarterly Vol.
100, #2, pp. 85-106. Pieper’s article was written in German and appeared in the year
1919 in Theologische Quartalschrift, Vol. 16.]. Many other Lutherans preferred Luther’s
translation as well. There are many quotations of Luther’s Bible scattered over the years
in the Wisconsin Lutheran Quarterly and the journals of the LCMS and ELS.*®

Regardless of the initial hesitation to use the King James Version, and the potential idea of
translating Luther’s Bible into English, the King James version became the most widely used
bible translation of almost all English-speaking churches in the mid-1920s. 2° This was not the
end of all discussions on translation within Lutheran circles. In fact, the topic came up quite
frequently.

Already in 1948, the English of the King James Version was becoming increasingly
outdated.?* Lutherans all across America were looking for a good Bible translation among the
many English versions that were then being produced. It was in the Concordia Theological
Monthly that the, then professor at Saint Louis Theological Seminary J.T. Mueller, offered one
solution to this problem, “Use a standard version as the main text and the others as aids to clarity
of understanding and variety of expression."?? But what might that standard be? If a person is to
look at many translations to compare them, it seems beneficial that they have one solid one, with
which to compare the other options? Professor Mueller’s answer to this question was a unified
translation for Lutherans, “Would it, then, not make for unity, rather than disunity, to have a
reliable Lutheran Bible translation? Meanwhile, considering the confusion caused by the various
versions now on the market, the writer is convinced that it is a matter of wisdom for us in our
public ministry to adhere to the King James Version until that new and better Lutheran

translation has been produced.”? This matter continued to appear frequently for nearly the next

19 »pastor Brian Keller, New Testament Editor EHV." E-mail interview. 14 Nov. 2016.
20 pastor Brian Keller, E-mail Interview. 14 November 2016.

2L Mueller, John T. "Can We Trust Modern Versions?”." Concordia Theological Monthly 19.4 (1948): 297-300.
Media Resources. Web. 29 Nov. 2016.

22 Mueller, John T. p. 297
2 Mueller, John T. p. 300



seventy years. It was raised once again at the 1953 Wisconsin Synod Convention in Watertown,
WI, where the idea was suggested that a committee be designated to translate a part of the New
Testament as a trial version,

Since the appearance of the Revised Standard Version has incited anew the study
of Bible translations, also among us, and made us conscious anew of weaknesses in the
Authorized Version, which has been in general use in our Synod; and since suggestions
have again been made that we proceed with a revision of the Authorized Version: the
Synodical Committee at its May meeting adopted the following resolution:

We suggest that the assignment of the Committee on the Revised Standard
Version be extended to include a study of some book of the New Testament (e.g.,
Galatians), that the Committee be encouraged to solicit the cooperation and comment of
the members of the Synod, and then to publish the book studied in the Quartalschrift, so
that thereby the translation may be rather widely tested as to readability and theological
correctness.

Your committee concurs in this recommendation, with the understanding that it be
in the nature of a revision of the Authorized Version.” As implied in the above resolution
the committee now contemplates undertaking a trial translation of Galatians in the
manner indicated, “that it be in the nature of a revision of the Authorized Version,” and
herewith invites the members of the Synod to contribute whatever might be of value and
help to the committee in carrying out its assignment.2*

This resolution was then carried out in the Wisconsin Lutheran Quarterly throughout the years
1955-1957, but the trial translation was met mostly with negativity because it seemed to have
moved too far away from the beloved wording of the King James Version, which some people
had learned to love.?® Translation issues were not the only major thing going on in the WELS in
the 1950s and 1960s. Shortly after this assignment of the committee to begin a trial translation of
Galatians, it was announced that the Wisconsin Evangelical Lutherans Synod and the Lutheran
Church Missouri Synod (from here on referred to as the LCMS) could no longer be in fellowship
with one another. This led to a bit of a drought in the “translation issue” talks that had been going
on.?s

The question was finally raised again in the early 1970s when a committee of Wisconsin
Lutheran Seminary professors was given the task to begin evaluating the various English

translations that were available.?” These evaluations began appearing in the Wisconsin Lutheran

2 "EAQs #25."warthurgproject.org/fags/. The Wartburg Project. Web. 10 Nov. 2016.
%5 "EAQs #25."warthurgproject.org/fags/. The Wartburg Project. Web. 10 Nov. 2016.
% Oehlke, Christopher, 1990. p 6
27 Oehlke, Christopher, 1990. p 8



Quarterly in the year 1971 and along with them, once again, the idea was raised of making a
Lutheran translation. Unfortunately, the idea was shot down rather quickly due to limited
financial resources and distribution.?® This committee of professors eventually published a list of
seven translation evaluations, stating that, of the translations evaluated the New American
Standard Bible (NASB) was the most acceptable.?® Over the next few years they continued to
publish articles about the NASB stating in 1972, “We are still favorably impressed by the NASB,
at least more so than with any of the other versions.”3° Whether they were merely proceeding
cautiously or had not concluded their research on the NASB, it does not sound as though they
had strong convictions of this Bible being the best an English translation could be. Perhaps that
is why in 1974 at a Bible Translation Seminar held on the campus of Wisconsin Lutheran
Seminary the closing resolution had five points requesting that the faculty study the potential of
the new translation at that time, the NIV. But that was not all that was in these five, approved and
passed resolutions. Resolution number three stated: “We embark on our own translation and
publication of portions of the Bible as a pilot project.”3!

This pilot project was somewhat left in the dust by the rather quick decision by the
faculty to move ahead with the NIV, though at the time the NIV itself contained only the New
Testament.®? In fact, one author wondered whether, perhaps, they may have moved too quickly
and disregarded previous warnings to “make haste slowly.”*® While the NIV was a sort of
“official yet unofficial” Bible translation from 1974 on, it received its final endorsement and
approval at the synod convention in 1979.3* Though it was not perfect, this new translation went
on to serve many different Christians in many different denominations for nearly forty years,
until Zondervan denied users of the translation the right to continue using that text after the

release of their new update in 2011.%5 With their backs up against the wall then, a WELS

28 Oehlke, Christopher, 1990 p 9

29 Oehlke, Christopher, 1990 p 9

30 Oehlke, Christopher, 1990 p 10

SL"EAQs #25."wartburgproject.org/fags/. The Wartburg Project. Web. 10 Nov. 2016.

32 Oehlke, Christopher, 1990 p 12

33 Oehlke, Christopher, 1990 p 13

34 Oehlke, Christopher, 1990 p 16

35 "professor Emeritus John Brug, Old Testament Editor EHV." E-mail interview. 26 Nov. 2016.
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committee was formed to decide whether or not a new translation or revision was a feasible
solution.2® The conclusion of this group, though not unanimous, is found in the WELS Book of
Reports & Memorials, “In the end, there is disagreement on whether it is feasible to produce a
confessional Lutheran translation of the Bible... It would require a large amount of money at a
time when funds for mission work and ministerial education are in short supply... In light of all
this, perhaps the question should not be, “Can we do it?” but, “Must we do it?”%” While money
certainly was a major concern in the publishing of a new translation, it was not the only concern
shared by some of the men on the WELS Translation Feasibility Committee. Many concerns
were excellently laid out and addressed in President Mark Schroeder’s letter in May of 2013%, in
which he stated,

I support Option 2 presented by the Translation Evaluation Committee for the near
term. [An option that stated that the WELS use various translations for various
applications instead of just one.]

Related to my support for Option 2 in the near term, | believe that we should initiate a
project to produce a new or revised translation as a long-term solution.

I hold these positions having the highest respect for those who served on the Translation
Evaluation Committee and on the Translation Feasibility Committee (TFC). Their
knowledge of translation issues is extensive. Their commitment to the truth of the
Scriptures and their desire to serve the best interests of the synod cannot and should not
be questioned. Their work was thorough and exhaustive. Their conclusions and
recommendations can and should be received with deep respect and with sincere thanks
for the faithful service they have performed with much time, effort, and prayer. 3
For a more extensive look at all of the oppositions to a new translation, President Schroeder’s
letter is attached in the appendix, but there are a few arguments that this paper will look into
more in depth, and with more current information later on. The point of this history is to show
that throughout the history of English translations in America, Lutherans have never really been
“satisfied.” Multiple times, by multiple people throughout history, the idea has been expressed
that perhaps a Lutheran translation would be the best option. Each time it was mentioned in this

brief history, it was almost always stated as “the long-term” solution. It is now almost 100 years

36 "pastor Brian Keller, New Testament Editor EHV." E-mail interview. 14 Nov. 2016
87 "pastor Brian Keller, New Testament Editor EHV." E-mail interview. 14 Nov. 2016
3 Included in the appendix.

3 Schroeder, Mark. "Thoughts on the Translation Issue” Immanuel Lutheran Kewaunee..
immanuellutherankewaunee.org, Web. 3 Dec. 2016
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after Pieper first reccommended at least translating Luther’s Bible into English for use in the
church and yet the debate over translation rages on. Take a look at this quote and judge for

yourself if it does not accurately describe the current situation that the WELS finds itself in,

Several years ago our Church was memorialized to consider bringing out a modern
translation of the Bible by Lutheran scholars. So far the Lutheran Church has not had a
translation made by its own members. It has patiently used the translations of the
Reformed [and Evangelicals]. Has not the time arrived that we follow in Luther’s
footsteps and produce our own? ... The objection that we Lutherans should not use a
Bible translation different from that of others no longer holds, since the various churches
are divided in the use of various translations. Would it, then, not make for unity, rather
than disunity, to have a reliable Lutheran Bible translation?4

The Lutheran church has not yet made a translation. For years, Lutherans have used N1V,
recently some churches have made the switch to ESV. Still, others have suggested using the
Holman Christian Standard Bible.*! Lutherans today remain un-united as far as a Bible
translation is concerned, and have done nothing to even attempt to bring back a unity in
translation. Meanwhile, there is no unified text among the other denominations either. It is not
viewed as a strange or sectarian thing to use a translation different from everyone else because
there is no common translation. Perhaps a new translation, done by Lutherans, would serve to
unite Lutherans because they certainly are not united in translation now. The most amazing part
to this author is that quote was taken from John Mueller’s paper from seventy years ago, and as it
so often does, history has a way of repeating itself. Starting our own translation now may serve
to unify the Lutheran church of the future and protect against further slippage from the

translations of the Reformed.

40 Mueller, John T. p 300

4L "professor Nass, Professor of Hebrew Martin Luther College." E-mail interview. 23 Nov. 2016. "Professor
Cherney, Professor of Hebrew Wisconsin Lutheran Seminary." E-mail interview. 21 Nov. 2016.
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The Wartburg Project

In 2013, just such a project was started. The “Wartburg Project” began with a group of
men and women, made up of pastors and lay people of the WELS and Evangelical Lutheran
Synod (ELS) who are dedicated to producing a Bible translation that clearly communicates the
Gospel to today’s people.*? This group was formed after the Translation Feasibility Committee
reported that it was not wise for the WELS to embark on publishing their own translation at that
time. This group of Lutheran pastors and professors joined together in order to make the
Lutheran translation a possibility. Because the WELS did not have the money to pay their
scholars for the work they would do on the translation, the members of the Wartburg Project
formed a parasynodical group, in fellowship with the ELS and the WELS, of almost all
volunteers. Their focus is not to attack any of the other translations, but only “to produce a Bible
that communicates the gospel clearly to today’s people, the Evangelical Heritage Version.”* The
goal of this group is to have the Bible translated in a much shorter time frame than many of the
other translations. This was thought to be impossible by some,** but there is a method to the
seeming madness. They propose to do this by leaning heavily on the work of good translations

before them. They say on their homepage,

The product to be produced by the Wartburg Project could best be called a
translation/revision. Although our translation is based on the Hebrew and Greek texts,
templates are often being used as a starting point in the translation process. This approach
builds on the tradition of English and Lutheran Bible translation. The primary resources,
of course, are the original Hebrew and Greek texts. We are standing on the shoulders of
giants. We make use of the World English Bible (WEB), which is a public domain
descendant of the King James Version (KJV) and the American Standard Version
(ASV).%

So perhaps it is best to use their own terminology when speaking of this project. This
translation/revision is more than just a small church denomination trying to translate the Bible

using their Greek New Testament and Biblia Hebraica Stuttgartensia. It is a full-fledged revision

42 "The Wartburg Project.” wartburgproject.org. The Wartburg Project., Web. 03 Nov. 2016.
43 "The Wartburg Project.” wartburgproject.org. The Wartburg Project., Web. 03 Nov. 2016.
44 "professor Nass, Professor of Hebrew Martin Luther College." E-mail interview. 23 Nov. 2016.

5 The Wartburg Project.” wartburgproject.org. The Wartburg Project., Web. 03 Nov. 2016.
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and examination of other’s work, in order to really convey the meaning of the Greek and the
Hebrew. This is not to say it is only a revision, though. Their website states that the first and
foremost tool they looked at was the original Greek and Hebrew, then they employed all the
different tools at their disposal to help deepen the understanding of the original words.*® In his
interview, Pastor Keller assured me that, “Our process involves waves of treatment, and that
means there are waves of resources.”*’ While some may argue that the WELS is not big enough,
or does not have the scholars to make such a translation happen,® standing on the good work of
others helps to eliminate some of the potential for weakness. The work on the English Heritage
Version (EHV) is not, as Pastor Keller puts it, a reinventing of the wheel. “We did not reinvent
the wheel in many cases. Anyone who pictures our process as a lonely pastor sitting in his
basement with the BHS and one lexicon really has no clue about how we did our work. We had
many, many tools at our disposal and we used them in rapid succession.”*°

If the final product of the Wartburg Project turns out to be what they claim it will be, “a
balanced translation, suitable for all-purpose use in the church™®° that does a better job protecting
the text from denominational idiosyncrasies, it is hard to see how this could be a bad thing. Until
the final work is done on this project, there are those who do have their concerns. There certainly
is a way that this could be done poorly, but after talking to the editors and reading through the
papers on their website, it seems they are doing all they can to cater to these concerns.

46 The Wartburg Project." wartburgproject.org. The Wartburg Project.,Web. 03 Nov. 2016.
47 "pastor Brian Keller, New Testament Editor EHV." E-mail interview. 14 Nov. 2016

“8 Professor Nass, Professor of Hebrew Martin Luther College." E-mail interview. 23 Nov. 2016. "Professor
Cherney, Professor of Hebrew Wisconsin Lutheran Seminary." E-mail interview. 21 Nov. 2016.

49 «pastor Brian Keller, New Testament Editor EHV." E-mail interview. 14 Nov. 2016
%0 FAQs #27."wartburgproject.org/fags/. The Wartburg Project. Web. 10 Nov. 2016.
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Addressing Legitimate Concerns

It has already been shown that publishing a Lutheran translation has been an idea for
many years, but what has not been mentioned, is that in recent times, it has been met with some
opposition. A majority of this opposition is made up of very valid concerns of men trying to do
their best to keep God’s Word “for everyone.”® This certainly is a noble and necessary task, and
perhaps it is hesitations such as these that allow for a “Lutheran” translation to be done in the
best way possible. In fact, the primary concerns of the opposition to the translation may just be
the reminder needed, that though a Lutheran translation is done by Lutherans, it is not only for
Lutherans. When translating the Bible, it is important to remember, it is for everyone.

The first argument to be addressed is, “A WELS and ELS translation is too sectarian. No
one would take it seriously, and WELS members may be tempted to think of it as the only
‘“WELS way’.”%? This is certainly something to be avoided and can be avoided. This would be as
easy as pastors doing what they are already doing; explaining to people that there are many
translations, that do different things well or not so well. It has never been the goal of the WELS
to have their own official translation. In fact, it is quite the opposite. The 1977 Synod Proceeding
of the WELS specifically states, “The Synod never adopted any translation as the official Bible
of the Synod.”®3 And again, in 1979, “We still concur with the 1977 resolution, ‘That this action
should not be construed as the adoption of the NIV as the Synod’s official Bible.””%* This
allowed for many different churches to use many different Bibles, but it still gave them a
direction to look if they wanted one that was done well. Why would the EHV be any different?
Even the writers of the EHV are not looking to be the official WELS Bible,

The Wartburg Project views its work as an attempt to serve the church at large. Our work
is an expression of faith and love and service. We are working to provide the church at
large (not just WELS) with the best translation we can produce. It has never been our

Sl "Professor Nass, Professor of Hebrew Martin Luther College." E-mail interview. 23 Nov. 2016. "Professor
Cherney, Professor of Hebrew Wisconsin Lutheran Seminary.” E-mail interview. 21 Nov. 2016.

52 Professor Nass, Professor of Hebrew Martin Luther College." E-mail interview. 23 Nov. 2016. "Professor
Cherney, Professor of Hebrew Wisconsin Lutheran Seminary." E-mail interview. 21 Nov. 2016.
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goal to be ‘the official WELS Bible.” And we will not seek to be ‘the official WELS
Bible.” We do not encourage anyone to promote or describe our work in those terms.>®

The name of the game has always been, get the best available biblical resources in front of the
people. It has never been about making them choose one.

The objection is still raised, “l don't see how, when you have a Bible produced by WELS
and ELS published by NPH, people are NOT going to see it as "the [official] WELS version.">®
Was the NIV the “official” WELS version? It has already been stated that this was never the
case. Yet, that translation may have been more of an “official” WELS Bible than any other. That
is the cause of translation issues in the first place. The WELS had been leaning so heavily on the
NIV 1984 translation, that when the rights for publishing were revoked, people were forced to
look elsewhere. Good work is always going to be seen for what it really is. Because NIV 1984
was done well, many people wanted to use it. If EHV is done well, while it will remain
unofficial, people are going to use it. As far as the publisher, and translators go, test it for
yourself. Who published and translated Holman Christian Standard Bible (now Christian
Standard Bible), English Standard Version, or New International Version? Did you know them
all? Do you not use them because they were translated by men or women, as the case may be,
outside of WELS fellowship? How about New King James Version, New Revised Standard
Version, or New Century Version, can you name translators and publishers for those? People
don’t judge a translation by where it came from, they judge it by the work that is inside. If the
EHYV offers a version of the Bible that is faithful to the original, not pushing Lutheran doctrine,
or adding new books of the Bible, this author believes it will be seen as just another available
option of the Scriptures.

A slightly different objection, though it is very similar, is that “a WELS Bible translation
would be out of step with other translations because other translations purposely involve people
from many denominations.”’ This is an interesting argument, because of what it implies.
Ideally, this means, “the benefit of cross-denominational committees is that no one denomination

can get its idiosyncrasies into the translation, and the translation can be an honest representation

%5 FAQs #21."wartburgproject.org/fags/. The Wartburg Project. Web. 10 Nov. 2016
% "professor Cherney, Professor of Hebrew Wisconsin Lutheran Seminary." E-mail interview. 21 Nov. 2016.
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of the original.”®® In reality, even these so-called “unbiased” versions, are often seen for the
influences that were really behind them. “The ESV is also weak in some passages that have been
used by Calvinists to teach double predestination. The wording of the ESV is more Calvinistic
than the NIV in these passages. Of course, the NIV has long been criticized by some Lutherans
for supposedly showing Reformed influence.” It does not seem possible to have a translation of
any sort, that does not at least reflect in some way the translator’s belief. Professor Cherney
wrote in his paper Doctrinal, Exegetical, Translational,

An exegetical question involves those cases where the textual evidence, vocabulary,
syntax, and context (including the context of all of Scripture) permit a passage to be
understood in more than one way. For example, who or what is “coming” in Isaiah 66:6
(Hebrew)—the Lord, a time for judgment, or something else? In John 14:1, did Jesus
give his disciples two commands, one, or none? In Matthew 27:65 did Pilate tell the
Jews, “Take a guard” (NIV 1984 & 2011)? Or did he say, “You have a guard” (ESV,
NKJV)?60
Since such exegetical questions do exist, would it not be beneficial in some circumstances, to
have a translation that seems to have “Lutheran” influences? Not that it would be a Bible that
pushed Lutheran doctrine into the text, and the men who are currently working on the EHV are
fully aware of that pitfall, “They understand that while it might be sectarian to translate the
Bible, “Jesus said this is my true body,” it is not sectarian to confess, “This is the true body and
blood of our Lord and Savior Jesus Christ.” The translators understand the difference between
presenting a Lutheran understanding of Scripture in a confessional statement and importing that
interpretation into the words of a translation.”5*
Using the example of the ESV and the seemingly Calvinistic influence sometimes found
there, in 1 Peter 2:8 the ESV says, “They stumble because they disobey the word, as they were

destined to do.” Would not a Lutheran translation be a beneficial one, if it avoided words like

%8 Professor Nass, Professor of Hebrew Martin Luther College." E-mail interview. 23 Nov. 2016.

%9 Nass, Thomas P, 2011. Some Thoughts on the ESV and Bible Translation, Presented at the St. Croix Pastors’
Conference in Eden Prairie, Minnesota, on February 8, 2011, and at the New Ulm/Redwood Falls Pastors’
Conference in Fairmont, Minnesota, on March 1, 2011. Thomas Nass teaches at Martin Luther College in New Ulm,
Minnesota., accessed via Wisconsin Lutheran Seminary Essay File, (accessed September 6, 2016) p 3

80 Cherney, Kenneth. "Doctrinal, Exegetical, Translational.” BIBLE TRANSLATION.
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“destined” or the idea that this was always the case for these people?%? Especially since the
original Greek word £tébnoav is not some special word for “destined” but rather from the simple
word for ‘put,” ‘place,” or ‘appoint’. This then very simply means that “some people disobey the
message, and this appoints them to stumble.”® Having a Bible translation that is made from a
Lutheran background seems then, only serve to help, rather than to harm.

It is interesting to draw parallels to Luther’s Bible when talking about who is doing the
actual translating. While Luther certainly did have other reasons for translating the Bible into
German, mostly because other translations of the day were weak. His primary concern was
translating the Bible in a way that the people could better understand it. % In my interview with
Pastor Brian Keller, he wrote, “Today some think that Bible translation must be done in a certain
way. | don't think it ever occurred to Luther to put someone on his own translation team who was
"Roman Catholic™ or "Reformed/Zwinglian™ just to do it. Yet, he used the resources of Erasmus.
He consulted with Jewish Hebraists (as well as German butchers).® The idea of a Bible not
being worthwhile, just because it doesn’t have multi-denominational input is a relatively new
idea.

Luther first translated the New Testament by himself. Then he sought the help of those
with whom he was in church fellowship (Philip Melanchthon, for example). Luther did not
translate the Old Testament alone. He formed a translation team that he called his
“Sanhedrin.” These were all men who were in confessional agreement with him.
According to Mathesius, this group consisted of his fellow professors at Wittenberg:
Johann Bugenhagen, Justus Jonas, Caspar Creuziger, Philip Melanchthon, and Mattheus
Aurogallus. Georg Roerer, the Korrektor, was also present. Frequently other friends,
doctors, and learned men came to take part in this important work, such as Bernhard
Ziegler and Johann Forster. (See E. G. Schwiebert, Luther and His Times, p. 649).

In essence, Luther’s entire team was comprised of what we would call “Lutherans”
today.%

6262 Nass, Thomas P, 2011. Some Thoughts on the ESV and Bible Translation, Presented at the St. Croix Pastors’
Conference in Eden Prairie, Minnesota, on February 8, 2011, and at the New Ulm/Redwood Falls Pastors’
Conference in Fairmont, Minnesota, on March 1, 2011. Thomas Nass teaches at Martin Luther College in New Ulm,
Minnesota., accessed via Wisconsin Lutheran Seminary Essay File, (accessed September 6, 2016) p 4
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This is not to say that if Luther were alive today, he would take on such a project or do it in the
same way, but rather just to show how it can be done. Luther used a relatively small grouping of
“Lutherans” and his translation was recognized as “the Bible of the German-speaking people for
centuries to come. There were other German translations before and after Luther’s. But, without
controversy, Luther’s was the most used German Bible translation, and it was made entirely by
Lutherans.”®

Certainly, to hope that the EHV could be Luther’s Bible is idealistic at best, but it
certainly does stand to reason that it could be a valuable resource for the Lutheran church, and
even beyond. This is not even to say that the Wartburg Project seeks to only emulate Luther’s
model either. Though a majority of the translating, revising process is being done by WELS and
ELS members, the reviewing process intends to include a wide range of Christians.

We do already receive helps and evaluation from outside of our immediate circle. We
have been contacted by scholars from outside of our fellowship. We've already received
some input from outside of our fellowship. When the translation is complete, we will
welcome suggestions from external reviewers. | am sure that we will be sending review
copies of the EHV to quite a number of reviewers who are not in WELS/ELS. Just as
Lutherans have been welcomed to comment on translations that originated in Baptist or
Reformed churches, EHV, which has its starting point in Lutheran churches, will
welcome users of EHV from other churches to submit suggestions to help improve the
translation. 58

67 "Pastor Brian Keller, New Testament Editor EHV." E-mail interview. 14 Nov. 2016
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Marketability and Potential Benefits for the Greater Church

While this paper is not at all meant to be an attack on one translation, the revoking of the
rights to the NIV 1984 text was indeed a large blow to many denominations of Christianity. The
removal of that translation has left many searching for a new translation for publications and use
in worship because they find that the new NIV 2011 may be moving in a dangerous direction.
Many different denominations of Lutherans have left NIV,%° as well as the Reformed Churches
of the United States and Canada, ’° the Orthodox Presbyterians’* and many other evangelicals.”
Even the Southern Baptist Convention, one of the largest Christian denominations in America,
banned the sales of this version by their major publishing company in a resolution of their 2011

meeting in Arizona,

WHEREAS, Many Southern Baptist pastors and laypeople have trusted and used the
1984 New International Version (NIV) translation to the great benefit of the Kingdom;
and

WHEREAS, Biblica and Zondervan Publishing House are publishing an updated version
of the New International Version (NIV) which incorporates gender neutral methods of
translation; and

WHEREAS, Southern Baptists repeatedly have affirmed our commitment to the full
inspiration and authority of Scripture (2 Timothy 3:15-16) and, in 1997, urged every
Bible publisher and translation group to resist “gender-neutral” translation of Scripture;
and

WHEREAS, This translation alters the meaning of hundreds of verses, most significantly
by erasing gender-specific details which appear in the original language; and

WHEREAS, Although it is possible for Bible scholars to disagree about translation
methods or which English words best translate the original languages, the 2011 NIV has
gone beyond acceptable translation standards; and

89 "CTCR Staff Opinion on Inclusive Language in the NIV 2011."LCMS. Web. 5 Dec. 2016.

0 Pontier, Ralph A. "Why Is the NIV 2011 a Problem for Our Churches?"
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United Reformed Church, Web. 4 Dec. 2016.
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WHEREAS, Seventy-five percent of the inaccurate gender language found in the TNIV
is retained in the 2011 NIV; and

WHEREAS, The Southern Baptist Convention has passed a similar resolution concerning
the TNIV in 2002; now, therefore, be it

RESOLVED, That the messengers of the Southern Baptist Convention meeting in
Phoenix, Arizona, June 14-15, 2011 express profound disappointment with Biblica and
Zondervan Publishing House for this inaccurate translation of God’s inspired Scripture;
and be it further

RESOLVED, That we encourage pastors to make their congregations aware of the
translation errors found in the 2011 NIV; and be it further

RESOLVED, That we respectfully request that LifeWay not make this inaccurate
translation available for sale in their bookstores; and be it finally

RESOLVED, That we cannot commend the 2011 NIV to Southern Baptists or the larger
Christian community.

The language that is used in the resolution, sounds very similar to the problems that other
denominations have stated and is even similar to some of the problems that have been addressed
in this paper. Professor Brug may have summarized it best when he said, “Another way of
putting the question is: what percentage of food has to be poison before the food is poison, or
how many parts per million of carcinogens in our food and drink do we find acceptable?”® But
the degree to which this translation has defected is not the main point at hand here. What is to be
gathered from this resolution, is that other church bodies are looking for a translation that is fully
committed to God’s Word as the inspired inerrant Word of God, and will not be swayed by the
culture “swings” of the times. While there are good translations out now, how long can
Christians continue to look to these other, multi-denomination, predominantly evangelical
translations to continue that way? Along with that comes the concern that other major Bible
translations may “pull the rug out from under your feet” as the NIV did when they no longer
allowed publications with their older version. This issue is no longer just about the WELS, but
many Christians are now looking for a translation that is not only faithful to the Word of God but

also reliable for dispersion to the masses.

3 Professor Emeritus John Brug, Old Testament Editor EHV." E-mail interview. 26 Nov. 2016.
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This is exactly the kind of translation that the EHV hopes to be. Their rubrics for
translation state,

2. Translators will strive for a balance between preserving the original meaning and
producing English which sounds natural, but the preservation of meaning takes priority.
3. When a choice must be made, accuracy in conveying the divinely intended meaning of
the text takes priority over literary beauty or rendering the text into common,
contemporary English.

4. The translation must be free of doctrinal errors whether inadvertent or deliberate. It
must not falsify the Word of God. It must not subtract from its meaning or add to it. *

These are translational principals that apply to more than just Lutherans, but really would be
beneficial to the whole catholic church here on earth based on the biblical stances taken by these
other denominations.

The other obvious draw of the EHV is that it has plans of remaining available in every
version for those who choose to use it,

The EHV is a gift to the church. It is being produced at very low cost because of the
abundance of volunteer labor. We have also promised that the EHV will not deny people
who have obtained rights to use the EHV in derivative works like commentaries or study
Bibles the right to continue to use the version of the EHV which they have adopted, even
if new versions of the EHV appear someday. "

While most of this will remain speculation until the EHV is finally in print, there are signs that
point towards the positive,

I do not think many of us expected that Concordia Publishing House would adopt the
People’s Bible in spite of the fact that it contains statements not in agreement with the
doctrinal position of the LCMS. If 15-20% of the LCMS can be interested in a Bible that
is more readable than ESV, our potential market would be doubled.

Some Southern Baptists want a translation less literal than NASB and closer to the
original than NIV or HCSB. There are 11 million Southern Baptists. Who knows? Maybe
there will be more Baptists that use our translation than WELS members that do.’®

4 "The Wartburg Project.” wartburgproject.org/rubrics. The Wartburg Project. Web. 03 Nov. 2016.
S "EAQs #25."warthburgproject.org/fags/. The Wartburg Project. Web. 10 Nov. 2016.
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This would open the door to other interesting possibilities for personal use and Bible
study. One of the major drawbacks of not using a translation that is made by WELS members has
been the cost of putting out materials with a published text in them. It was deemed not feasible to
produce a Study Bible, or other Bible study material using the NIV, ESV, or Holman Christian
Bible because the cost of royalties to those companies would be far too much.”” Some of the
numbers cited in 2012 were, “NIV 10%'8, ESV 2%, HCSB 3-5%.”7° With the rate of inflation at
almost 2% for each year since 2012,%° one would have to imagine this number would be even
more out of reach. One factor however that is not out of reach is the 0% that we would have to
pay in royalties if we owned the rights to our translation. At a lower cost for publishing these
materials, more materials could be published. Materials that once again, would not be aimed only
at WELS Lutherans, but at the church at large. Finally, that would allow for more, good, biblical,
doctrinal material to be put in front of more people. As was already stated, putting good

resources in people’s hands, is the name of the game.

Principles from God’s Word

Unfortunately, when speaking of biblical background for the question, “Should we
translate our own version of God’s Word?” there is no direct answer. Nowhere in the Bible,
regardless of what translation you are using, does God say, “You must or must not make a new
translation if there are others already available,” but there certainly are some biblical principles,
and encouragement to keep in mind.

The first biblical thought to keep in mind comes from Psalm 1:1-3,

Blessed is the man

who does not walk in the counsel of the wicked
or stand in the way of sinners

or sit in the seat of mockers.

7 "professor Emeritus John Brug, Old Testament Editor EHV." E-mail interview. 26 Nov. 2016.
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2 But his delight is in the law of the Lord,

and on his law, he meditates day and night.

3He is like a tree planted by streams of water,

which yields its fruit in season

and whose leaf does not wither.

Whatever he does prospers. NIV 1984
Regardless of their conclusion, what a blessing it has been, for so many people--so many
Christians--to be drawn back into their Bibles for further study of the Scriptures, even checking
up on the minutest details of the text. All of this done in the name of the preservation of the
Word of God. One can only imagine that is has been a treat and a privilege for the men of the
Wartburg Project to dig deeper than they may have ever imagined into different parts of the
Scriptures in translating. While Christians never really need a reason to read the Bible, besides
the fact that it is the Bible, this new translation poses new, once-in-a-lifetime opportunities to be
a part of the evaluation of a new translation as well.8! Think of all those people, who through
meditation on the Word, have been even further “firmly planted” in their faith so that their plants
of faith do not struggle, but thrive. To God be the glory!

Secondly, it is good to look at what God himself says about his Word. God says in the
closing words in the book of Revelation, “And if anyone takes words away from this book of
prophecy, God will take away from him his share in the tree of life and in the holy city, which
are described in this book. He who testifies to these things says, “Yes, | am coming soon.”
Amen. Come, Lord Jesus.” (Revelation 22:19, 20 NIV 1984) God is very serious about his
Word. It is not something that man is to use for his own benefit by adding or subtracting to or
from it. This is no small matter to consider when talking about translating the Word of God
exactly as the divinely inspired writers meant it. In fact, God says this offense is worthy of being
removed from the Book of Life. It is good then, that we consider and handle God’s Word with
the precision, and accuracy that he demands. Not making concessions for the sake of ease, or
adding to it because we think it may be “more beneficial.” Finally, the day is coming when the
Lord Jesus will return, and it is a far easier question to answer, “Why did you fight so hard for
my Word?” than “Why did you not cling to every Word of Truth?”

Finally, it is important to remember what exactly this word is, “I tell you the truth, until

heaven and earth disappear, not the smallest letter, not the least stroke of a pen, will by any
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means disappear from the Law until everything is accomplished.” (Matthew 5:18 NIV 1984)
Man can only do so much. Finally, Jesus has given us his promise that his Word is not going to
disappear before he comes back. All that man can do is trust what God has said. This is not all on
us to protect the Word of God, but we have the power of one much greater than we are. We have
a God who has also promised, ““so is my word that goes out from my mouth: It will not return to
me empty, but will accomplish what I desire and achieve the purpose for which | sent it.” (Isaiah
55:11 NIV 1984) It is not our ultimate goal here on earth to craft the perfect translation, but
rather to proclaim the Word that God has given us to the world. Our goal is that as many people
as possible believe in their Savior from sin, and the only way that happens, is God working
through his Word, proclaimed by his people. It is good to study and even obsess over God’s
Word and meaningful ways to convey that truth, but let us not forget our real calling, to proclaim
it!

Conclusion

The Lutheran church was built on three solas: Sola Gratia, sola Fide, and sola Scriptura.
These are the “hills” that all confessional Lutherans are willing to die on. We believe that it is by
God’s grace alone, through faith alone, in the Scripture alone. Therefore, we do all that we can to
protect that third sola, the Scripture. The aim of this paper has been to show that, from the
history of our church body, from the current position of today’s culture, and from the Word of
God, publishing a Lutheran translation would be a purely positive and beneficial undertaking.

From the history of the Wisconsin Synod it has been shown that even from the
beginnings of the English Bible, Lutherans have talked about, even desired, a translation done by
men of their own doctrinal background. While the churches have carried on, and thrived while
using others translations, it was not because any one of those translations was the most ideal
English translation, but rather because God promises to work wherever his Word is preached. In
fact, the switching between many “unofficially official” translations has been a cause of more
division among churches, than cause for unity. Perhaps a translation published in our own circles
would help to bring some unity and long term stability in an area of the church that hasn’t
experienced such a unity since the days of the Luther Bibel.

From the past to our present times, there has been quite a switch in Evangelical

hermeneutics, as well as the sheer volume of translations that are available. With this massive
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influx of translations, and the waning of hermeneutical principles, it is simply no longer the case
that everyone is using the same translation. NIV was the closest thing available to a common
translation for everyone, but they made it clear where they stand with their new revisions and the
pulling of their 1984 text from publication. This not so subtle change was felt by much of
conservative Christianity today, and the people responded as they saw fit. Since the switch in
2011, the use of NIV as the Bible of choice according to one source has gone down almost
15%.82 Besides the dip in personal use of the NIV 2011, some denominations have even gone so
far as to ban the use of this version in their worship services. Without that weighty translation
ruling the market as it once did, the market for good Bible translations is wide open. If people
find the EHV to be a faithful translation, there is no reason to think that it could not gain wide
acceptance by more people than just the WELS. It may just be that the world is ready for a Bible
translation that is done in updated English, but not updated world views. This will have to remain
speculation until this Bible is published, but there is no reason to be worried or against this new
translation, because in the end, God will use this work just the perfect way he intends.

Finally, it has been such an encouragement, and privilege to have taken the time to study
this topic and to see all of the concern, and love for the Word of God that is still in the world
today. It is amazing to see how God has motivated so many Christians to put time and effort into
a project, not for personal profit or gain, but simply to produce a product that will enable more
and more people to hear the Word of God in its truth and purity. It has been a privilege to read
the work of other men concerned by what this translation may look like, and the ill effects such a
project could have if it isn’t undertaken in a careful manner. After seeing all of the facts, the
evidence, speculations, and concerns, hopefully, this paper has shown that a Lutheran translation
would be a very positive blessing for Lutherans and non-Lutherans alike. It would be especially
beneficial if it opens new doors to resources, and demonstrates a serious reverence and love for
protecting the Word of God just the way he originally gave it to us. No matter how God decides
to use these efforts, we pray that he continue to bless the studying and preservation of His Word

until he comes to take his children home.

82 "The Most Popular and Fastest Growing Bible Translation Isn't What You Think It Is." Gleanings |
ChristianityToday.com. Web. 06 Dec. 2016.
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APPENDIX A

Updating the New Inrernational Version of the Bible:

Notes from the Commirttee on Bible Translation

What is the New International Version?

When the onginal Bible documents first emerged, they captured exactly what God wanted to say in the languapge
and idicm of ordinary people. There was no friction between hearing God's Word the way it was written and un-
derstanding it the way it was meant. The criginal audience expenenced a unique fusion of these two ingredients.
Readers of the Bible today. however, can no longer experience this fusion. The passage of two thousand years
has tumed the Greek and Hebrew of Bible times from living languages into historical arfifacts. If we had the
orignal documents in cur hands today, they would still represent exactly what God wanted to say. But the vast
miajority of people would no kenger be able to understand them.

In 1611, the King James Version (KJV) of the Bible sought to bring English readers back as close to that
original fusion as possible. As with all translations, the transition from the original languages to Elizabethan
English involved some loss of transparency to the oniginal documents. And yet that small loss in transparency
was more than made up for by a tremendous gain in comprehensibility; People could hear God's Word in their
own language! The result propelled the body of Christ into a new era of personal transformation and global
reformation.

But, pust like the original documents, the KJV was unable to escape the effects of time. The English language
changed. The “thys” and “thous" and “whosoevers® of the KJV became less and less the language of everyday
people and more and more the language of a bygone age. The K.JW's ability to present God's Word the way it
was written, whille at the same fime allowing readers to understand it the way it was meant, began to decline.

In the kast century, @ number of excellent new English Bibbe franslations have emerged to fill this wosd.

Some translations place a particulary high priorty on hearing God's Word the way it was written —giving the
miodern English reader the opportunity to see much of the form and structure of the orginal documents. Ease of
understanding varies from werse to verse and from book to book according to the complexity of the sounce mate-
rial. But all verses and all books adhere to a high standard of transparency to the original languages.

Cther translations place a particulary high priority on understanding God's Word the way it was meant—helping
the modem English reader to grasp the content of the Bible in their own words and ther own idioms. Transpar-
ency to the form and structure of the original documents varies from verse to verse and from book to book. But
all werses and all books adhere to a high standard of comprehensibility.

Since its first emergence as a complete text in 1878, the New Intemational Version (MIV) has stood as the modem
pioneer of a different approach —an approach that mimors the balance of prionties held by the KJV translators
fiour hundred years ago. The NIV tries to bring its readers as close as possible to the expenence of the onginal
audience: providing the best possible blend of fransparency to the onginal documents and comprehension of the
original meaning in every verse_ The NIV is founded on the belief that if hearing God's Word the way it was written
and understanding it the way it was meant were the hallmarks of the original reading experience, then accuracy
in franslation demands that neither one of these two critena be pricritized above the other.

Built upon this philosophy, the NIV has experienced much the same reaction in the church and beyond as its
beloved predecessor whose values it seeks to emulate. Thirty years after its first publication thers are more than
finur hundred million NIV Bibles in print.

But, unfike its predecessaor, the MIV was designed from the very start with a bulit-in mechanism to defy the at-
mitional effects of time. Since 19738, the MIV translation team has continued to meet, year after year, reviewing
deyelopments i biblical scholarship and changes in English usage—revising the translation to ensure that it



continues to offer its readers an experience that mimors that of the original audience, and perisdically releasing
those revisions in updated editions of the text.

Updating the NIV for 2011

The chief goal of every revision to the NIV text is to bring the transkation into line both with contemporary biblical
scholarship and with shifts in English idiom and usage. In 1884, variows comections and revisions to the NIV text
were made. A lengthy revision process was completed in 2005, resulting in the separately published Today's
New infemational Version (TNIV). This updated NIV bullds on both the onginal NIV and the THIV and represents
the [atest effort of the Committee on Bible Translation (CBT) to articulate Ged's unchanging Word in the way the
orginal authors might hawve said it if they had been speaking in English to the glebal English-speaking audience
today.

Firse, it's important to stress thar abour 35% of the rext of the updared NIV is exactly the same as the
1984 text it replaces. The majonty of what has changed invodves comparatively minor matters of vocabulary,
sentence structure and punctuation: changes that mowve the NIV from the English of 1984 to the English of 2011.
Other changes are more substantive, refliecting the advances in biblical scholarship over the Last three decades.
Reasons for changing the text in the new edition fall into three basic categories:

1. Changes in English. For example:

= Who wiould have guessad in the 1970s that, within a few decades, an "alien” would mean,
thanks to the influence of ET and other movies and TV shows, an "extraterrestrial being™
In the updated MIV, "alien” has been replaced with “foreigner” or similar words in order to
commamicate the intention of God's Word accurately to contemporary English readers.
See, for instance, Genesis 23:4: 7| am a foreigner and stranger among you .. . "

= “Ankle chains™ refer much more often to prison manacles than to the type of personal
adomments described in lsaiah 3:20. The modem fashion of wearing jewelry around the
ankle has led to the widespread use of the word "anklet” to describe this piece of jewelry,
and this is the word used in the updated NIV

= In Exodus 4:14 Aaron's “heart will be glad when he sees” Moses, but today we would pust
render this Semitic idiom as “he will be glad to see you™—as the updated NIV does._

= And how many readers today would use the word “overweening” in a sentence, much less
b= able to define #t? Moab's “overweening pride” in Isaiah 16:6 and Jeremiah 4828 has
therefore now become her "great . . . amogance.”

2. Progress in Scholarship. For example:
= We are more certain than we were forty years ago that the Greek word kataluma used in
Luke 2:7 means "guest noom,” not "inn.”
= We Bkewise know that those cructied on either side of Jesus (called lesial) were “rebels”
rather than “robbers” (e.g., Mark 15:27).

= We now know that the word translated “demons” in the original NIV of Psalm 10637 is
more accurately translated "false gods.”

= Joseph's “richly omamented robe” (Genesis 37:3) suggests a gamment with decorations
hanging from it. but drawings and descriptions of comparable dothing from antiquity now
suggest that “omate” is the best adjective to use.

= When the NIV was first translated, the meaning of the rare Greek word harpagmaos, ren-
dered “something to be grasped,” in Philippians 2:6 was uncertain. But further study has



shown that the word refers to something that a person has in their prssession but choos-
es not fo use to their own advantage. The updated MIV reflects this new information, mak-
ing clear that Jesus really was equal with God when he determined to become a human
for ocwr sake: “[Christ Jesus]. being in very nature God, did not consider equality with God
something to be used to his own advantage ™

3. Concern for Clarty. For example:

= Why retain, “when Jacob saw Rachel daughter of Laban, his mother's brother . . . 7
when you can say, “when Jacob saw Rachel daughter of his uncle Laban . . " (Genesis
28:10)—especially when the immediate context goes on to specify which side of Jacob's
famnily she came from (v 13)7

= The 1884 NIV rendition of Leviticus 4:18-20 reads, "He shall remowe all the fat from it and
basmi it on the altar, and do with this bull just as he did with the bull for the sin offering. In
this way the priest will make atonement for them - . " But this leaves a question hanging
in English that is not left hanging in the orginal —is the priest making atonemsant for the
balls or for the people? Better fo clarify, as in the updated edition: "In this way the priest
will make atonement for the commumiy.”

= In place of "If only there were someone to arbitrate befween us, to lay his hand upon us
both,” Job 3:33 now reads, "If only there were someone fo mediate between us, somecns
o bring ws together.”

= The Greek relative pronoun in Matthew 1:18b is feminine singular, making it clear that the
“whom” in the phrase “of whom was bom Jesus, who is called Christ,” refers back only
to Mary, not to both Mary and Joseph. Rephrasing this half-verse as, "and Mary was the
mather of Jesus who is called the Messiah,” makes this crystal clear.

= The Connthian skogan in 1 Corinthians 7-1 was captured best in the oniginal MIV footnote,
which has now become the text: "It is good for a man not to have sexual relations with a
woman” {a view Paul had to gualify before he could endorse it).

= And one shouldn't b2 a5 easidy able to misapply Philippians 4:13 now that it reads, " can
do all this through him who gives me strength” (i.e., to be content in all circumstances,
whether in riches or in powerty), rather than 7l can do everything through him who gives
me strength.”

How Was the Update Produced?

Under the terms of the original NIV charter, the Committee on Bibde Translation is charged with the responsibility
of monitoring developments in English usage and biblical scholarship and reflecting these developments in the
text. The committee has therefore abways welcomed proposals to amend the text, both from its own members
and from interested scholars and readers. All proposed changes are studied and vetted by committee membsers,
discussed and voted on. Changes are not made easily. The committee honors the excellent work of earier trans-
lators and appreciates the widespread popularity of the franslation. Therefore a change is introduced into the
text anly if at least 70 percent of the commimes members present ar the time of the wvoting agree to it

Faor this revision to the NIV, particular attention has been paid to extemal feedback in the area of gender lan-
guage. As stated in the September 1, 2008, announcement regarding the planned update, every single change
intreduced info the committee’s last major revision {the TNIV] relating to inclusive language for humanity
was reconsidered. Some were preserved, some were abolished in favor of the 1984 rendenng and many were
reworded in 3 third, still different way.



In matters unrelated to gender language —which account for about 75 percent of the changes made from the
1984 NIV to the THIW —the committee's work has been further developed, and in places critiqued, for the up-
dated MIV. Careful readers will notice many previcwsly unseen enhancements to accuracy and readability n the
new text alongside others that have already b=en seen in the THIV.

The commitiee wishes fo express its thanks to every Bible scholar, minister, missionary and lay person who
responded to owr call for supgestions as part of this revision process. Every proposal was evaluated, and those
considered most worthy of possible inclusion were brought before the committee as a whole. Many of these
proposals have led to revisions to the text and many more, purely due to shortage of time, have been tabled for
discussion at future meetings for potential inclusion in future updates. Maintenance and improvement of the NIV
is @ never-finished work, and we count curselves blessed fo hawe swch a rich engagement with thoughtful and
criical Christians who share our devotion to the unchanging truth of God's Wond.

The committee teday is as diverse as it has ever been, although it recognizes the need to diversify stll further.
Qwr top pricrty is locating willing and able members with a high level of experfise in the Greek of the New Testa-
mient andior the Hebrew and Aramaic of the Oid Testament. Usually this means scholars with Ph.D s in one or the
other sub-disciplines of biblical studies. Facility with writing in fluent English is also obviously a high priority. As
of August 2010, the commitiee was comprised of twelve American scholars, two British scholars and one Indian
scholar. OF the fifteen committiee members, thirteen are men and two are women. Maost of the major theological
raditions of Protestant evangelicalism are represented. The committee prizes denominational diversity as well:
Cumrent members belong to Baptist, Presbyterian or Reformed, Anglican, Pentecostal, and independent denomi-
nations and churches. i past commitiee members are included, this diversity becomes even greater.

What Was Decided About Inclusive Language?

Nowhere in the updated NIV (nor in the TNIV, nor in any of the committee discussions leading up to either ver-
sion) ks there even the remotest hing of any inclusive language for God. The revisions solely surmound inclu-
sive language for mankind.

All previous Bible translation efforts have been hampered by the lack of accurate, statistically significant data on
the state of spoken and written English at a given ime in its history. Beyond appealing to traditional style guides,
all that translators and stylists have been able to do is rely on their own experiences and others’ anecdotal evi-
dence, resuling in arguments such a5, 71 never see anybody writing such-and-such.” or 7| always hear such-and-
such,” or "Sometimes | read one thing but other times something else.”

As part of the review of gender language promised at the September 2008 update announcement, the commities
sought to remove some of this subjectivity by enlisting the help of experts. The committee initiated a relation-
ship with Collins Dictonaries to use the Collins Bank of English, one of the world's foremost English language
research tools, to conduct a major new study of changes in gender language. The Bank of English is a database
of more than 4.4 bilion words drawn from text publications and spoken word recordings from all ower the world.

Working with some of the world's leading experts in computational linguistics and using cutting-edge technigues
developed specifically for this projgect, the committes gained an authoritative, and hitherio unavailable, perspec-
fwe on the contemporary use of gender language—including terms for the human race and subgrowps of the
human race, pronoun selections following variows words and phrases, the use of "man” as a singular generic and
the use of father(s)™ and “forefather|s]” as compared to ancestor(s). The project tracked usage and acceptability
fior each word and phrase over a twenty-year pened and also analyzed similarities and differences across differ-
ent forms of English: for example, UK English, U'S English, written English, spoken English, and even the English
used in a wide variety of evangelical books, sermons and intemet sites.

Research of this type is just one tool in the hands of ranslators, and, of course, it has no bearing on the challenge
of presenving fransparency to the arginal text. But hearing God's Word the way it was wntten is only one part
of the NIV's owerall mission. H readers are to understand it in the way it was meant, translators need to express



the unchanging truths of the Bible in forms of language that modem English speakers find natural and easy to
comprehend. And this is where a tool like the Bank of English comes into its own.

The most signifizant findings that influenced decision making for the updated NIV were:

= The gender-newutral promoun "they™ (“them "V"'their”) is by far the most common way
that English-language speakers and writers today refer back to singular antecedents
such as "whoewer,” "anyone, ™ "somebody. ™ "a person,” "no one, " and the ke, Even
in Evangelical sermans and books, where the generic "he,” "him™ and “his™ are preserved
maore frequently than n other forms of communication, instances of what grammarians are
mcreasingly calling the “singular they” (them” or “their”) appear three times more frequent-
Iy than generic masculine forms. In other words, most English speakers today express
thermselves in sentencas ke thesa: "No one who rocted for the Chicago Cubs to be ina
World Series in the last sty years got their wish. They were disappointed time and time
agam,” or "The person who eats too many hot dogs in oo short a peried of ime is Tkely to
become sick to their stomach.” It is interesting to observe that this development is a
throwback to a usage of English that existed prior to the solidification of the generic
“he” as the only “proper” usage during the nineteenth century in Victorian England.
Even the KJV occasionally wsed expressions like " _ . let each esteem other better than
thermselwes” [Philippians 2:3). For that matter, so did the Greek Mew Testament! In James
2:15-18, the Greek for "a brother or sister” (adelphos & adeiphe) is followed by plural verbs
and predicate adjectives and refermed back to with aufois ("them™).

- English speakers around the world are using a variety of terms ro refer ro men and
women tegether and for the human race collectvely. Plural words such as "people,”
“human beings.” and “humans” are very widely used. When it comes to terms that focus
on humans in a collective sense, "man,” "mankind,” "humanity,” and “the human race” are
all baing used.

= "“Forefather” has all bur disappeared from the English language a5 a generic term,
being replaced by "ancestor.™ Even in Evangelical sermons and writings, "ancestor” is
more than twice as common as “forefather.”

In the light of these and other findings, the committee adopted a set of guidefines to be applied during the NIV
update process in cases where the original Greek and Hebrew texts cleary indicate an intended application to
mixed groups of men and women and not pust to ndividual men {(or women) or groups of men (or women). Mone
of these principles was applied inflexibly. How a specific usage sounded in a given context or how that context
miade it likely to be read was always taken into consideration. But, in general, much more often than not:

= Using plurals instead of singulars to deal with generic forms was avoided. Except
for some instances where all altematives proved awlkward or potentially misleading, sin-
gular nouns or substantive participles in the biblical languages were ranslated with sin-
guiar nouns or noun equivalents in English ("The one who. _ . " "the person who. _ .~
“whoever. . . ." and the like).

= Using second person forms instead of third person forms to deal with generics
was avoided. In other words, the ranslation does not read, “Youw who have this-or-that
should do such-and-such.” o avoed saying He who has this-or-that should do such-and-
such.” The exception to this rule was when a second person form was already present
in the mmediate context and it would be poor English style not to preserve it throughout
For example, addressing a mixed-gender audience, we would say, " any of you has youwr
oar on campas, may | get a ride home? rather than "I any of you has his (or their) car on
campus, may | get a ride home?®



= Singular "they,” "them™ and "their” forms were widely used to communicate the ge-
nefic significance of pronouns and their equivalens when a singular form had already
been used for the antecedent. For example, "Whosver has will b2 given more; whoewer
does not have, even what they have wil be taken from them” (Mark 4:25); "How much more
severely do you think someons deserves to be punished who has trampled the Son of God
undierfipot, who has treated as an unholy thing the blood of the covenant that sanctified them
.- - 7 {Hebrews 10:20); or "Anyone who is never at fault in what they say is perfect, able to
keep their whole body in check™ (Jlames 3:2b). At the same time, recognizing the diversity
in modem English, a generic “he”™ was occasionally retained: "I | have rejoiced at my
enemy's misfortune or gioated over the trouble that came to him . . " {Job 31:28)

= “People” and “humans ™ {and "human beings~) were widely used for Greek and He-
brew masculine forms referming fo both men and women. A vanety of words — "hu-
manity,” "human race,” “man,” “mankind™—were used fo refer to human beings
collectively. As we noted abowe, modem English uses a variety of terms to refer to hu-
man beings collectively; and the commitiee decided to imitate that diversity in the fransla-
tion, determining which expressicn fit best in each specific context. In making the decision
whether to use "man” or "mankind,” the committee often prefemed the latter for the sake of
clarity. "Man" can mean either “the human race” or "an individual {male) hasman being,” and
when a follow-up pronoun is reguired, the pronoun maust be "he,” creating the potential for
misunderstanding. "Mankind,” on the other hand, can onfy mean humanity as a whole, and
the follow-up pronown can b= an inchusive "they ™ Nevertheless, the updated NIV often uses
“man,” particularfy in memorable andfor proverbial phrases: for example, "The Sabbath
was made for man, not man for the Sabbath™ (Mark 2:27). Examples of texts that now have
“mankind” where they didn't before include: "Let us make mankind in owr image” (Genesis
1:26a); "Salvation = found in no one else, for there is no other name wnder heaven given
to mankind by which we must be saved” [Acts £:12); and "For thers is one God and one
mediator between God and mankind, the man Chst Jesus™ (1 Timothy 2:5).

= “Ancestors” was regularly preferred to "“forefathers "™ unless a specific, limived ref-
erence to the patriarehs or to another all-male group is intended.

= “Broghers and sisters™ was frequently used to translate adelphoi in the Mew Tes-
tament, especially in the wvocadve, when it was clear thar both genders were in
view. This decision reflects the consensws view among scholars (and with basis in the
dicfionaries) that plural adefphoi refers to both men and women equally. Foonotes now
often appear, explaining that “the Greek word for ‘brothers and sisters’ (sdelphoi) refers to
befievers, both men and women, as part of God's family.”

While some uses of "believers™ were retained from the TMIN where "brothers and sisters”
became too awkward, many were replaced by "brothers and sisters™ to retain the famaial
connotabons of adealphoi.

= While the Greek word anér (“man™ or "person”) was frequently ranslated with mas-
culine forms in English, it is clear in several conrexts that the word refers o men
and women equally (2n option endorsed by major dictionaries of the Greek NT). The
parallelism between James 1:7 and & suggests that anthrfpos and ansr are synonyms;
hence, “That person should not expect to receive anything from the Lord. Such a person is
double-mindad and unstable in all they do.” In Acts, expressions addressing mixed-gendar
audiences such as “Fellow |sraelites” (for andres Isradlital) accurately capbure the sense
of the Greek. In Acts 17:22 andres Athénaiod cannot be rendered, "Fellow Athenians,” be-
cause Paul was not from Athens. But “people of Athens™ works well, especially since verse
24 shows that at least one woman, Damaris, was among those explicitly addressed.



As we have said. none of these principles was implemented rigidly without sensitvity to the context and cadence
of individual verses. How clusters of words sounded when read aboud, what meaning the mmediate context of
any given passage confributed to a translational debate and what would communicate the original author's inten-
Bons most cearly were always taken into account.

What Happened to Some of the Most Famous Texts on Gender Roles?

Almost nothing has changed in the translation of the majority of these texts from the 1884 NIV to the up-
dated MIV. But the careful reader will notice a few differences. Most notable perhaps are:

= Romans 16:1-2 now reads, "l commend te you our sister, Phoebe, a deacon [diakomnos)
of the church in Cenchreae. | ask you to receive her in the Lord in 3 way worthy of his
people and to give her any help she may need from you, for she has been the benefactor
[prostafis] of many people, including me." Complementarian and egalitarian scholars alike
are ncreasingly agreeing that diakomos here means “deacon” (not just "senvant,” though
“servant” is provided as an altemative in the footnote; see also the Mew Living Transla-
tion [MLT] and the New Revised Standard ersion [MR5V]) and that prosfatis means a
patron or benefactor (as in the English Standard Version [ESV] and the Holman Christian
Standard Bible [HCSE]). not just someone who was a "great help” in some unspecified
way. But, because different churches use labels for offices or leadership roles in so many,
sometimes confiicting, senses, a footnote now explains that “descon refers to a Christian
designated to senie with the overseers/elders of the church in a vanety of ways.”

= 1 Corinthians 11:10 now reads, It is for this reason that a woman ought to have author-
ity ower her own head.” The expression "a sign of” before “authority” in the 1884 NIV did
not comespond to anything explicitly in the Gresk and s increasingly recognized as an
mnadequate rendition of this werse. Whether Paul wanted the women in Corinth to wear
an external head covering while praying or prophesying, or simply to have long hair, or
maybe even to wear a partial face weil, the point is they shoubd be able to control what they
do or do not have on their heads.

= 1 Timothy 2:12 now reads, "1 do not permit a woman to teach or assume authority over
a man.” Much debate has surmounded the rare Greek word autheniein, ranslated in the
1884 NIV as "exercise authority.” The KJV reflected what some have argued was in somse
contexts a more negative sense for the wond: "wsurp authonty” "Assume authorty” is a
particularty nice English rendering because it leaves the question open, as it must be wn-
less we discover new, more condusive evidence. The exercise of authority that Paul was
forbidding was one that women inappropriately assumed, but whether that referred o all
forms of authorty over men in church or ondy certain forms in certain contexts is up to the
individual interpreter to decide. Fooinotes to verses 11 and 12 also inform the reader that
anér and guné here could mean “husband” and “wife” rather than "man” and “woman.”

= 1 Timathy 3:-11 now reads, “In the same way, the women are to be worthy of respect. not
malicious talkers but temperate and trustworthy n everything.” A footnote adds, "Possibly
deacons’ wives or women who are deacons.” The Greek root word is gquné, which most
commonly means simply a "“woman.” From the context, it is possible that these women
wene either deacons” wives or women deacons, but neither can be demonsirated from the
word alone. The old American Standard Version (ASV), the New American Standard Bible
{HASE), the New American Bible (NAB) and the Mew Jenrsalem Bible (N.JB) all adopt this
translation as well.



What Other Improvements Have Been Made?
Several decisions were made that affected multiple passages, as represented by the following selections:

= "Saints” often becomes "God’s people,” "the Lord’s people,” "the Lord's holy people” and the
like. Most people today think of a particulary good person when they hear the word "saint,” whereas
in the Bible it ranslates terminology that reguiardy refers to all believers. Sometimes the context sug-
gests an emphasis on God's hawving declared them holy or the process of their becoming mone and
more holy, 50 a vanety of similar expressions were used depending on the context.

= Certain uses of “Christ” are now “Messiah.” This was true particularly in the Gospels and Acts,
where the wond seemed to retain its titlular sense of the coming defverer of the Jews rather than its
miore common Mew Testament usage, in which it seems to be virually equivalent to a second name
for Jesus.

= More uses of "spirit” and related forms, especially in Pauls letrers, are now capitalized. An-
cient Greek did not make any distinction between upper-case and lower-case betters, 5o we cannot
know for sure whether "spirit” (pnewma) shouwld be capitalized or not. The sense of scholarship today
is that “spirit™ was not widely used in the ancient Mediterranean world for the disembodied part of a
human being. The committee therefore decided to capitalize "spint” whenever a reference to the Holy
Spint made good sense in a given context.

» Some oceurrences of "Jews, " especially in John, have become "Jewish leaders”™ or some-
thing similar. Since Jesus' first followers were Jewish, the negative statements made about groups
of Jews in the Mew Testament were clearfy never ntended to refer to every Iving Jew at that time
but, at miost, to those who rejected Jesus. In many contexts, especially in John, "Jews™ appears as
a shorthand reference to the particular Jewish leaders who rejected what Jesws did and said, so the
updated MIV spells this out in a number of places.

= Most occurrences of “sinful nature™ have become "flesh.™ Especially i Paul, 53¢ can mean
either part or all of the human body or the hueman being wnder the power of sin. In an effort to caphure
this latter sense of the wond, the onginal NIV often rendered sarx a5 "sinful nature ™ But this expres-
sion zan miskead readers inte thinking the human person is made up of various compartments, one of
whiich s sane, whereas the biblical writers’ point is that humans can choose to yield themselves to a
variety of influences or powers, one of which is the sin-producing sare. The updated NIV uses "flesh”
as the ranslation in many places where it is important for readers to decide for themsehes from the
context whether one or both of these uses of sans is present.

» Translagons that leave open important scholary options have often been chosen. Thus, for
instanca, rightecusness from God” in Romans 1:17 and related passages has been changed o ngh-
teousness of God,” and "obsenving the law™ (enga nomow) has been changed to "works of the law.”

= There aren't nearly as many “07s but 2 number of additional "for™s. The interjection "0 used in
a vocative sense "0 God, help me!™) is nok nearfy as commeon in spoken or written English as it once
was. Where the context suggests that it adds nothing of substance to the text, the updated MIV has
left it implied by other vocative nowns rather than separately translated. But it remains in many other
contexts. On the other hand, for the sake of smoothness of style and faclity of reading, a member of
uses of the connective gar (fior” or "because”) were left untranslated in the 1884 NIV, A select numbsr
of these have been restored where they seem particulary crucial to presemving the fiow of thought.

Many indiwidual werses were clarfied or mproved in the updating process. Any selection of these is necessarly
very partial and wery much based on the particular interests of the people making the selection. But we indude
here a list of seven of the more well-known texts that have been updated in this new revision of the MIV.



Psalm 23:4

1984: "Even though | walk through the valley of the shadow of death, | will fear no evil, for you are
with rme; your nod and your staff, they comfort me.”

Updated NIV: "Even thouwgh | walk through the darkest valley, | will fear no evil, for you are with me:;
your rod and your staff, they comfort me.”

A focknote on “valley” gives the alternative, the valley of the shadow of death.”

The HCSB, NLT, MRSV and the Mew English Translation (MET] all make the same substitution, to
clarify what "a shadow of death” means, especially for those readers not familiar with this age-old
metaghor.

Malachi 2-16

1884: ™| hate divorce, says the Loso God of Israel, "and | hate a3 man's cowering himself with
violence a5 well as with his garment,” says the Loso Almighty. So guard yourself in your spirit, and
do not break faith "

Updated NIV: “The man who hates and divorees his wife,” says the Losn, the God of Israel, "does
viclence to the one he should protect,” says the Loao Almighty. 5o be on your guard, and do not be
unfaithful.”

A footnote gives as an alternative, 71 hate divorce,” says the LORD, the God of Israel, because the
man who divorces his wife covers his gament with vickence," .. "

In the Hebrew, God's declaration in the first half of this werse is wvery elliptical and hard to franslate. An
interlinear reading might yield, "Hating,” "divorcing,” "and covers,” “violence,” “upon protection of him™
But how do you put all those concepts together? The first word is a masculine participle, followed by
an infinitive constrect, suggesting “the man whiz hates and divorces.” "His protection” could refer to
clothing, but a more contextually meaningful translation would refer to the one he was supposed to
protect, namely, his wife. Most scholars now think that the first half of the verse means something like
"the man who hates and divorces™ (the ESW follows this interpretation). The more minor changes in
the final part of the verse simply use more curment English.

2 Corinthians 5:17
1984 "Therefore, if anyons is in Christ, he is a new creation; the odd has gone, the new has comel”

Updated NIV: "Therefore, if anyone is in Christ, the new creation has come: The old has gone, the
niew i herel”

A footnote gives as an alternative, "Therefore, if anyone is in Chiist, that person is a new creation; the
old has gone, the new has comel”

This time it is the Greek that is elliptical, reading simply “new creation.” |s it the person in Christ who
is the new creation? Yes, of course. But if that's all Paul meant, there are other more natwral ways
he could have said it Given his overall theology that the coming of Chirist and the new era he nau-
gurated began the period of the restoration of all things that would culminate in new heavens and
new earth, it is likely that Paul is making a much more sweeping claim than just the salvation of the
individual believer. A new universe is in the works!

1 Thessalonians 2:14b-15a

1984 ™You suffered from your own countrymen the same things those churches suffiered from the
Jews, who killed the Lord Jesus and the prophets and also drove us out.”



Updated MIV: "You suffered from your own people the same things those churches suffered from the
Jews whao kiled the Lord Jesus and the prophets and also drove us out ™

Besides changing “countrymen” to "people,” the only diference between the two editions is the re-
mioval of the comma after "Jews.” But what an important change! Paul was not claiming that all Jews
killed Christ. He was comparing the persecution the new Thessalonian Cheistians experienced to
the persecution that Jewish Christians in Judea suffered from some of the very same leaders in Je-
rusalemn who were in charge of getting Jesus crucified. But to make this restrictive dause clear, the
comma mast be removed.

Philemaomn &

1884: 7| pray that you may be active in sharing your faith, so that you will have a full under-
standing of every good thing we have in Christ”

Updated MIV: "1 pray that your partnership with us in the faith may be effective in deepening
your understanding of every good thing we share for the sake of Christ”™

Paul loves to praise his addressees for qualiies that he describes with a pair of nouns, the second
being a subjective genitive. 1 Thessalonians 1:3 offers a classic example. in which “your work of
faith, labor of love and endurance of hope™ means “your work produced by faith, your labor prompted
by bowe, and your endurance nspired by hope.” That is probably what Paul is doing here, too, as he
praises Philemon's “fellowship [koingnia) of faith.” In a Btle letter in which Paul is the one who has
evangelized Onesimus (v 10) but Phiemaon is known for refreshing the hearts of the Lord's people (v
7). it is much more likely that Paul is praying for this spirit of concem o enable Philemon to welcome
Onesimus back home and not punish him, rather than praying for Philemon o become an cuwtgoing
evangelist.

Hebrews 2:6-8

1884 "But there is a place where someone has testified: "What is man that you are mindful of him,
the son of man that you care for him? You made him a e lower than the angels; you crowned him
with glory and honor and put everything under his feet’ In putting everything under him, God left
nizthing that is not subject to him. Yet at present we do not see everything subject to him.”

Updated MIV: "But there is a place where someone has testified: "What is mankind that you are mind-
ful of them, a son of man that you care for him? You made them a little lower than the angels; you
crowned them with glory and honor and put everything under their feet.” In putting everything undar
them, God left nothing that is not subject to them. Yet at present we do not see everything subject to
them.”

Footnotes in werses 7-B also give the options of presensing the masculine singular pronouns.

The big problem here is that Hebrews is quoting Psalm B:4-8, in which the Psalmist marvels at God's
creation and that God should care for puny, mortal humanity in the midst of the entie cosmos. But
because the Psalmist spoke of humans collectively as “the son of man,” and because, centuries later,
Jesus would use “Son of man” as a tile for himself, the author of Hebrews realizes that Jesus has
nive done nghtly what Adam and Eve and all previous humans failed to do—esercise proper domin-
ion ower all the earth. Many interpreters believe Hebrews does not have Jesws inomind until verse
9. where he is explicitly introduced. Others think he is in view already in the quotation of the Psalm.
How does one preserve all of these possible allusions and nterconnectons, foreclosing on no magor
interpretive option, while still avoiding exchesively masculine language for both genders. if possibla?

The solution in the updated NIV is to use "mankind” for "man.” to delete the definite article from before
“Son of man” (it's not in either the Greek or the Hebrew), to retain the language, “son of man that you
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care for him,” but to make the remaining pronouns plural so that it is dear they refer o all people,
including Jesus.

1 John 2:16

1984: For everything in the world—fhe eravings of sinful man, the lust of his 2yes and the boasting
of what he has and does—comes not from the Father but from the word.”

Updated NIV: "For everything in the world—the lust of the flesh, the lust of the eyes. and the pride
of life—comes not from the Father but from the world .

Has anyone really improved on the EJV rendering of these three expressions, to which the updated
NIV retums? Is it unclear even in this four-mmndred-year-old wording that John is condemning the ewil
desires of fallen humanity — how we want everything we see and take inappropriate credit for ife and
all of its bessings that are really gifis from God? The language stll communicates, and the poetry and
style to which the NIV has retumed is magnificent.

Conclusion

It has been a profound privilege for us as transkators to retum, once again. to the vision that first inspired the team
who began this great work. When God spoke through the text of the Bible, he said exactly what he wanted to say
in the language of everyday people. Two thousand years later, we hawe sought to give the world a Bible ransla-
Bon that reflects those same priorties: Hear God's Word the way it was written and wnderstand it the way it was
meant! Take it, read it, listen ta it, pray over it, enjoy it and use it to grow in Christian maturity!

The Committee on Bible Translation
August, 2010



Appendix B

Thoughts on the Translation Issue

WELS President Mark Schroeder
May 2013

The 2013 smod convention will address an
important issuwe that will affect our synod for a generation
or more. The issue, which has been under disoussion for
maore than two years, is the sslection of a Bible translation
for cur symad’'s publications.

(m many different occasions, both in public and in
private, [ have been asked nry views on the translation
iszue. While [ have offered my perscmal opinicons when
asked, | have not given a detaled response to the
question and have not spoken or written extensively
about it [ have preferred to respect the process that the
synod comvention put inte place and to allow those who
were asked to smdy the matter to carry out their
assignment without undue influence or interference.

But now that the two committess addressing the
translation issuwe have completed their work and
presented their reports and recommendations, [ feel that
I have an chligation to state my opinions and express my
comvictions about this matter in some detail. [ do this not
to try to exert undue influence on the decision, but rather
to provide to the members of the ssmod an honest and
open summary of what [ believe about these issues. [ am
comvinced that | owe this to the members of the symod
who have called me to this office, [ alse recognize that
there will be those who disagres with my views for a
variety of reasons, [ fully respect their right to disagree.

[ would also like to express my full agreement with
the sentiments voiced by President Paul Wendland, as he
writes in the report of the Translaton Evaluation
Committee [TEC): “Regardless of our decision, this is a
time for an exira measure of charity and 1mderstanding
on the part of all in erder to preserve harmony in our
fellowship. [t is evident that we hawve differences of
opinion in our fellowship regarding both translational
philesophy and the merit of individual translatons . .. As
we go forward, we need to remember not to read hearts
nor question motves. We should try to characterize
fairly amd accurately the wviews of those who come to
conclusions that vary from our owm.”

God-willing, we will address this issue as brothers
amd sisters in Christ, united in our faith and docirine. We
will approach this decision prayerfully, asking for God's
gracions guidance on what we say, on how we say it, and
on the final decision. And we will look to our gracious

God with humble trust that he will bless our decision and
preserve the unity of faith and docirine that he has
worked among us.

LA S

The report of the Translation Evaluaton Commities
puts forward two optons amd asks the symod in
convention to give fair consideration to both. The first
option presented by the committee is to adopt the 2011
revision of the New International Version (WIV11)., The
second option is to choose ne single translation and to
charge Northwestern Publishing House (NFH) with the
responsibility of wsing the best available translation for
each of its publishing projects.

I support Option 2 presented by the Transiofion
Evaluation Committee for the near term.

Related to my support for Opton 2 in the near term, I
believe that we should initiate a project to produce a
new or reviced transhation as a long-term solution.

I hold these positions having the highest respect for
those who served on the Translabon Ewvaluation
Committee and on the Translation Feasibility Committee
[TFC}. Their knowledge of translation issues is extensive.
Their commitment to the truth of the Scriptures and their
desire to serve the best interests of the synod cannot and
should not be questioned. Their work was thorough and
exhaustive, Their conclusions and recommendations can
and should be received with deep respect and with
sincere thanks for the faithful service they hawve
performed with much time, effort, and prayer. By
including two optdons rather than a single
recommendation, the TEC is demonstrating that it has no
agenda other than to assist the synod in making a wise
and Ged-pleasing decision. In framing its report the way it
did, the TFC concludes that the guestion before us in
considering a new/revised translation is not “Can we?”
bt “Must we®”

The 1984 version of the NIV (MIV34) has been the
translation widely used Inm our synod and in its
publications. When the publisher amnounced that the
NIVB4 was being revised and would ne longer be
published, our synod was faced with a decision. The
Translation Evaluation Committee was appointed to
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evaluate the NIV revision [nsually referred to as the
“MIV11T) to report its opinion regarding the use of the
NIV1l in our synods publications. The TEC was also
asked to invesdgate whether other existing translations
may be suitable and to compare those with the NIV1L.
The TEC brought its initial findings © the symod
comvention in 2011, In that repert the TEC identified a
number of instances in which the NIV11 shows a marked
improvement over the NIVE4. It also admowledged that
the WIV11l has a number of weaknesses and described
those weaknesses in some detail. Inm the end the
committes expressed its opinion that, while there are
weaknesses in the NIV11, those wealmesses were not of
such a nature that they should prevent WELS from
adopting the NIV11. The committes, however, recognized
that additional time for study and discussion was needed,
and the convention concurred that a decision should be
made by a ballot vote at the 2012 district conventions.
The 2012 district conventions then voted to provide even
mare time for study and referred the matter to the 2013
synod convention. The TEC used the additional time to
continue its evaluaton and to make a thorough verse by
verse comparison of the NIV11, the English Standard
Version (ESV), and the Holman Christian Standard Bible

(HCSE)

After completing this comparison study with the help
of more than 100 volunteer pastors and professors, and
after considering the various opinions and concerns of
called workers and lay members of the symod, the TEC
has now presented two options for the convention to
consider. The committes has stated that it would be
comfortable with either choice. One option is for WELS to
adopt the NIV11 for its publications, which was the initial
recommendation made by the TEC The second option is
for WELS to choose no individual translation and to ask
NPH to take an eclectic approach, using the best available
translation for its warious publishing projects.

Another committes, the Translation Feasibility
Committee [TFC), was appointed in 2011 to address the
feasibility of produring either a new translation or a
revision of an existing translation. That committes was to
investigate the various pros and cons of such an effort
including the questions of funding, ime required, and the
availability of qualified manpower, The TFC was also
asked to investigate the feasibility of producing a study
Bible for the NIW11 that could be used to address problem
areas if that translation were chosen, In its report to the
comvention, the TFC does not reach a definitive
conclosion about a smdy HBible, but it does catalog a
number of serious obstacles that would make such a

project very difficult or even inadvisable. As to the
question of the feasibility of 3 new,/revised translation,
the committee aclmowledged the size and challenges of
such a task and noted that opinions on this matter vary.
The TFC concluded by saying that the key question, in the
committee’s opinion, is not “Can we?” but “Must we?”

First, let me explain why I believe that it would not be
wise for WELS to adopt the NIV11 for its publications at
this time.

WELS is kmown as a symod that stands firmly and
unapolegetically on the verbal inspiration, inerrancy, and
imfallibility of the Holy Scriptures.

While it i5 true that no translation is perfect, it is clear
that the wealmesses of the NIV11, as identified by the TEC
and others, are seen by some within our symod to
undermine the confidence they can place i the
translation as a whole, These concerns center primarily
on the issnes of gender neutrality and Messianic prophecy
{both important areas). The TEC has stated its view that
the NIV1l does not explicitly deny or undermine any
scriptural doctrines. Others within cur fellowship see the
identified wealmesses amnd hold the view that, taken
together, these wealmesses at least open the door for
doctrinal misunderstanding or misinberpretation. Thus,
they hold the epinion that the NIV11 would not be a wise
or acceptable ranslation for use in WELS publications.
Just as the conclusions reached by our brothers on the
TEC should be respected, 5o the differing conclosions
reached by other pastors and lay members should alse be
respected and recognized as an important consideration
in our decision. Brothers can dizagree in matters not
decided by the Word of God.

We have recognized from the start that the choice of
a translation ought to have an overwhelming consensus
among us, 5o that our unity is not threatened and our
confidence in our Bible is not undermined. In spite of the
TEC's efforts to build such a consensus, however, it does
not seem to have materialized, Some have woiced support
for the NIV11, others have voiced concerns. From where [
sit a5 synod president, [ am concerned that the adopton
of the WIV11 wounld be disturbing to a significant sesment
of our called workers and lay members, leaving them with
deep reservations about the syned's choice and perhaps
even leading them to question the synod's commitment to
the Word. Instead of unity, we would suffer division—
over an issue that should not be divisive. One needs to
ask, “What lewel of consensus s sufficient for a matter of
this importance? Does a two-thirds majority vote signify
sufficent consensus? Does 80%? What percentage of our
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synod members are we willing to leave in doubt and
uncertainty about our translation?”

It is not insignificant that other church bodies
committed to the inerrancy and inspiration of the
Scriptures have found the MIVI1 to be unacceptable to
them. Most notably, the Evangelical Lutheran Symod [our
own sister synod, united with ws in doctrine and
practice], has explicithy rejected the NIV11 for use in its
churches. The Commission on Theology and Chorch
Relations of the Lutheran Clmrch—Missouri Synod, (a
Lutheran symod officially committed to the inspiration
and inerrancy of the Scriptures), has expressed its
opirden that the NIV11 does not meet the standards of
acruracy and dependability that a confessional Lutheran
church body should require, Even some non-Lutheran
rationale other churches have used to reach those
conclusions may be challenged (and the TEC has done
that), but the fact remains that this is the conclusion other
Christian groups have reached If WELS adopis a
translation that other Eible-believing groups have
explicitty and soundly rejected, what message will we
send (even unintentionally) about cur commitment to the
Secriprures? Some have already asked the question, “If
other church bodies committed ©o inerrancy and
inspiration have found reasons to reject the NIV11, why
would WELS adopt it?

Angther concern—not immediate but down the
road—is that the translators of the NIV11 have promised
additional revisions in the coming years. Our selection of
the NIVI1 at this tme would represent a clear
commitment to the NIV11. It would undoubtedly be used
in the new hymnal and catechism that are in eady stages
of development. Once we have made a commitment to
NIV11 for these publications, we would be tied 5o closely
to it that we may end up having little choice but to stay
with the next version of the NIV, even if the changes
prove to be more problematic than some of the changes
in the NIVi1.

The translation philosophy and translation choices of
the NIV depend on the make-up of its translation
committee. The committee that produced the MIV11
already iz divided in its approach to gender newutrality,
and its handling of Messianic prophecy is already a
concernt to some in WELS. We have been given no
assurance that we will have any input in determining who
will serve on that committee in the future. Nor have we
been promised WELS representation on that committee,
We may be able to provide our input on translation

decisions, but we are not assured that such input would
be heeded. These gquestions need to be asked: "Do we
want to be in the position of being subject to decisions
made by pecple who may not share our convictions? Do
we want to take the risk that the changes in the next
revision will be even more problematic that those of the
NIV11, leaving us litde choice but to accept it?”

The English Standard Version (E5V) and the Holman
Christan Standard Bible (HCSE) are the two other
translations under consideration, It seems clear that
neither has gained significant traction or support amoeng
s

For these reasons | believe that the TEC's Option 2 is
the best way to proceed for now. In the immediate future
WPH will be able to exercise its judsment in choosing
translations for publishing projects, with the
understanding that wherever and whenever it can, it will
continue to use the NIVE4. For almost all publishing
projects, it should be noted that NPFH will be able to
continue to use the NIVE4, since “fair nse™ law would
permit the lImited unse of NIVB4 gonotatons
indefinitely. Omly publications that use the biblical text
a5 4 major portion of what is printed cannot use the
NIVE4, Bible quotations in Meditations, Forward in Christ
devotional materials, topical books, ete, can continue to
nze the NIVE4. The NIVE4 can also continue to be used in
congregations and schools using the current hymnal and
catechism. Anything previously published by NFH using
the NIVE4 (the People's Bible series, for example]) can be
reprinted.

It is true that the NIVE4 will no lenger be available for
purchase and has become more difficult to access online
People will wonder what version they should purchase
for personal use or for confirmation Bibles, But we have
always encouraged WELS members to have more than
one Bible version in their homes for personal use and
study. That would not change. And that problem can be
TEmporary.

Option 2 has been put forward by the TEC as one of
two viable choices; the committee has indicated that it
wiould be comfortable with either of the two options it
has pressnted. [ favor the second.

I believe that we should commibt ourselves to the

production of a Bible translotion by confessional
Lytherans.

I am fully aware that many reasons and arguments
have been put forward outlining why we should not
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undertake a translation project Real cbstacles and
challenges have been identified by the TFC and others.
Many who believe we should not produce a translation
are wise and very lkmowledzeable and have the best
interest of the symod at heart. [ highly respect their
scholarship and their wviews. | recognize that the
challenpes and obstacles are real, But [ must disagree
with those whe say that we cannot or should not
undertake such a project. [ believe there are reasonable
answers to the concerns and objections that have been
raised. I'll address the ones that [ have heard.

Objection /Obstacle/Challenge #1

“WELS does not have the manpower to undertaoie this
project.” Or, “Fuch a project would pull our best language
people out of their calls as profesors af ouwr synodical
schools.”™ Or, "WELS pastors are trained in the biblical
languages, but that does not mean they are gualified to
serve as Bible transiotors,”

It may be true that not every WELS pastor is qualified
or even comfortable to produce a clear, fluent, translation
from the original. But many are certainly able to work
with the original languages to produce a first draft that
can be refined and edited. With rightful sanctified pride
and thanks to God we proclaim that, unlike most other
denominations, all of our pastors are thoronghly trained
to work in the biblical languages. We invest millions of
dollars in our educational system in order to produce
pastors who are able to go back to the original languages
to answer the question, "What does God say™ We have
dozens of pastors who have already, on their own,
produced translations of one or more books of the Bible
and have offered to be a part of any translation project.
We have more than 100 pastors who participated in the
TEC's comparison project. Those pastors were invited to
participate because they were judged to be capable of
returning to the original langmages in order to determine
the accuracy and dependability of existing English
translatons. We have experts in the languages at our
schools whose expertise could be utilized on a limited
basis without drawing them away from their primary full-
time calling, These volunteers could all participate in the
initial steps of translatdon work, preducing a first draft
working translation that can then be edited by a select
translation committes for consistency and acouracy. All of
this work could be done on a part-time and volunteer
basis; interest in this issue has already led many o devote
hours of ime to it

[ do not believe that such a project would need to be
carried out entirely by "experts” [ believe that God has

blessed our synod with the collective expertise to
produce the kind of translation that would serve us well

Secondly, | believe that a translation project would
not need to be, and should not be Limited to WELS
participants. Several ELS pastors amd professors hawve
already indicated a willingness to join in & translaton
effort. In addition, since such a project would not involve
a fellowship relationship (an example of “cooperation in
externals”), Lutheran scholars and pastors from the LCMS
and other theologically conservative Lutheran bodies
could be invited to participate. Even though the LCMS has
chosen the ESV as its translation and would not
participate as a synod, the president of the LCMS has
indicated that he would have no objecton to LCMS
individuals participating,
Objection/Obstacle,/Challenge #2

A transiation project would take at legst ten years o
complete”

This may have been true of some projects in the past
due to the process used, but it is not necessarily the case
here. Especially if the project is a revision of one or more
exdsting base translations such a project could be
completed in a much shorter period of time. [ believe that
a first edition of the New Testament could be completed
in as little as two years and the entire Bible in as litde as
five years. That timetable, would allow for the use of the
completed translation in a new hymmnal and catechism.

Objection/Obstacle/Challenge #3

“The cost of such a project would be too high.™ Or, “The
praject should not drew funding oway from missions and
the otherwork of the 5rnod, ™

The high cost of previous translation projects is often
cited a5 & reason why we should not undertske a
new/revized translation. But those projects all imvolved
the extensive use of paid full-time translators and staff,
resulting in high personnel costs, If a project were to
make extensive use of wvolunteers, ocosts could be
inimized

Especially with the costs contained, mission dollars
would not need to be diverted. In addition, some
individuals and congregations have already indicated a
desire to suppert such a project with their own gifts. Seed
money could be identified from varions sources, which
could be recouped when the project is completed and the
sale of the books begins.
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Objection /Dbstacle /Challenge #4
“Our own translation would be perceived as secharian.”

Every translation is produced by someone. The NIV
and the E5V were produced primarily by Evangelicals,
The HCSB was produced primarily by Baptists, The
Revised Standard Version was produced by mainline
Protestants. None of those transladons is considered
sectarian. Why would a translation by Lutherans be seen
as any more sectarian than those? Luther's own
translation is not viewed as sectarian.

A translation would be open to the acousation of
being sectarian if its translation choices were consconshy
made to support or promote doctrines or terminclogy
peculiar to the group that produces it, Dur intent would
be not to do that Our intent would be to produce a
translation that accurately and faithfully conveys the
meaning of the origind inspired languages. If a
translation does that, it cannot by definition be sectarian.

In additien, the objection that it would be seen as a
"WELS translation” would be owvercome if a wider
participation of Lutherans from other synods would be
utilized. [t should not deter us if it were s8en as a
“translation by confessional Lutherans.”

Objection/Obstacle/Challenge #5

“Our disggreemenis over iransictions have inveleed
criticism over what those outside our synod have done
Doing our own transhation will cause us bo argue ggainst
ourselves, creating disunity and distrust.”

Cur evaluation of available translations done by
others often revolves around questions such as, “Is this
translation faithful to the criginal? Are the translators
fully committed to the inspiration and inerrancy of
Scripture? It's true that in our own translation project
there would certainly be debate and dizcussion among us
regarding translation cheoices in wocabulary, grammar,
and sentence structure. But that is 3 much different kind
of debate than we have had over the underlying
translation philosophy and guestionable agendas of
others, A debate among us over style and vocabulary
choices would not be divisive; in fact, it would be good
and healthy. Such debate would result in a widespread
study of the Word, and, in the end, would result in a
better translation. [ foresee no disggreement among us
regarding whether @ translation we produce would be
amyihing but clear in terms of presenting biblical doctrine
and heing faithful to the inspired text

Finally, even if all final translation cheices in such a
project do not meet with everpone’s approval [and they
won't), [ believe that with a translation recognized to be
faithful and dependable we can accept and adjust to
specific cholces in vocabulary, grammar and style that
may be different from what we as individoals may hawve
preferred. [ alse believe that any translation process
should be an open process, with individoals given the
opportunity to make supgestions prior te any final
editing,

Dbjection/Obstacle/Challenge #6

“Since it will toke years, an gffort to produce @ new/revised
transiation would not solve our immediote problem. ™

This is true, [t does not sobve the immediate problem.
But a convention decision for Option 2 would allow time
for that problem to be sohned with the development of a
new/revised ftranslation. Furthermore, the original
problem we faced resulted from the understanding that
no use of the NIVE4 would be allowed after 2011, This has
been shown to be inaccurate, with NPH being able to
continue to use WIVB4 for the wvast majority of its
publishing work.

In the short term, congregations and schools will stll
be able to use NIVE4. Admittedlhy, NIVE4 will no longer be
available for purchase, but existing copies should cover
most needs for five years.

Objection/Obstacle/Challenge #7

“Unless we have recognrized scholars and expert lnguists
carrying out this project it will not likely gain scholarly
recogmition.” Or, “What happens if we spend all the time
and effort and dollars to do this but the end product is not
of kigh quality™

Quite frankly, scholarly recognition is of little
importance. YWhat we will need to strive for is the
recognition, first from those within our owmn fellowship
and then from those outside of it, that the translation is
accurate, faithful, and readable.

The guality can be assured by the process that is
chosen and the people who are willing to participate in
the translation process. We can also gauge our ability to
produce 3 quality translation by beginning with several
demonstration translations of a number of books of the
Bible, A part of that process would be to solicit
suggestions for improvement before any final version is
released. While there is the possibility that a final product
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would not be of the quality we require, we simply will not
know that unless we undertake the effort

Objection,/Obstacle /Challenge #8
A new transiotion would be o massive undertaking. ™

That is true. But 3 project that will be a benefit and
blessing to the church for gpenerations should not be
avoided simply because it is large or challenging. (Some
made the same argument against producing the People’s
Bible series, saying it was too massive a project that could
never be done by WELS;: they were incorrect.)

A revizion of one or more existing translations would
reduce the time and effort significantly. A revision wouald
enable us to consult a wide range of existing translations
to compare translation cheices and to selectively use the
best choices.

Conclusion

By God's grace, WELS is a symod standing squarely on
the Word, Our choice of a translation should reflect
and clearly confess that stance.

We desire a translation that is both faithfol and
clear. Existing translations are seen by many to be
deficient in one or both of those areas. A new/revised
translation can strive to provide both.

‘We shouold have a translation that is not subject to
changes dedded by others.

We should have a translation that frees us from
the hich royalty costs demanded by outside
publishers,

We desire unity. Choosing a translation for which
we have not achieved consensus would be harmiful to the
unity of the symod and upsetting to the faith of some of
our members. But a translaton produced by Lutherans
who are committed to the inerrancy and werbal
inspiration of the Scriptures can be a vehicle for a unified
acpeptance of a translation.

We have an opportunity to give a gift to the
church. Just as Luther’s translation opened the Seriptares
to the masses, and just as the King James Version
communicated the Word to English speakers for
centuries, 50 we have an opportunity not so muach toe sobre
an immediate problem, but to give a lasting gift to the
chuarch that will serve God's people for a generation or
THNOTE.

We can do this, with God's help. | believe for the
sake of the church and the message of Scriptures, we
showld and must do this. [ pray that the Lord leads us to
this decision and then grants the commitment, courage,
and faith to carry it ont.

Soli Deo Gloria - To God alone be the glory!
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